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A Biographical Sketch of Shaykh al-Islam
Muhammad Ibn ‘Abd al-Wahhab
(d.1206H)

His Lineage: He is Shaykh al-Islim, Muhammad Ibn ‘Abd al-
Wahhab Ibn Sulayman Ibn ‘Ali Ibn Muhammad Ibn Ahmad Ibn
Rishid Ibn Burayd Ibn Muhammad Ibn Musharraf Ibn ‘Umar,
from a subdivision of the tribe of Tamim.

His Birth: This scholar was born in the town of ‘Uyaynah in the
year 1115H to a household known for knowledge, nobility and
Religion. His father was a prominent Scholar, and his grandfather
was the Scholar of Najd in his time.

His Upbringing: He memorized the Qur'an before reaching ten
years of age. He studied figh (Islamic jurisprudence) and established
for himself a sound foundation such that his father became amazed
at the strength of his memory. He was known to read extensively
in the books of tafsir (explanation of the Qur'an) and Hadith (the
collections of narrations of or relating to the Prophet
(Assf4ifle) and he exerted himself diligently in the pursuit of
knowledge night and day. He used to memorize the fundamental
scholarly texts of the various branches of Islamic knowledge. He
traveled throughout the various regions of Najd and similarly
traveled to Makkah and read upon the Scholars there. Then he later
traveled to the city of the Prophet (dz.&4fle) - Madinah - and
read upon the Scholars there; and from amongst them was the
distinguished scholar Shaykh ‘Abdullah Ibn Ibrahim ash-Shammari
and similarly he also read upon his son who was the esteemed
Shaykh of fara‘id (laws of inheritance), Ibrahim ash-Shammari, the
author of al-‘Adhab al-Fa‘id fi Sharf Alfiyyah al-Fara‘id. He was
later introduced to the famous Scholar of Hadith Muhammad
Hayat al-Sindi (d.1163H) upon whom he read texts in the sciences
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of Hadith and the sciences related to the classification of Hadith
narrators. He was also granted permission (fjazah) by the Shaykh to
narrate the most important source books of Hadith. Shaykh
Muhammad Ibn ‘Abd al-Wahhab (i25) was granted a deep
understanding, a rare brilliance, and very high degree of
intelligence by Allah, and he devoted his time to extensive reading,
research and writing. He used to memorize whatever he came
across of benefit while reading and researching, and he never tired
of writing. Indeed, he transcribed many of the works of Ibn
Taymiyyah (d.728H) and Ibnul-Qayyim (d.751H) - %iizs - and
to this day some of those precious handwritten manuscripts can be
found in various museum archives. After his father passed away he
began to openly call to the Salafi da‘wah, and to worshipping Allzh
upon Tawhid, and to the rejection of all evil, and he exposed the
people of innovation and other than them from the people of Shirk.
The leaders of the tribe of Saud supported him and aided in his
efforts and subsequently strengthened his call.

His Works: He has also produced many beneficial written works,
from the most beneficial of his works we will mention the
following:

1- The magnificently beneficial book entitled: Kitabut-
Tawhid.

2- Kashf al-Shubuhat.

3- Al-Kabd'ir.

4- Mukhtasar al-Insaf wa al-Sharh al-Kabir.

5- Mukhtasar Zad al-Ma'‘ad.

6- Religious verdicts and treatises compiled under the name,
Majmu’ Mu'‘allafat al-Imam Muhammad Ibn *Abd al-W ahhab,
which was completed under the supervision of Imim
Muhammad Ibn Saud Islamic University.

His Death: The illustrious Imam, may Allah have mercy upon
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him, passed away in the year 1206H and may Allah shower him
with mercy and reward him well for benefiting Islam and the
Muslims. Indeed, Allah is the All-Hearing who responds to
supplications. All praise is for Allah, and may the prayers of peace
and blessings of Allah be upon our Prophet Muhammad, upon his
family, and upon all of his Companions.

By the pen of:

Fahd Ibn Nasir Ibn Ibrahim al-Sulayman
May Allah grant him pardon
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Biographical Sketch of the Noble Shaykh,
Muhammad Ibn $alih al-'Uthaymin
(d.1421H)

His lineage: He is Abii ‘Abdullah, Muhammad Ibn Salih Ibn
Muhammad Ibn ‘Uthaymin al-Wuhaybi at-Tamimi.

His birth: He was born in the city of ‘Unayzah on the 27% of the
blessed month of Ramadan in the year 1347H.

'His Upbringing: He recited the Noble Quran upon his maternal
grandfather ‘Abd al-Rahman Ibn Sulayman Ali-Damigh (&)
and later went on to memorize it before focusing his efforts upon
seeking knowledge and learning how to read and write as well as
mathematics and some of the various disciplines related to
literature. The Shaykh ‘Abd al-Rahman al-Sa‘di (d.1376H) - iz
- sponsored two of his students in order for them to teach the
younger students. One of these students was the Shaykh ‘Alf as-
Salihee, and the other student was Shaykh Muhammad Ibn ‘Abd
al-‘Aziz al-Mutawwa‘ (4z5). The young Shaykh Muhammad
read upon him an abridgement of al-‘Aqgidah al-Wasitiyyah written
by Shaykh ‘Abd al-Rahman al-Sa‘'di, and Minhdj al-Salikin a
treatise in figh (Islimic Jurisprudence) also written by Shaykh ‘Abd
al-Rahman as well as al-Ajriimiyyah and al-Alfiyyah.

He also read fara‘id (the laws of inheritance) upon the Shaykh ‘Abd
al-Rahman Ibn ‘Ali Ibn ‘Udan and figh (Islamic Jurisprudence).
With Shaykh ‘Abd al-Rahman Ibn Nasir al-Sa‘'di, who is
considered to be his first Shaykh, since he remained with him for
some time, he read upon him in the sciences of Tawhid (Islamic
Monotheism), fafsir (exegesis), Hadith (the collections of narrations
of or relating to the Prophet ({m.&dfle), figh (Islamic
Jurisprudence), ugiil al-figh (the foundations of figh), faraid (the
12




laws of inheritance), mustalah al-Hadith (Hadith terminology),
nahw (Arabic Grammar) and sarf (morphology).

Indeed, the noble Shaykh Muhammad enjoyed a special status and
occupied an exclusive station with his Shaykh - &faz5; for when
Shaykh Muhammad’s father moved to Riyadh, he initially desired
that his son would move along with him. However, Shaykh ‘Abd
al-Rahmin al-Sa‘di (425) wrote to him stating in no uncertain
terms, “Surely, this is not possible, rather we desire that
Muhammad should remain here such that he might benefit.”
Shaykh Muhammad (&i25) recalls, “Certainly he had a tremendous
influence upon me in both his manner of teaching and conveying
knowledge as well as simplifying it for the students with examples
and through concise explanation. Similarly, he influenced me
greatly in my character because the Shaykh ‘Abd al-Rahman
(5xz5) possessed such excellent manners and he was a person of
great knowledge and worship. He used to play along with the
young and laugh with the old, and he had the best character that I

have ever seen.”

He also read upon the prominent Shaykh ‘Abd al-‘Aziz Ibn Baz
(d.1420H) such that he could be considered his second Shaykh. He
began with him by reading Sahih al-Bukhari and some of the
works of Shaykh al-Islam Ibn Taymiyyah (d.728H) and also some
of the books of figh. Shaykh Muhammad said, “Shaykh ‘Abd al-
‘Aziz Ibn Baz (4fiz5) influenced me with regard to his placing
great importance upon the study of Hadith, and I was also
influenced by his character as well and how he would make
himself available to the people.”

In the year 1371H he began teaching in the main congregational
mosque, but once the learning institutes (ma'ahid al-'ilmiyyah) were
opened in Riyadh he joined them in the year 1372H. The Shaykh
(5535) recounts, “I entered the learning institute (ma‘had al-‘ilmi)
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in the second year and only joined them after having first sought
the advice of Shaykh ‘Ali as-Salihi and having been given
permission by Shaykh ‘Abd al-Rahmian (&iiz5). The learning
institute (ma'had al-‘ilmi) at that time was divided into two
sections: a general section and a special advanced section. I was
enrolled in the advanced section. At that time, anyone who wanted
to “skip ahead” in their studies could do so. This meant that a
student could study the material for the following year during the
break period, and then take the examination for it at the beginning
of the following year. If he passed the examination he would then
move on to the next year in his studies (i.e. the third year if he
skipped the second year). So by doing this I shortened the length
of my studies.”

After two years he graduated and was appointed to a teaching
position in the learning institute (ma‘had al-‘ilmi) of ‘Unayzah
while he also continued his own studies via correspondence in the
College of Shari‘ah, and he also continued his studies under Shaykh
‘Abd al- Rahman al-Sa‘di.

When the noble Shaykh ‘Abd al-Rahman al-Sa‘'di (£i4z5) passed
away, Shaykh Muhammad was made the Imam of the main
congregational mosque of ‘Unayzah, as he was also made
responsible for teaching in the national library of ‘Unayzah, in
addition to his teaching duties at the learning institute (ma‘had al-
‘ilmi). Then he later transferred to the two colleges: the college of
Shari'ah and the College of Usiil al-Din (the Fundamentals of the
Religion) wherein he would teach at the Qasim branch of Imim
Muhammad Ibn Saud Islamic University. Similarly, he was also a
member of the committee of senior Scholars of the Kingdom of
Saudi Arabia. The Shaykh (&fiz5) was an active participant in
da‘wah efforts everywhere and we are very thankful for his great
efforts in this regard.
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It is also worthy of mention that the prominent scholar Shaykh
Muhammad Ibn Ibrahim (5z5) suggested — rather insisted — that
Shaykh Muhammad assume the position of judge. Surely, he went
so far as to issue his decision in the form of a formal document
which appointed the Shaykh to the position as the head of the
Shari'ah court in al-Ahsa, but the Shaykh respectively declined and
after continuous follow up and even a personal phone call finally
the Shaykh (Muhammad Ibn Ibrahim) relented and allowed for
Shaykh Muhammad to be excused from taking the position.

His Works: He has authored many different books and the
number of his written works has reached approximately forty,
comprising of both books and small treatises all of which have been
compiled and included in his Majmi' Fatawa wa al-Rasa‘il.

s ¥ FF®R
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Introduction

The praise is for Allah, we praise Him, seek His aid and ask for His
forgiveness. And we seek refuge with Allih from the evils within
ourselves and from our sinful deeds. Whosoever Allzh guides, then
none can misguide him and whosoever Allah misguides, then none
can guide him. And I testify that there is none worthy of worship
besides Allah alone without any associate and I testify that
Muhammad is His servant and Messenger - may the choicest and
most abundant peace and salutations of Allah be upon him, his
Family, his Companions and whosoever follows them in goodness.

To proceed:

So this is a concise explanation upon the book of Shaykh al-Islim
Muhammad Ibn ‘Abd al-Wahhab entitled, ‘Removing the Doubts of
the People of Shirk. In this book, the author mentions ten odd
doubts from the people of Shirk and answers them with excellent
answers, relying upon textual proof along with an easily
comprehensible meaning and clear expression. I ask Allzh
(d&8sz2) to reward him for that, and to benefit the servants
through it. Indeed, Allah is capable of all things.

Muhammad Ibn $alih al- Uthaymin

s 3¥k ¥ kR
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Removing the Doubts of the People of Shirk
Shaykh al-Islam Muhammad Ibn ‘Abd al-Wahhab
(d.1206H)

In the name of Allah, the Most Merciful, Bestower of Mercy.

Know - may Allah have mercy upon you - that Tawhid (Islamic
monotheism) is to single out Allih (JI5%s:2) alone with all
worship. It is the Religion of all of the Messengers whom Allah
sent to His servants.

The first of them was Nih (). Allah sent him to his people
after they began to exaggerate in their reverence towards the
righteous people: Wadd, Suwa', Yaghiith, Yatiq, and Nasr.

The last of the Messengers was Muhammad (54&4{(z), and he is
the one who destroyed the depictions of these righteous men. Allah
sent him to a people who used to worship, perform pilgrimage,
offer charity, and they would remember Allah often.

But these people used to make some of the creation as
intermediaries between them and Allah. They would say, “We
only desire from them that they bring us closer to Allah. We only
seek their intercession with Allah.” They used to seek this from the
like of the Angels, Tsa, Maryam and other than them from the
‘people of righteousness.

Then Allah sent them Muhammad (Jo5.Edflz) to revive the
Religion of their forefather Ibrahim (§Ef#2ik), and to inform
them that this type of devotion and belief is solely the right of
Allah and it is not correct that it is directed towards anyone or
anything besides Allah; not the closest of Angels nor any of the
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Prophets that were sent, not to mention other than them from the
creation.

Even though these polytheists used to bear witness that Allah is the
sole creator with no partners, and that no one provides for the
creation other than Him, and none grants life except Him, and
none bring about death except Him. [They also believed that]
none have any share in disposing the affairs of the creation other
than Him; and everything in the seven heavens and the seven
earths, and what is contained therein, all of it is subservient to Him
and subject to His authority and overwhelming control.

So if you desire the textual evidence which proves that the
Messenger of Allah (du5.&4{l>) fought against these people then
read the statement of Allah, “Say: Who provides for you from
the heavens and earth? Is there another who possesses the
hearing and sight and who brings the living out of the dead
and brings the dead out of the living and disposes the affairs?
They will say: Allah. Then say: Then will you not fear Him.”
[Stirah Yiinus 10:31].

And similarly His statement, “Say (O Muhammad): To whom
belongs the earth and whoever is in it, if you should know?
They will say: To Allah. Say: Then will you not reflect? Say:
Who is the Lord of the seven heavens and the Glorious
Throne? They will say: All of this belongs to Allah. Say: Then
will you not fear Him? Say: In whose hand is the dominion
which encompasses everything, while it is He who protects
and none can protect against Him; if you should but know.
They will say: This all belongs to Allah. Say: Then how can
you be so deluded?” [Siirah al-Mu‘miniin 23:84-89]

As well as other than that from the ayar of the Qur'an.
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If you are convinced that these polytheists affirmed Allah’s
Lordship, and this still did not enter them into the Tawhid which
the Messenger of Allah (z5.%4fiz) called them to, then you have
understood that the Tawhid, which they rejected was the Tawhid of
worship (‘Ibadah) which the polytheists in our time call al-I'tigad.

They used to call upon Allah (J%;%5:%) night and day, but some
from amongst them would call upon the Angels because of their
piety and closeness to Allah such that they might intercede for
them, or they called upon righteous men like al-Lat or Prophets
like Tsa (M),

And you should understand that the Messenger of Allah
(Asaiifle) fought against them because of this polytheism and
called them to solely worship Allah alone as Allah (J&3%) says,
“And the mosques are for Allah (alone), so do not invoke

anyone along with Allah.” [Siirah al-Jinn 72:18]

And He says, “To Him is the true supplication. And whomever
they call upon besides Him cannot respond to them in the
least.” [Siirah al-Ra‘d 13:14]

Then you understand that the Messenger of Allah (Jz.fediie)
fought them so that all supplication and invocation would be
directed to Allah alone, and so that all sacrifice would be offered to
Allzh alone and so that all vows would be for Allah alone. So that
only His salvation (Istighathah) would be sought, and such that all
acts of worship would be directed to Allah alone.

So if you understand that their affirmation of Allah’s Lordship
(Tawhid al-Rubibiyyah) did not enter them into Islam, and that
their turning to the Angels, Prophets, or awliyd, seeking their
intercession and in order to draw closer to Allah is the very reason

which legalized the spilling of their blood and made their life and
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property lawful; then you should understand the monotheism
(Tawhid) that the Messengers called to and which the polytheists
refused to accept.

It is this Tawhid that is the meaning of your statement, “La ilaha illa
Allah.” For indeed a god (al-Ilah) to them is the one to whom they
direct these actions whether it be an Angel, a Prophet, a wali, a
tree, a grave, or a jinn. They did not, however, intend by this that
al-ilah is the Creator, Sustainer and Almighty Disposer of affairs as
they most certainly knew that all of these affairs are exclusive to
Allzh alone, as we have previously mentioned to you. Rather, they
intend by al-ilah the same thing that is intended by the polytheists
in our time when they use the term sayyid. So the Prophet
(Jsudeile) came to them calling them to the pure testimony of
Tawhid, “La ilaha illa Allah.”

And what is intended by this testimony is the actual meaning
which it conveys and not merely its pronunciation. The ignorant
disbelievers knew that the Prophet (J&5.&4{lz) meant with this
testimony that Allah alone should be singled out with all worship
and devotion while disbelieving in everything else which is
worshipped besides Him and forsaking this. For indeed when the
Prophet said to them say, “La ilaha illa Allah,” they responded,
“Has he made the gods into one god? Indeed, this is
something beyond belief.” [Siirah Sad 38:5]

So if you recognize that even the most ignorant of the disbelievers
understood this then it is even more amazing that some of those

who claim to be upon Islam do not understand the explanation of
~ this testimony, which was understood by the ignorant disbelievers.
Rather, he perceives that it is enough to pronounce it without
believing in the heart anything which its meaning indicates. And
the shrewd from amongst them think that it means no one creates,
sustains, or disposes of the affairs except for Allah. There is no good
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to be found in a person when even the most ignorant of the

disbelievers are more knowledgeable of the meaning of, “La ilaha
illa Allah” than him.

So if you understand with certainty of the heart what I have
mentioned to you, and you understand the reality of Shirk
(associating partners) with Allah about which Allah said,
“Certainly Allah does not forgive that partners are associated
with Him but He forgives whatever is less than that for
whomever He wills.” [Siirah al-Nisa’ 4:48]

And if you understand that the Religion of Allah with which all of
the Messengers were sent from the first of them to the last of them

is the only Religion that will be accepted by Allah.

And if you understand that the majority of the people today have
become ignorant of these things, then you will attain at least two
great benefits: The First: To appreciate the blessing of Allah and
His great mercy as Allah (I&3)%) mentions, “Say: It is by the
preference of Allah and His mercy; in that let them rejoice for
it is better that what they are able to acquire.” [Siirah Yiinus
10:58]

Another benefit that you gain from it is that it causes great fear,
because you understand that an individual may disbelieve with the
utterance of a single word from his tongue. He might say it out of
ignorance and yet he still may not be excused for his ignorance.

He might say it mistakenly thinking that it will draw him closer to
Allah (J535%5) just as the people of Shirk believed. More
specifically, if Allah has granted you understanding of what He
mentions of the story of the people of Miisa (SEi2ME); while it
is true that they possessed righteousness and knowledge they still
approached him demanding, “Make for us a god just as they
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have gods.” [Siirah al-A‘raf 7:138]. So at this point, a person’s fear
of this and eagerness to avert this and anything similar to this will
increase.

And know that Allah (1G5%\22), from His infinite wisdom, did not
send a Prophet with this Tawhid except that He appointed for him
enemies as Allah (J&53)5) says, “And thus We have made for
every Prophet an enemy; devils from mankind and the Jinn -

inspiring one another with eloquent speech of delusion.”
[Stirah al-An‘am 6:112]

And it could be that the opponents of Tawhid possess knowledge of
many sciences, books, and evidences as Allah (1&3%) says, “And
when their Messengers came to them with clear evidence,
they rejoiced because of what they possessed of knowledge.”
[Sarah Ghafir 40:83]

If you have understood this and you know that the path to Allah
will always have enemies and opponents upon it, people who
possess eloquent speech, knowledge, and evidence, then it is
incumbent upon you that you learn enough of the Religion of
Allzh that will enable you to arm yourself with a weapon that you
can use to confront these devils, whose leader and chief said to
Allah, “I will surely sit waiting for them upon your Straight
Path. Then I will approach them from before them and from
behind them and from their right and from their left; and
you will not find most of them to be grateful.” [Siirah al-A'raf
7:16-17]

But if you turn to Allah and pay close attention to His clear proofs

and evidences then do not fear nor grieve. “Indeed the plot of
Satan has always been weak.” [Siirah al-Nisa‘ 4:76]
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And the commoner from the people of Tawhid can overcome a
thousand of the scholars from the polytheists as Allah says, “And
indeed, Our soldiers will be those who overcome.” [Siirah al-
Saffat 37:173]

So the army of Allah will prevail by way of clear proofs and
arguments of the tongue just as they prevail by way of the sword
and the spear.

There is only fear for the person of Tawhid who traverses upon this
path unarmed [without knowledge]l. ~And certainly Allah
(J&5;%\22) has blessed us with His Book which is, “A clarification
for everything and a guidance, and mercy, and glad tidings
for the Muslims.” [Siirah al-Nahl 16:89]

So a person of falsehood cannot present any argument except that
there is in the Qur‘an that which refutes it and clarifies its fallacy; as
Allzh (353%) says, “And they do not come to you with an
example except that We bring you the truth and the best
explanation.” [Siirah al-Furqan 25:33]

Some of the Scholars of Tafsir have said, “This ayah is general and
encompasses every argument presented by the people of falsehood
until the Day of Resurrection.” I will mention to you some of the
things which Allah has mentioned in his Book as a response to the
speech that the polytheists in our time use against us.

So we say that answering the people of falsehood can be done in
two ways: a general response and a detailed response. As for the
general response then it consists of great benefit and is of major
importance to those who understand it. It is what is mentioned in
Allab’s statement, “It is He who has sent down to you the
Book; in it are Zydr which are clear and precise — they are the
foundation of the Book - and others that are unclear. As for
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those whose hearts have deviated, then they follow after that
which is unclear, seeking by way of it discord and seeking
after it’s hidden interpretation. And no one knows its hidden
interpretation except Allah.” [Siirah Ali-Tmran 3:7]

It has been authentically narrated that the Messenger of Allah
(Jesakesifle) said, “If you see a people who follow what is unclear
from it, then they are those whom Allah has mentioned so beware

of them.”

An example of this is if a polytheist was to say to you, “Surely, for
the awliya‘ of Allah there will be no fear; nor will they
grieve.” [Siirah Yiinus 10:62] Certainly, the intercession is true
and the Prophets possess a truly lofty station with Allah or when
they cite some speech of the Prophet seeking to use it in support of
their falsehood and you cannot understand the meaning of his
speech. Then respond to his statement by saying, “Indeed, Allah
has mentioned that the people whose hearts have deviated abandon
the clear texts in order to follow the ambiguous texts.

And what I have mentioned to you, showing that Allah has
informed that the polytheists affirm al-Rubiibiyyah and yet their
disbelief occurred due to their devotion to the Angels, Prophets,
and awliyd* and that they justified their actions by saying, “They
are our intercessors before Allah,” [Sirah Yinus 10:18] and this
is something indisputable for which no one can attempt to distort
its meaning. And what you have mentioned to me - O polytheist
- from the Qur‘an or from the speech of the Prophet ({z:&5{z), 1
do not know exactly what it means but I do know for certainty
that the speech of Allah does not contradict itself and the speech of
the Prophet ({z5:%4{l=) does not contradict the speech of Allah.”

This is a good and straightforward response, but no one will
understand it except those whom Allah has granted success. So do
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not underestimate this response for indeed as Allah (1%35%) has
mentioned, “But none is granted it except those who are
patient, and none is granted it except the possessor of a great
portion.” [Srah Fussilat 41:35] As for the detailed response, then
indeed the enemies of Allah have many doubts about the Religion
of the Messengers, which they use to lead many of the people
astray. From their statements is their saying that, “We do not make
Shirk with Allih rather we bear witness that no one creates or
sustains, or can benefit or harm except Allah alone with no partners
and Muhammad (J5.%4i{) cannot even bring about benefit or
harm to himself, so how much more so ‘Abd al-Qadir or other

than him? But I am sinful, and the righteous possess a lofty station
with Allah, so I beseech Allah by way of them.”

So answer him with the response that has already preceded and this
is that those people whom the Messenger of Allah (i)
fought against used to affirm all what you have mentioned. They
used to admit that their idols did not control anything and that
they only turned to them for their lofty station and for their
intercession. Then recite for him what Allah mentions in His
Book and further clarifies.

Then if he says, “These ayat were revealed concerning people who
worshipped idols, so how can you make the righteous like the
idols?”, then respond to him as we have already mentioned. If he
accepts that the disbelievers affirmed Rubitbiyyah (Allah’s Lordship)
for Allah alone and that they only desired the intercession of those
whom they turned to, but he desires to distinguish between his
own actions and the actions of the disbelievers with what he has
mentioned, then mention to him that amongst the disbelievers
were those who called upon idols and those who called upon
awliya‘ as Allah says concerning them, “Those whom they call
upon [like 'Iesa (Jesus) - son of Maryam (Mary), '"Uzair (Ezra),
angel, etc.] desire (for themselves) means of access to their
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Lord (Allsh), as to which of them should be the nearest.”
[Sirah al-Isra‘ 17:57] And they call upon Isa Ibn Maryam and his
mother while Allah (J%3(5) says, “The Messiah, son of Mary,
was no more than a Messenger; many other Messengers have
preceded him and his mother was a believer. The both of
them used to eat food. Look how We make the signs clear for
them; yet see how it is that they are deluded. Say: Do you
worship besides Allah that which does not possess the ability
to either harm you or benefit you while Allah is the All-
Hearing, All-Knowing?” [Siirah al-Ma‘idah 5:75-76]

And mention to them the statement of Allah (I%3%), “And
mention the Day when He will gather them altogether and
then say to the angels: Did these people used to worship you?
They will respond: Glory be to You! You are our benefactor,
not them. Rather, they used to worship the Jinn; and most of
them were believers in them.” [Sarah Saba‘ 34:40-41] And the
statement of Allah (1%3%), “And when Allzh said to Tsa the
son of Maryam: Have you told the people to take your
mother and yourself as two deities besides Allah? He said:
Glory be to You! It is not for me to utter something for
which I possess no right. If indeed I said such a thing then
You most certainly know. You know what is within myself,
and I do not know what is within Yourself. Indeed, You are
the knower of the Unseen.” [Siirah al-Ma‘idah 5:116]

Then say to him: Do you now understand that Allah declared as
disbelievers those who directed worship to idols just as He declared
as disbelievers those who directed worship to the righteous?
Similarly, the Messenger of Allah (. f4i{le) fought against them.
If he then says, “The disbelievers actually seek to benefit from them
while I bear witness that only Allah is the One who gives benefit
and harm and He is the disposer of affairs. I do not desire any
benefit from anyone besides Him. And I know that the righteous
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have no share in this, but I turn to them in hope that Allah will
accept their intercession.”

So the response to this is [to say]: This is exactly the same
statement as the disbelievers, then recite for him the statement of
Allah (1%5%)%), “And those who take protectors besides Him
say: We only worship them that they may bring us nearer to
Allah in position.” [Siirah al-Zumar 39:3] And there is the
statement of Allah (I&3)%), “They are our intercessors before
Allah.” [Siirah Yiinus 10:18] Know that these three doubts are the
strongest evidences they possess. So if you know that Allah has
clarified this issue in His Book and you have understood this
matter well, then whatever follows after this will be easier.

Then if he does not know what is considered worship and what
are the different types of worship, then clarify this for him by
mentioning that Allah (1&3%) says, “Call upon your Lord with
humility and in secret. Indeed He does not like transgressors.”
[Siirah al-A‘raf 7:55] So once you have taught him this, then ask
him: “Don’t you understand this to be worship?” Then he must
say, “Yes.” And supplication is the core of worship.

Then say to him: “If you accept that it is worship and that you
supplicate to Allah night and day with fear and hope, but then you
supplicate to a Prophet or other than them for a specific need,
haven’t you then given something else a share of Allah’s worship?”
Then he must respond, “Yes.” So then tell him: “If you have acted
upon the statement of Allah (J%3%), “So pray to your Lord and
sacrifice (to Him alone)” [Siirah al-Kawthar 108:2] and you have
obeyed Allah and sacrificed to Him, isn’t this considered worship?”
Then he must say. “Yes”.

Then say to him: “If you sacrifice to something created, like a
Prophet or a Jinn or other than them, haven’t you made others to
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share in this worship besides Allzh?” He must admit to this and say
yes. Also say to him: “The polytheists about whom Allah revealed
some of the Quran, didn’t they worship the Angels and the
righteous, al-Lat and other than him?” Then he must say yes. So
then say to him: “So did their worship of these things consist of
anything other than supplication (Du'd), sacrifice (Dhabh), and
relying upon them for their assistance (iltija) and the like of this?
And they affirmed that indeed all of these things are subservient to
Allah and completely submissive to His authority and that it is
Allah who disposes of the affairs. Yet they still called upon them
and turned to them because of their station and their desire for
their intercession and this is distinctly obvious.”

Then if he says: “Do you reject the intercession of the Messenger
of Allah (J&54%&4{z) and have you forsaken it?” Say to him, “I do
not reject it nor have I abandoned it, but rather he (Jz.esifie) is
the intercessor whose intercession will be sought and granted and I
truly hope for his intercession, but all intercession is for Allah as He
(3553%) says, “To Allah belongs all intercession.” [Siirah al-
Zumar 39:44]

And it will not occur except with Allah’s permission as He (J4%)
says, “Who is it that can interceded with Him except by His
permission?” [Siirah al-Baqarah 2:255] and he will not intercede
on anyone’s behalf until Allah has permitted him as Allah (Jz5=)
says, “And they cannot intercede except for one with whom
He is pleased.” [Siirah al-Anbiya‘ 21:28] And He is not pleased
with anything other than Tawhid as Allah (J&355) says,
“Whoever desires other than Islam as a Religion then this will
not be accepted from him.” [Siirah Ali- Tmran 3:85]

So if all intercession is for Allah, and this will only occur after He
has first permitted it and neither the Prophet nor anyone else can
intercede on behalf of anyone unless Allah permits; and since he
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does not permit this except for the people of Tawhid, it should
become clear that all intercession is for Allah so I seek it from Him.
So I'say: ‘O Allah do not deprive me of his intercession; O Allah let
him intercede on my behalf and whatever is similar to this.”” But if
he says, “The Prophet (J&5:4{l) was granted the intercession and
I seek it from the one it was given to,” then the response to this is
that Allah granted him the right of intercession but prohibited you
from this action as He said, “So do not invoke anyone along
with Allah.” [Siirah al-Jinn 72:18]

So if you call upon Allah to request that He permit His Prophet to
intercede on your behalf then obey him when He said, “So do not
invoke anyone along with Allah.” [Siirah al-Jinn 72:18] Indeed,
intercession has been granted to other than the Prophet (Jzszai{i)
as well. Tt has been authentically established that the Angels will
intercede, the awliya and the (afrar) will intercede. So are you
saying that since Allah has granted these people the ability to
intercede, then I should seek it from them? If you are saying this,
then you have returned to the worship of righteous people, which
Allah mentioned in His Book. But if you say no, then you have
invalidated your claim that “Allah has granted him intercession
then I will seek it from whomever Allah has granted it.”

If he then says, “I do not commit Shirk with Allah in any matter at
all, never. But turning to the righteous is not Shirk.” Then say to
him: “If you admit that Allah has prohibited Shirk in a manner
even more severe than His prohibition of illicit sexual relations
(zina); and if you admit that Allah will not forgive this, then what
exactly is this matter which Allah has prohibited and mentioned
that He will not forgive?” He will not know for certain. So then
say to him: “How can you free yourself of Shirk and you do not
know what it is? Or how is it that Allah can forbid you of this and
mention that He will not forgive this and yet you do not inquire
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about it nor do you understand it? Do you think that Allah would
prohibit something, yet fail to clarify it for us?”

If he says, “Shirk is the worship of idols and we do not worship
idols.” Then say to him: “What does it mean to worship idols? Do
you think that they believe that these idols made from wood and
stone create, sustain, and regulate the affairs of those who call upon
them? This is an understanding that the Quran denies and rejects.”
And if he says: “They turn in devotion to wood, stone, or a
building erected upon a grave or other than this by calling upon
these things and sacrificing to them while saying that this practice
brings us closer to Allah in station, and so that Allah would repel
from us any harm due to his blessing or grant us our requests due
to his blessing.” Then say: “You have spoken the truth and this is
exactly what you do with stones and buildings erected upon graves
and other places.” So this person has admitted that their practices
are indeed worship of idols, which is what we were trying to

establish.

It is also said to him: “As for your statement that Shirk is the
worship of idols, do you mean by this to restrict Shirk to this alone
and do you believe that relying upon the righteous and
supplicating to them is not considered to be Shirk?” This notion is
refuted by what Allah mentions in His book regarding the disbelief
of whoever attaches themselves to and directs worship to the
Angels, Isa, or the righteous. So it is incumbent upon him to
admit to you that whoever makes one of the righteous to share in
the worship of Allah has indeed committed Shirk, and that this is
the Shirk mentioned in the Qur‘an, and this is what we have been
seeking to establish.

The essence of this matter is that if he were to say, “I do not
commit Shirk with Allah,” then ask him, “Define what committing
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Shirk with Allah actually is, explain it to me?” So then if he says:
“The worship of idols.”

Then say: “Define what it means to worship idols, explain this to
me?” So if he then says: “I only worship Allah alone.” Then ask
him, “What does it mean to worship Allah? Explain it to me.” So if
he explains it in the manner which it is explained and clarified in
the Qur'an, then this is what we were seeking to establish. But if he
doesn't know, then how can he claim something and he does not
know it? And if he explains it in an incorrect fashion, then explain
it to him with the clear ayar of the Quran what it means to
associate partners (Shirk) with Allah and what it means to worship
idols. [It should also be explained to him] that it is this idol worship
that the people practice in this time, and that they criticize us for
worshipping Allah alone without any partners, and they cry out in
protest of this affair just as their brethren who have preceded them
did when they said, “Has he made the gods into one god?
Indeed, this is something beyond belief.” [Siirah Sad 38:5]

So if you understand that what the people of Shirk in this time
have called, “the great belief” (Kabir al-I'tigad) is in reality the Shirk
concerning which the Quran was revealed and over which the
Prophet (Jz5.4{lz) fought the people, then know that the Shirk of
the earlier generations was not as severe as the Shirk [practiced] in
our time for two reasons. The First Matter: The earlier people did
not commit Shirk and supplicate to the angels, awliya’, and idols
except in times of ease, whereas in times of hardship they would
supplicate purely to Allah, as Allah says, “And when faced with
adversity at sea, those whom you invoke besides Him
disappear. But when He delivers you to land you turn away.
Ever is mankind ungrateful.” [Siirah al-Isra* 17:67]

And He said, “Say: Haven’t you considered that if the
punishment of Allah reached you, or if the hour was
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established, would you call upon other than Allah; if you
should be truthful. But no, it is Him alone that you would call
upon, and He would remove the reasons for which you called
upon Him - if He so willed- and you would forget what you
used to associate with Him.” [Stirah al-Anam 6:40-41] And He
said, “And if mankind is touched by hardship, they call upon
their Lord turning to Him alone.” [Siirah al-Zumar 39:8] Until
His statement, “Say: Enjoy your disbelief temporarily; indeed
you will be from the people of the Hellfire.” [Siirah al-Zumar
39:8] And He said, “And when they are engulfed in waves like
mountains they call upon Allzh sincere in their Religion to
Him.” [Siirah Lugman 31:32]

So whoever understands this affair which Allah has clarified in His
Book, which is that the polytheists whom the Messenger of Allzh
(Jesasifle) fought against, used to call upon Allah and other than
Allzh in times of ease, while in times of difficulty and hardship they
would not call upon anything besides Allah without a partner and
they would forget about calling upon the righteous from amongst
them, then it would become clear to this person the difference
between the Shirk practiced by the people of our time and the
Shirk of earlier generations. But where are those who truly
understand this matter properly with the conviction of their heart?

And aid is sought from Allah.

The Second Matter: That the eatlier generations used to call upon
people besides Allah that were close to Allah whether it was a
Prophet, the awliya’, Angels, or they would call upon trees and
stones, all of which are obedient to Allah and do not disobey Him.
However, the people of our time call upon people who are from
the most disobedient of individuals, and those who call upon them
are the ones who have mentioned their sins like fornication, theft,
abandonment of Prayer, and other than this. So the one who
believes this about the righteous person or the one that cannot be

57



disobedient like the wood or stone is less severe than the one who
believes this belief about a person who he knows to be immoral,
corrupt and renowned for these things.

So if you now understand with certainty that those whom the
Messenger of Allah (f.k4fle) fought against were of sounder
intellect and committed a lesser form of Shirk than them, then
know that they promote and spread a particular doubt which they
utilize to counter what we have stated earlier, and this doubt is
from the greatest of their doubts so pay close attention to the
response. This doubt is when they say, “Indeed, those people
concerning whom the Qur‘an was revealed did not bear witness
that “La ilaha illa Allah” and they disbelieved in the Messenger
(Asadl>) and they rejected the Resurrection. They also
.disbelieved in the Qur‘an, and claimed that it is magic, but as for us
then we bear witness that “La ilha illa Allah” and that Muhammad
is the Messenger of Allah (Jz5.%4{() and we believe in the Qurian
and the Resurrection, and we pray and fast. So how can you
compare us to them?”

The Response: There is no differing amongst any of the Scholars
concerning a man who believes the Messenger of Allah in
something while disbelieving him in something else, that this
person is a disbeliever who has not yet entered into Islam.
Similarly, if he believes in part of the Qur'an while rejecting other
parts, or he believes in Tawhid but rejects the obligation of Prayer,
or the one who believes in Tawhid and the Prayer but rejects the
obligation of zakat, or the one who believes in all of this but rejects
fasting, or the one who believes in all of this but rejects the Hajj.
When a people at the time of the Prophet (Jus.fé{le) did not
completely submit to the Hajj, Allah revealed the following ayah
concerning them, “And the right of Allah upon the people is
that they perform the Pilgrimage (Hajj) to His house -
whoever from amongst them is able to do so; and whoever
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disbelieves, then indeed Allah is free of need from the

creation.” [Siirah Ali-Tmran 3:97]

And whoever believes in all of this but rejects the resurrection has
disbelieved by consensus of the Muslims which legalizes the
spilling of his blood and the seizure of his wealth as Allah (1&53%)
says, “Indeed, those who disbelieve in Allah and His
Messengers and wish to differentiate between Allah and His
Messengers saying: We believe in some and disbelieve in
others and they seek by way of this another path. Those are
the true disbelievers and We have prepared for the
disbelievers a humiliating punishment.” [Siirah al-Nisa‘ 4:150-
151]

So since Allah has explicitly stated in His Book that the one who
believes in part of it while disbelieving in another part is truly a
disbeliever and he is deserving of what has been mentioned, then
this doubt has been eliminated. This is the exact same doubt that
was sent to us in the form of a book from one of the people of al-
Ahsa‘. It should also be said to him: If you agree that whoever
believes in the Messenger (25.%4{i=) in every affair but rejects the
obligation of Prayer is a disbeliever whose blood is rendered lawful
by consensus. Similarly, if he were to accept and agree with
everything except for the resurrection or if he rejects the obligation
of fasting the month of Ramadan but he accepts everything else,
then there is no difference of opinion amongst the Islamic Schools
of Jurisprudence in this issue. And the Quran has clarified this as
we have already presented.

It is known that Tawhid is the greatest of all obligations that the
Prophet (z.&4i{ie) was sent with. It is more important than the
Prayer, zakat, fasting, and the Hajj. So how can it be that when a
person rejects some of these affairs they disbelieve even if they act
upon everything else that the Messenger (.%&4{lz) came with,
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but if he rejects Tawhid, which is the Religion of all of the
Messengers, he does not disbelieve?! Glorified is Allah! How
amazing is this ignorance. It can also be said: The Companions of
the Messenger of Allah ({z5.%4{k>) fought against the tribe of Banii
Hanifah who had embraced Islam at the time of the Prophet
(Joufedile) and they bore witness that none is deserving of
worship other than Allah and that Muhammad is His Messenger

3

(Jesadediile), and they called the adhan and performed the Prayer.

If he says: “Surely they said that Musaylamah was a Prophet.” Then
we say: “This is what we have been seeking to establish.” Then we
say: “If someone who raises 2 man to the level of the Prophet
(dzsafeiifle) disbelieves and his wealth and blood become lawful
and the two testifications of faith no longer benefit him, nor his
Prayer then what about the person who raises “Shamsan,” or
“Yasuf,” or a Companion or a Prophet to the level of The
Compeller, the Lord of the heavens and the earth?!” Glorified is
Allah and how serious is this affair. “Thus does Allah seal the

hearts of those who do not know.” [Siirah al-Riim 30:59]

It can also be said: The people whom ‘Alf ibn Abi Talib burned in
the fire, all of them claimed to be Muslims and they were from
those who claimed to support ‘Ali (sedfs5) and they took
knowledge from the Companions, but their belief towards ‘Ali was
similar to the belief held concerning “Yasuf” and “Shamsan” and
the like. So how could the Companions unite in agreement to kill
them and the fact that they disbelieved? Do you believe that the
Companions declare Muslims to be disbelievers? Or do you believe
that maintaining this type of belief concerning “T3j” and the like is
not harmful, but this belief concerning ‘Ali Ibn Abi Talib causes
one to be considered a disbeliever?

It can also be said concerning Banii ‘Ubayd al-Qaddih who
controlled both Morocco and Egypt in the time of the Abbasids, all
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of them bore witness that La ilaha illa Allah and that Muhammad is
the Messenger of Allah ({z5.&4{k2), and they claimed Islam and
prayed the congregational Prayers as well as the Friday Prayer.
When they made apparent their opposition to Allah’s legislation in
affairs that are less consequential than what we are discussing now,
then the Scholars reached a consensus concerning their disbelief
and that they should be fought and that their land should be
considered a land of war. So the Muslims continued to fight them
until they were able to take back the Muslim lands that they had

occupied.

It can also be said: If the earlier generations only disbelieved
because they coupled Shirk with their disbelief of the Messenger
(J54%4{) and the Qur'an and the rejection of the Resurrection
and other than that, then what is the point behind the chapter that
is mentioned by all of the Scholars of every school of jurisprudence
entitled, “Chapter: Rulings pertaining to the apostate.” The
apostate is the Muslim who disbelieves after entering into Islam.
They go on to mention many different types of this, and each one
of these causes an indivudal to be regarded as a disbeliever and
renders their wealth and blood lawful. To the extent that the
Scholars may mention a particular affair that may seem
insignificant to the one who commits it, like a statement of the
tongue, which he utters without believing it with his heart or a
word he mentioned playfully and in amusement.

It can also be said: Those whom Allah has said concerning them,
“They swear by Allah that they have not said anything while
they have indeed uttered an expression of disbelief after
having entered into Islam.” [Siirah al-Tawbah 9:74] Are you
aware that Allih declared them to be disbelievers because of a
statement they made even though they were a people who lived at
the time of the Prophet (JZ5:fe4i{kz), fought Jihad with him, prayed
with him, gave charity with him, and performed the Hajj along
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with him and initially established Tawhid? The case is similar with
those whom Allah said concerning, “Say, Is it Allah and His ayat
and His Messenger that you were mocking? Make no excuse;
you have disbelieved after belief.” [Siirah al-Tawbah 9:65-66]
They were a people whom Allah explicitly stated that they
disbelieved after having faith, and they were with the Messenger of
Allah (Jz.845{e) during the military expedition of Tabik, but
they uttered a statement that they mentioned was said in play. So
reflect upon this doubt of theirs when they say: You declare
Muslims to be disbelievers that bear witness that, “La ilaha illa
Allah.” and who pray and fast and then remember the response to
this because it is from the most beneficial words contained in these

pages.

And another evidence for this is what Allah has informed us about
the Children of Isral, even though they were upon Islam, and
possessed knowledge and righteousness, when they said to Miisa,
“Make for us a god just as they have gods.” [Siirah al-A‘raf
7:138] And similarly the statement of a group of people from the
Companions, “Make for us a Dhat Anwar (a type of tree).”
Following this statement the Prophet (Jzs«&4i{lz) swore that this
was similar to the statement uttered by the Children of Isra‘ll when
they said, “Make for us a god.” But the people of Shirk possess a
doubt that they use when this story is mentioned. This is that they
say that the Children of Isral did not disbelieve because of this
statement and nor did those who said, “Make for us a Dhat Amwat.”

So the response to this is to say that the Children of Isra‘il did not
actually carry out this act just as the people who asked the Prophet
(Asukdfle) did not carry out this act. There is no differing
amongst the Scholars that the Children of Isra‘l did not carry this
out because if had they followed through with it then they
certainly would have disbelieved. Likewise, there is no difference

of opinion among the Scholars that if those who the Prophet
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prohibited had failed to obey him and had taken a Dhar Anwar after
his forbiddance, that they would have disbelieved. This is what we
were seeking to establish. This story also illustrates that the
Muslim, and even the Scholar, can fall into the types of Shirk whilst
not knowing about them. So it highlights the importance of
learning and being cautious, and it demonstrates that the statement
of the ignoramus who says, “We have already understood Tawhid,”
is from the greatest forms of ignorance and from the greatest of
Satan’s plots.

This story also shows us that the Muslim who is a mujtahid, if he
utters a statement of disbelief and he is unaware of this and he is
informed about it, and he immediately repents from this then he
does not disbelieve, as was the case with the Children of Isra‘ll and
those who asked the Prophet (J&sfi{lz). This story also illustrates
that even though he does not disbelieve, then he is to be
reprimanded with stern speech as the Messenger of Allah

3

(Aosdeaife) did.

The polytheists have another doubt that they use. They say that
the Prophet (12:%4{(>) rebuked Usamah for killing someone who
said, “La ilaha illa Allah” and that he said to him: Have you killed
him after he has said, “La ilaha illa Allah.” Similarly, they cite his
statement: “I was sent to fight the people until they bear witness
that none has the right to be worshipped except Allah” in addition
to the other prophetic narrations concerning sparing the one who
says “La ilaha illa Allah.” The ignorant intend by this that whoever
says this cannot later be regarded a disbeliever or killed regardless
of what he does.

It should be said to these ignorant polytheists: It is well-known that
the Messenger of Allah (Jz.k4fle) fought against the Jews and
took them as captives and they said, “La ilaha illa Allah?” and the

3

Companions of the Messenger of Allih (Jz5.&4{ie) fought against
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the tribe of Hanifah while they bore witness that “La ilaha illa
Allah” and that Muhammad is the Messenger of Allah (Jaaksi)
and they prayed and ascribed to Islam, and likewise those whom

‘Ali ibn Abi Talib burned.

Those ignoramuses acknowledge that whoever rejects the
Resurrection disbelieves and is to be killed even if he says, “La ilah
illa Allah” and that Muhammad is the Messenger of Allah
(Jsak4f). And that anyone who rejects any of the pillars of Islam
disbelieves and is to be killed even if he says, “La ilaha illa Allah.”
So how is it that this testification does not benefit him when he
denies something from the subsidiary matters of Islam but it does
benefit him when he rejects Tawhid that is the foundation of the

Religion of the Messengers and its most important component?

But the enemies of Allah do not understand the meaning of these
prophetic narrations. As for the narration of Usamah, then he killed
a man who claimed Islim because he believed that the man
pretended to embrace Islam out of fear in order to protect his life
and wealth. If a man professes Islam, then it is imperative that he be
spared until something appears which invalidates this. And Allah
(J%33%) revealed the following ayar concerning this matter, “O
you who believe, when you set out in the cause of Allah then
verify.” [Siirah al-Nisa‘ 4:94] Meaning, make sure and be certain.
So this ayah proves that it is obligatory to refrain from fighting [a
person who professes Islam], and to ensure that verification has
occurred. If something appears from him after this that contradicts
Islam then he is to be killed because of Allah’s (153%) statement:
“Verify (tabayyani),” and if he were not to be killed after he said
this [i.e. claimed to be Muslim] regardless of what he has done,
then there would be no apparent reason or benefit to verify what

he said.
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And likewise the other Hadith, and all of the ahadith similar to this
have the meaning that we have mentioned, and this is that
whoever professes Tawhid and Islam must not be fought unless he
makes apparent that which nullifies this. The proof for this is that
the Messenger of Allah (Jz5ak4{>) is the one who asked, “Did you
kill him after he said, “La ilaha illa Allah?” And he is the one who
said, “I was sent to fight the people until they bear witness that, ‘La
ilaha illa Allah.” And he is the one who said concerning the
Khawarij, “Kill them wherever you find them, for if I were to find
them I would slaughter them with the killing of ‘Ad.” He said this
even though they were from the most zealous of the people in
their worship, and saying, “La ilaha illa Allah” and glorifying Allah.
To the extent that the Companions used to look down upon their
Prayer in comparison to the Prayer of the Khawarij, and they were
a people who sought knowledge from the Companions but “La
ilaha illa Allah” did not benefit them, nor did their excessive
devotion or their ascribing themselves to Islam when it appeared
from them their opposition to the divine legislation.

Similarly, what we have mentioned concerning the fighting
against the Jews and the Companions fighting against the tribe of
Banii Hanifah. The Prophet (Ju5.&4fie) also wanted to fight the
tribe of al-Mustaliq when a man informed him that they had
withheld the zakar until Allah revealed, “O you who believe, if a
sinful person comes to you with information, then verify it.”
[Strah al-Hujurat 49:6] And it was found that this man lied
concerning the tribe of al-Mustalig. All of this proves that the
Prophet (Jzs44il>) intended with these Prophetic narrations what
we have already mentioned.

They have another doubt, which is that the Prophet (dz.ifi>)
mentioned that the people will seek the help of Adam on the Day
of Resurrection, then from Nih, then from Ibrahim, then from
Miisi, and then from Tsi (S&liek). All of them will excuse
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themselves and defer to someone else until they reach the
Messenger of Allah (Jz.%4fiz). They say that this proves that
seeking help from other than Allah is not considered Shirk. The
response to this is that we say: “Glorified is the one who has sealed
the hearts of His enemies. We do not deny the permissibility of
seeking help from the creation in matters in which they are able, as
Allzh (§%3%) mentions concerning the story of Miisi, “And then
one of the men from his tribe called for help against his
enemy.” [Siirah al-Qasas 28:15] Likewise, a person might seek
help from his Companions during a war or other than that from
the things which the creation is capable of and able to do. What
we have rejected is the type of seeking help which is worship and
which they practice at the graves of awliya or in their absence,
concerning affairs in which none have the ability to do except

Allah.”

If this is understood and established, then it should be recognized
that seeking help from the Prophets on the Day of Judgment is
because they want the Prophets to ask Allah to begin the
reckoning of the people so that the people of Paradise will be
relieved of the anxieties of that day in that location. This is
permissible in this world and in the Hereafter; it is permissible to
approach a righteous man who is alive and can sit with you and
hear your speech, and say to him supplicate to Allah for me. And
this is just as the Companions of the Messenger of Allzh
(Azs44(k>) used to do and they would ask him during his lifetime,
but as for after his death, then they would never ask him for
anything, not even at his grave. Rather, the Salaf used to criticize
those who invoke Allah at his grave, so how much more so if
someone were to supplicate to him (Jasakdiie)?

They have another doubt which is related to the story of Ibrahim
(32k) when he was thrown into the fire. Jibril appeared before
him in the air and said to him, “Do you have a need?” Then
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Ibrahim (i) said, “From you, no.” They say that if seeking the
help from Jibril was Shirk then Jibril would not have offered
Ibrahim help. The response: This doubt is the same as the previous
one. This is because Jibril presented himself to Ibrahim in order to
benefit him with something he was capable of doing because Allah
described him as being, “One intense in strength.” [Siirah al-
Najm 53:5] So if Allih permitted him to remove the fire that
engulfed Ibrahim as well as the surrounding area and mountains,
and toss it to the east or west, he could most certainly have done
so. And had Allzh commanded him to place Ibrahim (&) in an
area very far away from them, he most certainly could have done
s0. And had He commanded him to raise Ibrahim up to the skies,
he most certainly could have done so. It is like the example of a
rich man who possesses much wealth. If he sees another man in
need and offers him a loan or offers to give him something that
will satisfy his need, but the needy man refuses to take anything
and remains patient until Allah grants him his provision without
requiring the benevolence of another. How could this be
considered to be an example for seeking help that is deemed to be
worship and Shirk? If only they could understand.

And we will conclude this speech - if Allah (3%535) wills - with
another very important matter that is to be understood in light of
what has preceded. We will specifically discuss it because of its
great importance and because of the sheer volume of mistakes
made concerning it. So we say: No doubt that Tawhid must exist in
the heart, upon the tongue and in the actions. If a man neglects
one of these things to the extent that it’s missing, then this man is
no longer a Muslim. So if he knows what Tawhid is but does not
act upon it then he is a haughty disbeliever the like of Pharaoh and
Iblees and those similar to them.

Many of the people err in this affair. They say: This is true and we
understand this and we bear witness that it is the truth. However,
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we are unable to implement it, and it is not permissible amongst
the people of our country to oppose them or to do anything unless
it is in agreement with them and their practices. And they offer
other excuses for this. This lowly individual doesn't realize that the
majority of the figureheads of disbelief know the truth and they do
not abandon it due to one excuse [or another] as Allah (J%353)
says, “They have purchased with the Ayit of Allih a little
gain.” [Sirah al-Tawbah 9:9] And there are other ayat of Allzh
similar to this like, “They know him as they know their own
sons.” [Siirah al-Baqgarah 2:146]

If he acts upon Tawhid in a manner which is apparent through his
outer actions while he does not truly understand it nor believe it in
his heart then this person is a hypocrite and he is worse than a pure
disbeliever, “Indeed, the hypocrites occupy the lowest depths
of the Hellfire.” [Siirah al-Nisa‘ 4:145] And this is a vast matter
that is very extensive; and it becomes clearer if you reflect upon the
different speech that you hear from the people. You will see one
person who knows the truth but abandons acting upon it out of
fear of losing something from the wealth of this world, his
position, his possessions or as a means of pleasing someone. And
you will also see someone who acts upon the truth outwardly
[with his limbs] but not inwardly with his heart and if you were to
ask him about what he believes in his heart then he will not even
know. But it is upon you to understand two ayat from the Book of

Allah.

The First: The statement of Allah (1%#%), “Make no excuse;
you have disbelieved after belief.” [Siirah al-Tawbah 9:66] So if
it is clear to you that some of the Companions who fought along
with the Messenger of Allah (5.&%5{>) on a military campaign
against the Romans disbelieved because of a statement which they
made jokingly, then it should also become clear to you that the one
who utters a statement of disbelief or acts upon it fearing that he
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may lose some wealth or position, or in order to please one of the
creation, then this affair is more severe than the one who uttered
this statement in amusement.

The Second Ayah is: “Whoever disbelieves in Allih after
having believed, except for the one who is compelled to do so
while his heart remains firmly upon belief. But the one who
opens his chest to disbelief, then upon them is the anger of
All3h and for them is a tremendous torment. That is because
they preferred the life of this world over the life of the
Hereafter.” [Siirah al-Nahl 16:106-107] So Allih did not excuse
from those people except for the ones who were compelled to do
so while their hearts were filled with faith. So anyone other than
this type of person has disbelieved after having true faith,
irrespective of whether he did it out of fear of the people, to please
others, or for love and greed of his country, family, tribe or wealth,
or he did it in jest, or for any other reason. [The only valid and
legitimate excuse] is if he is compelled and forced.

The ayah from the Qur'an proves this from two different angles:
The First: His statement, “Except for the one who is compelled
to do so.” So Allah (J%3%) does not exempt anyone except the
one who is compelled and it is wellknown that people are only
compelled to utter a statement or perform an action, as for the
belief in the heart then no one can compel another concerning his

belief.

The Second: The statement of Allah (1G53%), “That is because
they preferred the life of this world over the life of the
Hereafter.” So Allah explicitly states here that this disbelief and
torment is not due to belief, ignorance, hatred towards the
Religion or love of disbelief. Rather, the reason for this was due to
some worldly matters which he preferred over the Religion.
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And Allzh (46;85:%) knows best; and may the peace and blessings
of Allah forever be upon our Prophet Muhammad and upon his
Companions.
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In the name (1) of Allah (2), the Most Merciful (3), Bestower of
Mercy (4)

(1) The author, may Allah have mercy upon him, begins with the
mention of the basmalah in an effort to follow the precedent
established by the Book of Allah, the Mighty and Majestic for
indeed it begins with the words bismillah (In the Name of
Allah). Similarly this action also conforms with the practice of
the Messenger of Allah (Jz5.&4{e), for indeed he instructed
that his treatises and letters should begin with the basmalah.

Grammatically: this expression consists of both a jarr
(prepositional article) and a majriir (a noun directly affected by
the prepositional article), which corresponds to an omitted verb
which is appropriate to the context. If this verb was present,
then the expression would read: In the name of Allah, I write

(bismillah aktubu).

(2) Allah is the title of the sole Lord who created everything. He is
the Majestic and Most High. It is the name of His which all of
the remaining names of Allah follow and it is mentioned in the
statement of Allah (JI5;8:2),
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(3)

(4)
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“A Book which We have revealed to you
(Muhammad), such that you might bring
mankind out of darkness into the light by the
permission of their Lord — to the path of the
Almighty and Praiseworthy (One). Allah, for
Him is everything in the heavens and
everything on earth.” [Siirah Ibrahim 14:1-2]

But we do not say that the noun (Allah), which is the name of
the Majestic Lord, is a descriptive attribute. Rather we say that
it is an example of ‘aff bayan which is a word that follows as an
explanation for what has preceded, as to prevent the name of
the Majestic Lord from being considered as following that
which preceded it in the sentence. And for this reason the
Scholars have said: The most definite and distinct of all definite
nouns is the word (Allah). This is because it does not refer to
anything except Allah (J:52).

The Most Merciful (al-Rahman) is a name from the names
which are exclusive to Allih alone and are not used in
reference to anyone else. The meaning of this name is the one
who possesses infinite mercy.

The Bestower of Mercy (al-Rahim) is a name which refers to
Allzh the Mighty and Majestic but may also be used to refer to
other than Him. The meaning of this name is the one who
bestows his Mercy upon others. So the Most Merciful (al-
Rahman) is the one who possesses infinite mercy while the
Bestower of Mercy (al-Rahim) is the one who bestows his
Mercy upon others. So when these two names are mentioned
together, the meaning of the Bestower of Mercy (al-Rakhim)
becomes the one whose mercy extends to whomever He wills
from His servants just as He mentions in His statement,
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“He punishes whomever He wills and bestows
mercy upon whomever He wills, and unto Him

you will all be returned.”
[Stirah al-‘Ankabiit 29:21]

And the meaning of the Most Merciful (al-Rahman) is the possessor
of great mercy.
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Know (1) - may Allah have mercy upon you - (2)

(1)
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Knowledge (al-Ilm) is to comprehend with certainty the
reality of something.

Comprehension can be subdivided into six categories:

The First: Knowledge which was previously defined.

The Second: A slight subtle ignorance (al-Jahl al-Basit), which
is the inability of comprehending something completely.

The Third: Compounded ignorance (al-Jahl al-Murakkab),
which is to comprehend something in a manner contrary to its
reality. It is called compounded ignorance because it consists of
two types of ignorance: An individual’s ignorance of the truth
and his ignorance in thinking that he knows while he does not.

The Fourth: Misunderstanding (al-Wahm) which is to grasp
something with a type of comprehension which actually
opposes that which is understood to be more correct.

The Fifth: Doubt (al-Shakk) which is to grasp something with
a type of comprehension which is possibly correct and possibly
incorrect.

The Sixth: Inference (al-Zann) which is to grasp something
with a type of comprehension which is more likely to be true,
because that which opposes it is held to be weak or
questionable.




Knowledge can be divided into two categories: Inevitable
(dhuriir)) and theoretical (nadhari). The type of knowledge
which is inevitable (dhuriiri) is to understand the subject matter
to the extent that an individual is forced to a specific
conclusion without having to formulate theories or cite
evidences like the knowledge that fire is hot for example.
Theoretical knowledge (nadhari) necessitates referring to proofs
and evidences like the knowledge that a person’s intention
(niyyah) is obligatory and must be present when making
ablution (wudir).

Meaning, may Allah shower you with His mercy, such that
you might receive that which you desire because of it, and

~ avoid that which you fear. So this means may Allah forgive you

of your prior sins and may He grant you success and protection
from future sins. This is what is understood when mercy
(rahmah) is mentioned alone. But when forgiveness (maghfirah)
is coupled with mercy (rahmah), then forgiveness (maghfirah)
means forgiveness of previous sins and wrongdoing and mercy
(rahmah) means guidance to that which is good and protection
from future sinning. The words of the author indicate his
concern and strong interest concerning the well-being of the
reader.
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That Tawhid (Islimic monotheism) is to single out Allah (J&%=;2)
alone with all worship. (1)

(1) Linguistically, Islimic monotheism (Tawhid) is a verbal noun
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extracted from the verb wahhada/ywwahhidu, which means to
make something one. And this cannot be established except
through negation and affirmation. This necessitates negating
this ruling from being applied to anything other than Allah
while affirming it for Allah alone. This is because unrestricted
negation is absolute denial and unrestricted affirmation does
not prevent others from sharing in the ruling. For example a
person’s Islamic monotheism (Tawhid) is not considered
complete until he bears witness that there is no deity which has
the right to be worshipped except Allah. So here the right to be
worshipped (al-Uliihiyyah) is negated for everything except
Allah (1%33), and is then exclusively affirmed for Allah alone.

In terms of the technical meaning of the term, then the author
- may Allah (J&3)5) have mercy upon him - has defined
Islamic monotheism (Tawhid) in his statement, “Islaimic
monotheism (Tawhid) is to single out Allah (JG5%2%) alone
with all worship.” This means that you worship Him alone and
you do not allow anything else to share in His worship. Rather,
you single Him out with all your worship, out of love,
reverence, yearning, and fear.

The Shaykh - may Allah (&%) have mercy upon him -
intended [by these words] the Islamic monotheism (Tawhid),
which the Messengers were sent to establish because this is an
affair which was corrupted and was the subject of much
differing between the Messengers and their respective peoples.




There also exists another definition, which is considerably
more general. It states that Islimic monotheism (Tawhid) is,
“To single out Allah and assign to Him whatever is specific to

Him.” This definition consists of three parts.

The First: The monotheism of Lordship (Tawhid al-
Rubibiyyah), which is to believe and affirm that creation,
dominion, and the control of all affairs is for Allah alone.

Allah (J5%) says,
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“Allah is the creator of everything.”
[Siirah al-Zumar 39:62]

And He says,
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“Can there be any creator other than Allah who
provides for you from the heavens and earth?
There is no deity except Him...” [Sirah Fatir
35:3]

And He says,
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“Blessed is He in whose hand is the dominion,
and He is over all things competent.” [Siirah al-
Tabarak 67:1]

And He says,
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“Unquestionably, for Him is the creation and
the command; blessed is Allah, the Lord of the
worlds.” [Siirah al-A'‘raf 7: 54] '

The Second: The monotheism of worship (Tawhid al-
Ulihiyyah), which is, “Directing worship exclusively to
Allah (%35%) and not ascribing partners with Allah such
that a person abstains from offering worship or devotion to
anything else besides Allah as he would offer worship or
devotion to Allah.

The Third: The monotheism concerning the glorious
Names and Attributes of Allah (Tawhid al-Asmad wa al-
Sifar) which is, “To describe Allah alone with the names
and attributes which He has affirmed for Himself in His
Book (al-Qur‘an) and in the Sunnah of His Messenger
(Jzsakifle) by affirming whatever He has affirmed for
Himself and by negating whatever He has negated from
Himself without distortion (tahrif), denial (ta‘til),

explanation as to how they are (takyif) or offering examples

(tamthil).”
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It is the Religion of all of the Messengers whom Allah sent to His
servants. (1)

(1) The Shaykh - may Allah (3%3%) have mercy upon him - is
referring to Tawhid of worship (Tawhid al-Uliihiyyah) here; for
it is the Religion of the Messengers. All of them were sent
with this fundamental message, which is monotheism as Allah
(A5353) says,
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“And certainly We have sent to every nation a
Messenger, [declaring], Worship Allah alone and
avoid anything which is worshipped besides
Allah (al-Taghir).” [Siirah al-Nahl 16:36]

And He said,
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“And We have not sent before you any
messenger except that We have revealed to
him that, there is no deity except Me, so
worship Me.”

[Stirah al-Anbiya‘ 21:25]
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This is the type of monotheism in which the people of Shirk
deviated, those whom the Prophet (Jz5.&4{lz) fought against and
made lawful the spilling of their blood as well as the seizure of their
wealth, property, homes, and the taking of their women and
children as captives. Whoever violates this type of monotheism is a
disbelieving polytheist (mushrik) even if he affirms the monotheism
of Lordship (Tawhid al-Rubiibiyyah) and the monotheism
concerning the glorious Names and Attributes of Allah (Tawhid al-
Asma wa al-Sifar).

So directing worship to Allah alone is the Religion of the
Messengers whom Allah sent to His servants, as the Shaykh - £z
- said. Here we have the first of these Messengers Niih
(Satiaiak) saying just as Allah has conveyed it to us,
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“And surely We sent Noah to his people,
[proclaiming]: Indeed, I am for you a clear
warner. That you should not worship except

Allzh.”
[Stirah Had 11:25-26]

And He said,
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“And to ‘Ad We sent their brother Hiid. He
said, O my people, worship Allah alone; there

N
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is no deity for you besides Him.” [Siirah Hid
11:50]

And He said,

“And to Thamiid We sent their brother Salih.
He said: O my people, worship Allah; there is
no deity for you besides Him.” [Siirah Hiad
11:61]

And He said,
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“And to Madyan We sent their brother
Shu’ayb. He said: O my people, worship Allah;
there is no deity for you besides Him.” [Siirah
Hiid 11:84]
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The first of them was Nih (3Ei). (1)

(1) This is the truth for indeed Allah did not send before Nih
(3&f) any Messenger. In light of this we are able to
understand the mistake of the historians who claim that Idrees
(32iufe) preceded Nith because Allah clarifies this in His
statement,

“Indeed, We have revealed to you, (O
Muhammad), just as We have revealed to Noah

and the Prophets after him.”
[Siirah al-Nisa‘ 4:163]

Similarly in the authentic Hadith concerning the story of the
intercession we find the statement,
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“Indeed the people will come to Nith and say to him:
Certainly,
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you are the first Messenger whom Allah sent to the
people of earth

So there was no Messenger before Niih and this is a matter of
consensus amongst the Scholars.

Niih was the first of the Messengers as is established in the Book
(al-Qur'an), the Sunnah, and by consensus of the Scholars (Ijma’).
Nih (i) is also one of the five Messengers who are referred to
as the possessors of firm resolve (i#lu al-‘azam) and they are:
Muhammad ({z.%4f), Ibrahim, Miisa, Niih, and Tsa (S&igE).
Allah has referred to them twice in the Quran; once in Sirah al-
Ahzab and again in Siirah al-Shira.

so¥ ¥R

' Related by al-Bukhari (no. 3162), Muslim (no. 194, 287), al-Tirmidhi (no.
2434) and Ahmad in al-Musnad (no. 16).
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Allah sent him to his people after they began to exaggerate (1)

(1) This means that Allah sent Nih (k) to his people when
they began to exaggerate concerning the righteous. Indeed,
the author - £i%5 - dedicated an entire chapter to this issue in
his book (Kitab al-Tawhid) entitled, “Chapter: Concerning the
reason for the disbelief of the progeny of Adam and the
abandonment of their religion is their excessiveness towards
the righteous.” Excessiveness is: Exceeding the limits as it
pertains to worship, actions and commendation whether this is
intended in praise of someone or to vilify them, and this
exaggeration can be divided into four categories:

84

The First Category: Excessiveness in creed like the
exaggeration of the people of rhetoric (ahl al-kalam)
concerning the attributes of Allah, which eventually led
them to declare Allah’s attributes to be like that of creation
or deny them completely (ta'fil). The correct and balanced
opinion concerning this affair is the position of Ahl al-
Sunnah wa al-Jama'ah which affirms whatever Allah has
affirmed for Himself or whatever His Messenger has
affirmed for Him from His Names and Attributes without
distortion (tahrif), denial (fa'fil), or explanation as to how
they are (takyif) or offering examples (tamthil).

The Second Category: Excessiveness in worship like the
extremism of the Khawarij who consider anyone who
commits a major sin to be a disbeliever. Similarly, the
excessiveness of the Mu'tazilah, which led them to declare
that the person who commits a major sin has left the station
of iman but has not yet entered into disbelief [so he is in a
station between that of belief and disbelief]. This type of




extremism opposes the exaggerated leniency of the Murji‘ah
who claim that sinning does not harm one’s faith so long as
a person possesses iman. The correct opinion concerning
this affair is the position of Ahl al-Sunnah wa al-Jama'ah,
which states that the one who commits a sin is deficient in
his iman according to the greatness of the sin which he
committed.

The Third Category: Excessiveness in one’s transactions,
which is exemplified in a person’s harshness in prohibiting
everything. This type of harshness is opposed by the
exaggerated leniency of those who state that everything is
lawful that improves the economy and profit even if it is
acquired by way of usury (riba) or deception (ghish) or
other than that. The correct position in this affair is to say
that every transaction which is based upon fair dealing and
equity is lawful so long as it agrees with the book and the
Sunnah.

The Fourth Category: Excessiveness concerning customs,
which is to cling onto old customs while avoiding any
progression towards that which is better than it. If the
customs contain an equal amount of benefit then it is better
for a person to remain upon them instead of embracing
foreign customs.

so¥ kR
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Allah sent him to his people after they began to exaggerate in their
reverence towards the righteous people (1): Wadd, Suwa,
Yaghiith, Ya'liq, and Nasr (2)

(1) The righteous person (Salih) is the one who fulfils the rights of
Allah and the rights of the servants of Allzh.

(2) The idols of the people of Niih (ziuk) were statues of some
righteous men. It has come to us in Sahih al-Bukhari upon the
authority of Ibn ‘Abbas (&2gizs) that he said,
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“These names once belonged to some righteous men
from the people of Nith. When they died, Satan
inspired their people to place statues with their names at
the places where they used to sit. The people did so, but
the idols were not worshipped until after the people who
initially erected them had passed away and the
knowledge concerning why they were built was
forgotten.™

' Related by al-Bukhari (no. 4636).
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This explanation is problematic because he (&zgizs) states that,
“These names once belonged to some righteous men from the
people of Nih.” From what is apparent from the Qur‘an is that they
must have been from a time before that of Nih since Allah
(3553) says,
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“Noah said: My Lord, indeed they have
disobeyed me and followed the ones whose
wealth and children will not increase them
except in loss. And they contrived a great
conspiracy. And they said: Never leave your
gods and you should never abandon Wadd or
Suwa’ or Yaghiith and Ya‘tiq and Nasr.”

[Siirah Nith 71:21-23]

That which is apparent from this ayah is that the people of Niih
used to worship these idols while Niih prohibited them from this.
So the context here indicates everything mentioned in the
explanation of Ibn ‘Abbas except that it is understood that these
righteous men lived before Niih, and Allah knows best.
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The last of the Messengers was Muhammad (Jz5.&4((2). (1)

(1) The evidence for this can be found in the statement of Allih
(353),
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“Muhammad is not the father of any one of
your men, but rather he is the Messenger of
Allzh and last of the Prophets.”

[Siirah al-Ahzab 33:40]

So there will be no Prophet that vyill come after the Prophet
Muhammad (Azaafz). If it is said: ‘Isa Ibn Maryam (i) will
descend towards the end of time and he is a Messenger.

Then we respond by saying that this is true but he will not descend
as a Messenger who brings with him a new law. Rather, he will
descend as a ruler who judges in accordance to the legislation of
the Prophet Muhammad (J&.&4fiz). This is because it is an
obligation upon Isi and the other Prophets to believe in
Muhammad (J&.&4((z), to follow him, and to aid him as Allah
(IG5H5) says,
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“And recall, O People of the Scripture, when
Allah took the covenant of the Prophets
concerning whatever has reached them of
Scripture and wisdom that if there came to you
a Messenger confirming what is with you, you
must believe in him and support him. Allah
said, “Have you acknowledged this and taken
upon yourselves this commitment?” They said,
“We have acknowledged it.” He said: Then
bear witness, and I am with you among the
witnesses.”

[Sirah Ali-Imran 3:81]

The Messenger who was sent confirming what was with them was
none other than Muhammad (J&.E%(z), just as this has been

authentically reported from the noble Companion Ibn ‘Abbas
(#240s5) and other than him.
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And he is the one who destroyed the depictions of these righteous
men. (1) Allah sent him to a people who used to worship, perform
pilgrimage, offer charity, and they would remember Allah often.

@

(1) Meaning, that the Prophet ({z.4{lz), destroyed the statues
which depicted these men and this occurred on the day of the
fath when he entered the Ka‘bah and found there three
hundred and sixty idols in and around the house of Allsh.
Then he began to drive his spear into them while reciting the
statement of Allah (I533),
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“The truth has come, and falsehood has fled.
Indeed falsehood by its very nature, is bound to
flee.”

[Stirah al-Isra‘ 17:81]!

(2) This means that Allih sent His Messenger Muhammad
(Azs&ifiz) to a people who would perform acts of worship,
but their manner of worship was based upon falsehood and
they were given no authority to indulge in such polytheistic
practices. They were a people who used to give charity and
put forth a lot of acts of goodness but it did not avail them in
the slightest because they were disbelievers; and from the

conditions of drawing closer to Allah is that the person who

! Related by al-Bukhari (no. 2320).
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wishes to do so is Muslim and they were a people who were
non-Muslims.
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But these people used to make some of the creation as
intermediaries between them and Allah. They would say, “We
only desire from them that they bring us closer to Allzh. We only
seek their intercession with Allah.” They used to seek this from the
like of the Angels, Isa, Maryam and other than them from the
people of righteousness. (1)

(1) They used to worship these idols in an effort to draw closer in
station to Allih and they admit to the fact that the idols were
being worshipped instead of Allah, and that they do not
possess the ability to benefit them or harm them; and that they
were intercessors between them and Allah (Jz5%). But this type
of intercession is unacceptable and does not benefit the one
who seeks it because Allah (Jz5%) says,
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“So it will not benefit them the intercession of

the intercessors.”
[Siirah al-Muddaththir 74:48]

This is because Allah (J%3%) is not pleased with the polytheism of
the people of Shirk and it is not possible that he would permit this
type of intercession for them. This is because there can be no
intercession except for the one with whom Allah (J5%) is pleased
with, and Allih (3%3Z) is not pleased with disbelief for his

servants nor does He love corruption. So the polytheist’s devotion
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to their idols, their worship of them, and their saying,
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“These are our intercessors with Allah.”
[Stirah Yiinus 10:18]

This is a type of devotion that is useless and without benefit.
Rather, it does not increase them in anything but distance from
Allah (353%). So the people of Shirk desire to acquire the
intercession of their idols by way of the baseless worship of them;
and this is an example of their ignorance and stupidity that they
attempt to draw closer to Allah with a practice that only increases
them in their distance from Him.
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Then Allzh sent them Muhammad (Jzu&%fie) to revive the
Religion of their forefather Ibrahim (¥Efiik) and to inform
them that this type of devotion and belief is solely the right of
Allah and it is not correct that it is directed towards anyone or
anything besides Allah; not the closest of Angels nor any of the
Prophets that were sent, not to mention other than them from the

creation. (1)

»

(1) The author - &iiiz5 - says that they remained upon this type of
disbelief, which is the worship of idols with the intention of
seeking to draw closer to Allah (1&3%) (as they claim), until
Allah sent to them His Messenger and final Prophet
Muhammad (J&8d{l) with pure Islimic monotheism. He
called the people to the worship of Allah alone while warning
them of Shirk as Allah says,
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“Certainly, whoever associates others with
Allah; Allah has forbidden for him the Paradise,
and his refuge is the Fire. And there cannot be
for the wrongdoers any helpers.”

[Siirah al-Ma‘idah 5:72]

94




So He clarifies for them that worship is the right of Allah alone and
it is not permissible that any type of worship be directed to other
than Him (J%%52%), whether it be to an angel brought near, or
any prophet that was sent, not to speak of other than them. As
Allah (3%35%) says,

= I z 3 P Bt
OSSPSR, ir,uw’ 4 \j\@%

;;;)))/ }/)

% P ‘- E. A aa? % et
B 724
%@ B >tane

“Did I not enjoin upon you, O children of
Adam, that you do not worship Satan for
indeed, he is to you a clear enemy; and that
you worship only Me? This is a Straight Path.”

[Stirah Y3 Sin 36:60-61]

And the statement of the author, “to revive the religion of their
torefather Ibrahim (32ik),” seems to be a reference to the
statement of Allah (15352),

- 2520

“Then We revealed to you, [O Muhammad], to
follow the pure Religion of Ibrahim; and he

was not of the people of Shirk.”
[Siirah al-Nahl 16:123]

And his statement, “solely the right of Allah” means that this is the
exclusive right of Allah alone.
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Even though these polytheists used to bear witness that Allah is the
sole creator with no partners, and that no one provides for the
creation other than Him, and none grants life except Him, and
none bring about death except Him. They also believed that none
have any share in disposing the affairs of the creation other than
Him; and everything in the seven heavens and the seven earths,
and what is contained therein, all of it is subservient to Him and
subject to His authority and overwhelming control. (1)
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(1) He then says - 42z - that those people of Shirk to whom the
Messenger of Allah (J&s.fedifle) was sent professed belief in the
fact that Allah alone was the creator and that He alone
originated the heavens and earth and brought them into
existence. Just as they believed that He is the disposer of affairs
as Allah has mentioned concerning them in many verses of the
Noble Qur‘an like His statement,
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“And if you should ask them: Who created the
heavens and the earth? They would most
certainly say: They were created by the Exalted
in Might, the All-Knowing.” [Siirah al-Zukhruf
43:9]
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And His statement,
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“And if you asked them who created them,
they would surely say: Allah. So how is it that
they are so deluded?”

é

[Stirah al-Zukhruf 43:87]

There are many ayar similar to this. So them believing that He
alone created them is not sufficient and will not benefit them. This
is because this is merely a profession of belief in His Lordship
(Tawhid al-Rubiibiyyah) and this does not benefit a person until
they also affirm and believe in His exclusive right to worship
(Tawhid al-Ulithiyyah) and worship Him alone.

Know that affirmation of His Lordship (Tawhid al-Rubiibiyyah)
necessitates affirmation of His exclusive right to worship (Tawhid
al-Ulihiyyah), and similarly belief in His exclusive right to worship
(Tawhid al-Ulishiyyah) includes affirmation of His Lordship.

The First: It is compelling evidence. This means that one’s
affirmation of His Lordship (Tawhid al-Rubibiyyah)
necessitates that whoever affirms it must also affirm His
exclusive right to worship (Tawhid al-Ulithiyyah), because if
Allah is the sole creator and disposer of affairs, and if in His
hand lies the dominion/sovereignty of everything, then it is a
must that one offer worship to Him alone.

The Second: Is included in the first; meaning that belief in His
exclusive right to worship (Tawhid al-Ulithiyyah) encompasses
aftirmation of His Lordship (Tawhid al-Rubibiyyah). This is
because nothing other than the Lord (J52), who is the sole
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Creator and disposer of all affairs (J&%8s2), is to be

worshipped.
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So if you desire the textual evidence which proves that the
Messenger of Allah (Jz5.edi{le) fought against these people (1) then
read the statement of Allah, “Say: Who provides for you from
the heavens and earth? Is there another who possesses the
hearing and sight and who brings the living out of the dead
and brings the dead out of the living and disposes the affairs?
They will say: Allah. Then say: Then will you not fear Him.”
[Stirah Yiinus 10:31]. (2)

NI P

(1) The author - 425 - then mentions an evidence that affirms
that they used to profess belief in Allah’s Lordship (Tawhid al-
Rubiibiyyah). Yet he offers this evidence in the form of a
question and answer in order for the benefit to be more
eftective and more firmly established. He said, “So if you desire
the textual evidence... then read the statement of Allah, “Say:
Who provides for you from the heavens and earth?”

(2) The statement of Allah, “Then will you not fear Him,” here
means if you affirm this, then will you not fear Allah for
whom you have affirmed complete sovereignty and control of
the heavens and earth, that he is the sole creator and sustainer,
the possessor of hearing and sight, the one who brings the
living out of the dead and who brings the dead out of the
living, and the disposer of all affairs? The use of a question
here is meant as a rebuttal and a conquering argument. This
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means that since you have affirmed this, it is obligatory upon
you to fear Allah and worship Him alone without allowing
anything else to share in His worship.

sO¥ ¥ F®R




Jo ol 54k 545 "é’ifo‘\ecé&?j&ﬂ‘&ﬁ » 555
Salpid il Al &35 £ BN &5 G J3 3:’ 5%

3 Y5 385 58 ¥ ;-’u,,: o J8 55
Qyjl\]s(gjﬁédb& i ’,.11.33,.5‘)15.;3.5

.g;w\ e QU3 225 [89-84
And similarly His statement, “Say (O Muhammad): To whom
belongs the earth and whoever is in it (1), if you should
know? They will say: To Allah. Say: Then will you not
reflect? Say: Who is the Lord of the seven heavens and the
glorious throne? They will say: All of this belongs to Allah.
Say: Then will you not fear Him? Say: In whose hand is the
dominion which encompasses everything, while it is He who
protects and none can protect against Him; if you should but
know. They will say: This all belongs to Allah. Say, then how

can you be so deluded?” [Siirah al-Mu‘miniin 23:84-89] As well
as other than that from the ayar of the Qurian.

(1) The statement of Allah, “Say (O Muhammad): To whom
belongs the earth and whoever is in it,” to the end of these
ayat represents a collection of verses which indicate that the
polytheists to whom the Prophet (J&5.&4ilz) was sent affirmed
belief in Allah’s Lordship (Tawhid al-Rubiibiyyah). So they
affirmed that Allah was the one who created the heavens and
the earth, and that He is the Lord of the Magnificent Throne.
Just as they affirmed that in His Hand lies the dominion of
everything and that He is the one who protects while there is
no protection against Him. All of this obligates them to
worship Allzh alone and single Him out with all worship. For
this reason they are rebuked in the form of a question at the
end of each of the three ayar. There are numerous verses that

101



102

show that the polytheists to whom the Prophet (Jasaksifie)
was sent readily affirmed Allah’s Lordship (Tawhid al-
Rubiibiyyah).
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If you are convinced that these polytheists ( ) affirmed Allah’
Lordship (2), and this still did not enter them into the Tawhid
which the Messenger of Allah (Jz5.&4flz) (3) called them to, then
you have understood that the Tawhid which they rejected was the
Tawhid of worship ('Ibadah) which the polytheists in our time call

(al-Ttigad) (4)

o]
5

(1) This refers to the polytheists to whom the Prophet (dzsaéi{ie)
was sent.

(2) This is a reference to belief in Allah’s Lordship (Tawhid al-
Rubiibiyyah), which is the belief that Allzh alone is the Creator,

Possessor, and Disposer of all affairs.

(3) This means that their belief that Allah is the Creator, Possessor,
and Disposer of all affairs did not enter them into the Tawhid
of al-Ibadah which was what the Messenger of Allzh
(Jzsafesifle) called them to. So this alone did not ensure the
preservation of their blood and wealth.

(4) This means that if you understand that they used to reject the
belief that all worship should be directed to Allah alone, which
(as the Shaykh said) the polytheists in our time refer to as (al-
I'tigad), then it should become clear to you that what they
aftirmed by way of Allah’s Lordship is not sufficient to
establish the Tawhid of Allah and it is not sufficient to enter a
person into the fold of Islam. It is not even sufficient
concerning Islam because the one who does not affirm and
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believe in Allah’s exclusive right to worship (Tawhid al-
Ulishiyyah) is not considered a Muslim even if he affirms
Allab’s Lordship (Tawhid al-Rubiibiyyah); and for this reason
the Prophet (Jz:%4{l>) fought against the polytheists despite
the fact that they affirmed Allah’s Lordship (Tawhid al-
Rubiibiyyah) as we have already mentioned.
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They used to call upon Allah (&%) night and day, but some
from amongst them would call upon the Angels because of their
piety and closeness to Allah such that they might intercede for
them, or they called upon righteous men like al-Lat or Prophets
like Tsa (3aMak). (1)

(1) This indicates that polytheists in their worship of Allah used to
call upon Allah (J&%<:2) whenever their situation
necessitated that. From amongst the polytheists were those
who supplicated to the Angels because of their closeness to
Allah (J&;%522), and they used to claim that whoever was
close to Allah (J&;%:2) similarly deserved their worship. This
was the product of their ignorance because certainly worship
is the right of Allah alone and none share with Him this right.

Amongst them were also those who supplicated to al-Lat. Al-
Lat with a shaddah is an agent noun (ism fa'il) taken from the
word al-lat (cu). The origin of this word returns to a man who
used to give drink (o) to the Hajj pilgrims. Once he died, the
people began to gather at his grave and later they began to
worship him.

Amongst the polytheists were those who used to worship Tsa
(¥&iak) because of his being a sign from Allah. Similarly, there
were those who used to worship the awliya because of their
closeness to Allah (JJG5822).
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Satan beautified all of these actions for them such that they might
stray away from the straight path as Allah (J&353) says,
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“Say [O Muhammad]: Shall we [Believers]
inform you of the greatest of losers regarding
their deeds? They are those whose effort in the
wortldly life is lost, while they think that they
are doing well. They are those who disbelieve
in the Zyar of their Lord and in their meeting
Him, so their deeds have become worthless;
and We will not give them on the Day of

Resurrection any importance.” [Siirah al-Kahf
18:103-105]
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And you should understand (1) that the Messenger of Allah
(Jzsakiifle) fought against them because of this polytheism (2) and
called them to solely worship Allah alone (3) as Allah (J&33) says,
“To Him is the true supplication. And whomever they call
upon besides Him cannot respond to them in the least.”

[Siirah al-Ra‘d 13:14] (4)

(1) This phrase is conjoined (ma'fiif) to the statement of the
author, “So if you are certain that...”

(2) This is referring to Shirk in worship, as they used to associate
partners with Allah because they worshipped others along with
Allah. This is not referring to Shirk in Allah’s Lordship (Tawhid
al-Rubiibiyyah) because the polytheists to whom the Prophet

(Jassedifle) was sent used to believe that Allah alone was the

Lord and the One who answers those who call upon Him in

times of distress, that He is the one who alleviates misfortune

and other than this which Allah has mentioned concerning

their affirmation of Allah’s Lordship (Tawhid al-Rubiibiyyah).

The Prophet (da.k4fle) still fought against these polytheists
who did not affirm Allah's sole right to worship (Tawhid al-
Ulithiyyah). Furthermore, he made lawful their blood and
wealth despite the fact that they affirmed that Allah alone is the
Creator, because they wouldn’t worship Him and because they
did not make their worship exclusively for Him alone.
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(3) “To be sincere to Allah,” means that a person intends with his
worship to draw closer to Allah (J%%=:%) and to reach the
noble abode that He has prepared.

(4) These idols which they would call upon besides Allih would
not respond to them in the least just as Allah (J&35) says,
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“And who is more astray than he who invokes
besides Allah those who will not respond to
him until the Day of Resurrection; and they
are concerning their invocation unaware. And
when the people are gathered on that Day,
those who were invoked will be enemies to
them, and they will reject their prior worship
of them.”

[Stirah al-Ahqaf 46:5-6]
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Then you understand (1) that the Messenger of Allah (z.%4{)
fought them so that all supplication and invocation would be

directed to Allah alone (2).

(1) This phrase is conjoined (ma'fif) to the statement of the
author, “So if you are certain of this...”

(2) Supplication is of two types:

o The First: As for the invocation through worship, then this is
when a person performs an act of worship seeking reward from
the one whom he is invoking whilst fearing his punishment.
This type of supplication is not befitting for anything besides
Allzh and directing it to other than Allah is considered major
Shirk, which expels a person from the Religion of Islam. The
one who commits this type of act falls under the threat found
in the statement of Allah,
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“Indeed, those who scorn My worship will
enter Hell in disgrace.”
[Stirah Ghafir 40:60]

e The Second: The supplication in which a request is made and
this is a supplication in which a person requests things
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according to their needs. This can be divided into three
categories:

The First Category: Supplicating to Allah (J&%2)
concerning things which none can grant except Him. This is
considered to be worship of Allah (J%3Z) because it
exemplifies ones dire need before Allah and it demonstrates
turning to Him as well as the belief that He is able to do all
things, generous, possessor of great benefit and mercy. So
whoever supplicates to other than Allah (%) concerning
something which none can grant besides Allah, then this
person has committed Shirk and is considered a disbeliever
whether the thing which he invoked was alive or not.

The Second Category: Calling upon the living concerning
affairs in which they are able to offer assistance like asking a
person to provide you with water. There is nothing wrong
with this.

The Third Category: Supplicating to the dead or the absent
concerning affairs which they are incapable of doing. This is
Shirk because the dead or the one absent is unable to offer any
assistance. Calling upon such individuals indicates a belief that
they possess some type of control over the creation and due to
this they are considered a mushrik (polytheist).
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And so that all sacrifice Would be offered to Allah alone (1)

(1) Sacrifice is, “The release of the soul through the spilling of
blood in a specific manner.” This can occur in several ways:

o The First: That it is done as an act of glorification and
displaying humility towards the one for which it was sacrificed
as well as a way to draw closer to him. So this is a type of
worship which is not befitting for anyone other than Allih
(A%53%); and to direct it to other than Allah is considered
major Shirk because Allah says,
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“Say: Surely, my Prayer, my sacrifice, my living
and my dying are for Allah, the Lord of

creation.”
[Stirah al-An‘am 6:162]

e The Second: To intend by way of it to honor a guest, or
celebrate a marriage, or something similar to this. This is an
affair which is commanded by the Religion; so it is either
understood to be obligatory or highly recommended because
of the statement of the Prophet (Jasaksife),
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“Whoever believes in Allah and the Last Day, then let
him honor his guest.”

As well as his statement to ‘Abd al-Rahmin Ibn ‘Awf when he
got married,

<3l 5 51
“Hold a wedding feast (walimah), even if it be with a
single sheep.”

o The Third: To merely intend the enjoyment of food or to
seek to profit by way of it or whatever is similar to that. This is
considered from the category of permitted actions because the

fundamental issue concerning it is permissibility in accordance
with Allah’s statement,
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“Do they not see that We have created for
them from what Our hands have made,
livestock that they possesss And We have
tamed them for them, so some of them they
ride, and some of them they eat.”

[Siirah Ya Sin 36:71-72]

' Related by al-Bukhari (no. 5672), Muslim (no. 47), Abii Dawiid (no. 3748),
Ibn Majah (no. 3672), al-Tirmidhi (no. 1967), Malik in al-Muwatta (no.
1728), al-Darimi in al-Sunan (no. 2035) and Ahmad in al-Musnad (no. 7571).

? Related by al-Bukhari (no. 1943), Muslim (no. 1427, 2556), Abii Dawiid
(no. 2109), al-Tirmidhi (no. 1094), Ibn Majah (no. 1907), al-NasaT (no.
3351), Milik in al-Muwatta (no. 1157) and al-Darimi in al-Sunan (no. 2064).
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And certainly this could be a matter which is encouraged or
prohibited depending upon what it may lead to.
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- And so that all vows would be for Allah alone (1). So that only His

salvation (Istighathah) would be sought (2), and such that all acts of
worship would be directed to Allah alone.

(1) The word vow (nadhr) is generally used to describe obligatory
acts of worship but it is also used specifically to refer to an
individual committing himself to something for the sake of
Allah (§52). The intended meaning of the word vow here is
the first definition since all worship is to be for the sake of
Allah as He (Jz5%) says,

zz
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“And your Lord has decreed that you worship
none other than Him.” [Siirah al-Isrd‘ 17:23]

(2) The word Istighathah means to seek relief and salvation at times
of hardship and when on the verge of destruction. It can be
divided into four categories:

o The First Category: Seeking relief and salvation (Istighathah)

from Allah (J&;%%:2) which is from the best and most perfect

- of actions. It was the practice of the Messengers (Mal.gf) and

their followers. And the proof of this can be found in the
statement of Allah ()53%),
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“Remember when you sought the help of your
Lord, and He answered you: Indeed, I will
reinforce  you with a thousand angels,
following one another in succession.” [Siirah al-
Anfal 8:9]

The Second Category: Seeking salvation (Istighathah) from
the dead or from individuals who are living but absent and
unable to provide any assistance; this type of Istighathah is
polytheism (Shirk). This is because this type of action is not
done except by someone who believes that those who he is
calling upon possess some type of control and influence over
the creation. So they have attributed a share of Lordship (al-
Rubiibiyyah) to the creation. Allah (J535) says,
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“Isn’t the One who responds to the desperate
whenever they call upon Him; who removes
the harm; and who makes you inheritors of the
earth? Can there be another besides Allah?
Little do you reflect.” [Siirah al-Naml 27:62]

\

The Third Category: Seeking relief and salvation from those
who are living and able to provide assistance. This is
permissible and it is just like seeking their aid. Allah said
concerning the story of Miisa (i),
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“And the one from his faction who called for
help against one of his enemies, so Miisa struck
him and killed him.”

[Siirah al-Qasas 28:15]

e The Fourth Category: Seeking relief and salvation from a
living person who is unable to-provide the necessary assistance
without believing that he possesses any special hidden
influence over the creation. An example of this is if help was
sought from someone who is paralyzed to repel an advancing
army of the enemy. This is considered useless and mockery of
the one whose aid was sought. So this action is prohibited for
this reason and because it might be interpreted by others to
suggest that the one whose aid was sought despite his handicap
possessed a hidden power that allows him to save people in
times of adversity.
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So if you understand (1) that their affirmation of Allah’s Lordship
(Tawhid al-Rubibiyyah) did not enter them into Islam, and that
their turning to the Angels, Prophets, or awliya, seeking their
intercession and in order to draw closer to Allah is the very reason
which legalized the spilling of their blood and made their life and
property lawful. You should understand the monotheism (Tawhid)
that the Messengers called to and which the polytheists refused to
accept. (2)

‘& 'E}
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(1) This phrase is conjoined (ma'fiif) to the statement of the
author, “So if you are certain of this...” and this phrase here is
considered a response to, “if it can be established with you,”
and whatever is linked to it.

(2) The author - Wz - has established that the type of
monotheism with which the Messengers of Allah were sent
was Tawhid al-Ulihiyyah. This is because the polytheists to
whom the Messenger of Allah (Ji.k4fl) was sent used to
affirm belief in Allah’s Lordship (Tawhid al-Rubiibiyyah). In
addition to this the Prophet (J.&ifle) made lawful the
spilling of their blood and the seizure of their wealth because
they used to worship the angels and other than them from the
things which they worshipped besides Allah like the awliya’
and the righteous, seeking through them a means of drawing
closer to Allah as Allah says,

117



“And those who take protectors besides Him
say: We only worship them that they may
bring us nearer to Allah in position.”

[Siirah al-Zumar 39:3]

So they used to aftirm that the ultimate intent was to worship
Allah, but they also used to direct worship to the angels and other
than them in order to draw closer to Him; and in light of this they
still did not embrace pure monotheism (Tawhid).
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It is this Tawhid that is the meaning of your statement, “La ilaha illa
Allak” (1). For indeed a god (al-Ilah) to them is the one to whom
they direct these actions whether it be an Angel, a Prophet, a wali,
a tree, a grave, or a jinn. They did not however intend by this that
al-ilah is the Creator, Sustainer and Almighty Disposer of affairs as
they most certainly knew that all of these affairs are exclusive to
Allzh alone as we have previously mentioned to you. Rather they
intend by al-ilah the same thing that is intended by the polytheists
in our time when they use the term sayyid. So the Prophet

(Az4&eifle) came to them calling them to the pure testimony of
Tawhid, “La ilaha illa Allah” (2)

(1) The statement of the author, “The meaning of this type of
Tawhid is represented in the statement, “La ilaha illa Allah”
refers to the type of monotheism (Tawhid) which the Prophet
(A5a{l>) called to which is the meaning of the testimony,
“La ilaha illa Allah,” which means that nothing deserves to be
worshipped except Allah (§52). So they knew that the
meaning of this statement was that nothing deserves to be
worshiped besides Allah ($:3%) and that it did not mean that
there is no creator except Allah, or no sustainer except Allah,
or no disposer of affairs besides Allah, or none capable of
originating life besides Allah as many of the people of rhetoric
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claim. If the meaning of “La ilaha illa Allah” was interpreted in
this manner, then the polytheists would not have rejected or
refused it. The reason that they refused to accept the meaning
of “La ilaha illa Allah” is [because they understood] that it
means that nothing deserves to be worshiped besides Allah, as
Allah (§%35%) says concerning them,
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“Has he made all of the gods into a single God?
Indeed, this is an amazing thing. And the
distinguished from amongst them went forth
[saying]: Continue, and remain patient upon
your gods. Indeed, this is a plot (to gain
prominence). We have not heard the like of this
in any discussion of religion. Certainly this is
nothing but fabrication.” [Stirah $ad 38:5-7]

(2) The author - 45 - intends to clarify that the people of Shirk
do not interpret the statement, “La ilaha illai Allah” to mean
that there is no disposer of affairs or creator other than Allzh.
This is because they already know this to be true. Thus, they
reject the meaning that nothing deserves to be worshipped
except Allah. This is what was originally stated by the author,
and then he repeated it in an effort to emphasize this point and
refute those who say: “We do not worship the angels or other
than them except to draw closer to Allah. And we do not
believe that they create or provide sustenance.’
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And what is intended by this testimony is the actual meaning
which it conveys and not merely its pronunciation (1). The
ignorant disbelievers knew that the Prophet (J&5.&4{lz) meant
with this testimony that Allah alone should be singled out with all
worship and devotion while disbelieving in everything else which
is worshipped besides Him and forsaking this. For indeed when the
Prophet said to them say, “La ilaha illa Allah” they responded, “Has
he made the gods [only] one God? Indeed, this is a curious thing.”

1) The statement, “by this testimony” refers to, “La ilaha illa’
llah ’ ’
Allah.”

(2) This sentence is similar to the previous one wherein the author
- &0z5 - clarifies that the meaning of, “La ilaha illa Allah” is
nothing deserves to be worshipped other than Allah. Similarly
the author clarifies that the polytheists understood this
interpretation and they knew the intent from it was much
more than the mere pronunciation of it. They understood it to
mean nothing deserves to be worshipped other than Allah. For
this reason they rejected it despite affirming that Allah is the
sole Creator and Sustainer of the creation.
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So if you recognize that even the most ignorant of the disbelievers
understood this (1) then it is even more amazing that some of those
who claim to be upon Islam do not understand the explanation of
this testimony, which was understood by the ignorant disbelievers
(2). Rather, he perceives that it is enough to pronounce it without
believing in the heart anything which its meaning indicates. And
the shrewd from amongst them think that it means no one creates,
sustains, or disposes of the affairs except for Allah. There is no good
to be found in a person when even the most ignorant of the

disbelievers are more knowledgeable of the meaning of, “La ilaha
illa Allah” than him.
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(1) They know that the meaning of, “La ilaha illa Allah” is
nothing deserves to be worshipped other than Allah.

(2) The author - 4iz5 - intends by this to clarify that there are
people who clalm to be upon Islam while not knowing the
meaning of the statement, “La ilaha illa Allah.” To the extent
that they think that mere pronunciation upon the tongue is
sufficient without having to understand its meaning or believe
in it. There are also people who believe that it refers to Allah’s
Lordship (Tawhid al-Rubiibiyyah) and means that there is no
Creator or Sustainer except Allah. There are also people who
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explain this statement to mean, “The removal of true certainty
and conviction about any particular thing, and only having
true certainty and conviction regarding Allah.” This
explanation of “La ilaha illa Allah” is false and baseless and was
not known amongst the pious predecessors and the intent is
not merely for a person to possess certainty and conviction in
Allah (%) while abandoning having conviction in other
than Him. This is because this is not feasible since it is possible
to have certainty in other than Allah,
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“You will surely see the Hellfire. Then you will
certainly see it with the eye of certainty.”
[Siirah al-Takathur 102:6-7]

A person also maintains conviction and certainty concerning
visible events that he witnesses and this does not negate his
belief in monotheism (Tawhid).

There are also people who explain this statement to mean that
nothing is worshipped except Allah and this definition is
rejected outright because there are things which are
worshipped besides Allah ($52). So these people are more
ignorant than the people to whom the Messenger of Allah
(Asadedfiz) was sent because they understood the meaning of
this testimony more than these individuals.
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So if you understand with certainty of the heart what I have
mentioned to you (1), and you understand the reality of Shirk
(associating partners) with Allah about which Allah said,
“Certainly Allah does not forgive that partners are associated
with Him but He forgives whatever is less than that for
whomever He wills.” [Sirah al-Nisa® 4:48] (2) And if you
understand that the Religion of Allah with which all of the
Messengers were sent from the first of them to the last of them is

the only religion which will be accepted by Allah (3)

(1) Meaning you know the true meaning of, “La ilaha illa Allah,”
which is that nothing deserves to be worshipped other than

Allah.

(2) The people of knowledge differ concerning this ayah. Does it
include all forms of polytheism Shirk, or is it specific to major
polytheism (al-Shirk al-Akbar)? Some say that it includes every
type of Shirk, even the lesser polytheism (al-Shirk al-Asghar)
like swearing by other than Allah and that all of it will not be
forgiven by Allah.

Others say that it is specific to major polytheism (al-Shirk al-
Akbar) and this is the type of polytheism (Shirk) which Allah

will not forgive.

Shaykh al-Islam Ibn Taymiyyah’s (d.728H) - &fiz5 - speech
concerning the issue is inconclusive. Sometimes he is
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supportive of the first position while other times he seems to
support the second position.

In any event it is necessary that a person be weary and cautious
concerning all forms of polytheism (Shirk). This is because it is
possible that minor polytheism (al-Shirk al-Asghar) is intended
by the statement, “that partners are associated with Him,”
because the preposition (3) is used. The preposition (3) and
whatever follows after it is understood in the same fashion as
the omitted verbal noun (masdar) which conveys the meaning
of, “committing Shirk with Him.” So the preposition here is
considered indefinite within the context of negation, which
indicates the generality of this ruling.

(3) It is the worship of Allah alone as Allah (J&%33) says,

Pt ’
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“And We have not sent before you any
messenger except that We have revealed to
him that, there is no deity except Me, so
worship Me.”

[Siirah al-Anbiya‘ 21:25]

And this is the Islam which is referred to in Allah’s
statement,
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“And whoever desires other than Islim as a
Religion then never will it be accepted from
him; and in the Hereafter he will be among the

losers.” )
[Siirah Ali-Tmran 3:85]
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And if you understand that the majority of the people today have
become ignorant of these things (1), then you will attain (2) at least
two great benefits (3): The First: To appreciate the blessing of
Allah and His great Mercy as Allah (3%3\%) mentions, “Say: It is
by the bounty of Allzh and His mercy; in that let them
rejoice for it is better than what they are able to acquire.”
[Siirah Yiinus 10:58]

(1) Meaning that they have become ignorant of the testimony ‘La
ilaha illa Allah® which was previously explained by the author,
“So it is even more amazing that some of those who ascribe
themselves to Islim do not understand the explanation of this
testimony (i.e. “La ilaha illa Allah”)...”

(2) His statement: afadaka (,7) is a response to his statement, “So
if you understand what I have mentioned...”

(3) This great benefit occurs in two ways:

e The First Way: That Allah (3%3%) blessed you to
understand the correct meaning of the tremendous
statement “La ilaha illa Allah.” This is a blessing and a
mercy from Allih. Appreciating such a blessing is
something which Allah has commanded, and the evidence
for this is what the author - £z - has mentioned,
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“Say: It is by the bounty of Allah and His
mercy; in that let them rejoice for it is better
than what they are able to acquire.” [Siirah
Yiinus 10:58]

b

And the delight that the servant displays for being blessed with
knowledge and worship is from the affairs which are praiseworthy
as mentioned in the prophetic narration,

« &5 :.\.oj.,\.&&;}) J.lae.\.&bst)bje@g\mﬁ »

“For the fasting person there are two moments of
delight: The moment when he breaks his fast and the

moment when he meets his Lord.™

soO¥ ¥ FE®R

! Related by al-Bukhari (no. 1805), Muslim (no. 1151, 1945), Ibn Majah (no.
1638), al-Tirmidhi (no. 766), al-Nasa‘T (no. 2216) and Ahmad in al-Musnad
(no. 7552).
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Another benefit that you gain from it is that it causes great fear (1)
because if you understand that an individual may disbelieve with
the utterance of a single word from his tongue. He might say it out
of ignorance and yet he still may not be excused for his ignorance

)

e Meaning, you fear falling into anything similar to what they
fell into as a result of their ignorance concerning the meaning
of “La ilaha illa Allah” and realize the gravity of this matter.

e Our commentary regarding these sentences from the speech of
the author - iz,

= Firstly: I do not believe that the Shaykh - &z - does not
consider ignorance to be a valid excuse unless the person’s
ignorance was due to his own negligence in learning, like
a person hearing the truth and not paying it any attention
and not learning it. This individual is not excused on
account of his ignorance. I understand this from the
Shaykh because he has other words [in other works] which
indicate that he supported the validity of an individual
being excused because of their ignorance. He - £iiz5 - was
asked: For what reason is a person to be fought? And for
what reason is a person to be considered a disbeliever?

The Shaykh responded saying, “The pillars of Islam are five,
the first of which is the testification that none has the right to
be worshipped other than Allah (shahadatan) then the
remaining four. If a person affirms the latter four but
abandoned them out of negligence then we do not declare

129



130

them to be disbelievers because of their negligence even
though we may fight against them for their action. The
Scholars differ concerning the disbelief of the one who
abandons them out of laziness without rejecting them. As for
us, then we do not declare anyone to be a disbeliever except for
the one matter concerning which all of the Scholars have
reached a consensus; which is the testification that none has the
right to be worshipped other than Allah (shahadatan). Even in
this case, we only declare this person to be a disbeliever after
establishing that he possesses understanding of this issue;
meaning that he understands the affair and rejects it.

So we say that our position concerning our enemies is
classified into different categories:

o The First Category: The one who knows that Islamic
monotheism (Tawhid) is the Religion of Allah and His
Messengers, which we have already clarified for the people.
He affirms this and he similarly affirms that the prevailing
beliefs concerning rocks, trees, and humans which most of the
people believe in are truly forms of the polytheism (Shirk)
which the Prophet (Jzskid{le) was sent by Allah to prohibit
and fight those who practice this Shirk in order for all of the
Religion to be solely for Allah. In spite of this understanding
this person does not give any concern to Islimic monotheism
(Tawhid) nor does he attempt to learn it or practice it, and he
also does not abandon polytheism (Shirk). This person is the
disbeliever whom we fight against because of his disbelief
because he knows the religion of the Messenger yet he does
not follow it; and he knows polytheism (Shirk) and yet he
does not forsake it. He does not dislike the Religion of the
Messenger nor does he despise whoever enters into it. He
does not praise polytheism (Shirk) or beautify it for the people.




o The Second Category: Whoever knows this but is
observed cursing the Religion of the Messenger while he
claims to adhere to it. And this person similarly praises those
who worship Yiisuf, al-Ashqar, Abii ‘Ali, and al-Khidr from
the people of Kuwait while preferring them over the people
who worship only Allah and abandon polytheism (Shirk). This
individual’s situation is much more severe than the first. And
concerning this individual Allah (J&3E) revealed,

“But then when there came to them that which
they recognized, they disbelieved in it; so the
curse of Allah is upon the disbelievers.”

[Stirah al-Baqgarah 2:89]
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“And if they break their oaths after pledging to
honor them and defame your Religion, then
fight the leaders of disbelief, for indeed, there
are no oaths [sacred] to them; [fight them that]
they might cease.”

[Strah al-Tawbah 9:12]

o The Third Category: Whoever knows Islamic
monotheism (Tawhid), is pleased with it and practices it. They
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also know polytheism (Shirk) and abandon it but they despise
the people who embrace Islamic monotheism (Tawhid) and
love those who remain upon polytheism (Shirk). This person
is also a disbeliever concerning whom Allah said,

€0 AT LU A AT A A a8 )

“That is because they disliked what Allah
revealed, so He rendered worthless their deeds.”
[Siirah Muhammad 47:9]

o The Fourth Category: Whoever does not fall into any of
what we have previously mentioned, but rather the people of
his region are vehemently opposed to the people of Islamic
monotheism (Tawhid). They are followers of the people of
polytheism (Shirk) who fight against the people of Islimic
monotheism (Tawhid) and because of this, this person attempts
to excuse himself stating that it is difficult for him to abandon
his homeland. So he fights against the people of Islamic
monotheism (Tawhid) alongside the people of his land and
supports this fight with his wealth and himself. This person is
also considered a disbeliever. This is because were they to
command him to abandon fasting the month of Ramadan and
if it were not possible for him to do so except by leaving them
he would do so; if they commanded him to marry his father’s
wife and it would not be possible for him to avoid this except
by leaving them he would do so. So his approval and
agreement of their fighting against the people of Islamic
monotheism (Tawhid) and support of them by offering his
wealth and his life while they intend by this the destruction of
the Religion of Allih and His Messenger is far greater in
severity. This individual is also a disbeliever and he is from
those whom Allah describes in his statement,
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“You will find others who wish to obtain security
from you and [to] obtain security from their people.
Every time they are returned to [the influence of]
disbelief, they fall back into it. So if they do not
withdraw from you or offer you peace or restrain their
hands, then seize them and kill them wherever you
overtake them. And concerning them, We have

granted you against them clear authorization.” [Siirah
al-Nisa‘ 4:91]

So this is what we say concerning them.

As for the lies and the deceit of those who say that we
unrestrictedly declare people to be disbelievers and that we obligate
people who are able to practice their Religion to migrate (make
hijrah) to us, and that we declare people to be disbelievers if they do
not declare others to be disbelievers or if they do not fight
alongside us and other than this from multitudes of lies and deceit;
then all of this is from the lies and deceit which is utilized to divert
the people away from the Religion of Allih and His Messenger.

If we do not declare a person who worships the idol which is
placed at the grave of ‘Abd al-Qadir to be a disbeliever and if we
do not declare someone who worships the idol erected upon the
grave of Ahmad al-Badawi and other than them to be disbelievers
because of their ignorance and since no one has clarified the issue
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for them; then how is it that we supposedly declare a person who
does not commit polytheism (Shirk) to be a disbeliever because he
does not migrate to us, or because he does not declare others to be
disbelievers nor fight.

§ a2 K G H52 )

“Glory be to You (O Allah). This is great slander.”
[Siirah al-Noor 24:16]

The underlying reason] for why we declare these four categories of
people to be disbelievers is because of their clear opposition to
Allzh and His Messenger. So may Allih have mercy upon the one
who reflects upon his own condition and realizes that he will
certainly meet Allah the possessor of the Paradise and the Hellfire.
And may the peace and blessings of Allah be upon Muhammad as
well as his family and Companions.

e Continuation: The difference of opinion surrounding the
issue of a whether a person is excused because of his ignorance
is like other differences in Islamic Jurisprudence, which is
subject to a scholar’s independent judgment (ijtihad). Perhaps
the differences in the matter are sometimes semantic due to the
application of this ruling upon a specific individual. This
means that everyone is in agreement that this statement, action
or the abandonment of this action necessitates disbelief.
However, does this ruling apply to this specific individual as
the stipulated conditions that warrant such a judgement have
been met and the reasons to prevent this ruling have been
taken into consideration and eliminated, or it does not apply
here because certain conditions have not been met or because
there exists a reason which prevents this ruling from being

applied.
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This is because ignorance concerning something that
necessitates disbelief is of two types:

The First Type: The example of this is found in an individual
who practices a religion other than Islam or does not practice
any religion; or it does not occur to him that there is a religion
which opposes what he is upon. The judgement pronounced
upon this person in this life is in light of what is apparent from
them. As for his affair in the Hereafter then his matter returns
to Allah (J5%3%). The strongest opinion in this issue is that he
will be tested in the hereafter in a way Allah (jz5%) wills. Allah
is well-aware of what they used to do but we know that He
will not condemn anyone to the Hell-fire except as a result of
their own sinfulness in accordance with His statement,
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“And your Lord does injustice to no one.”
[Stirah al-Kahf 18:49]

We have stated that the rulings applied to this person in this
life are in light of what is apparent, and these are the rulings of
disbelief. This is because he practices a religion other than
Islam so it is not possible that he could be given the ruling of a
Muslim. We have also stated that he will be tested in the
hereafter because of the many narrations concerning this issue
which Ibnul-Qayyim (d.751H) - £z - mentions in his book,
Tariq al-Hijratayn, when he discusses the eighth position of the
scholars concerning the children of the people of (Shirk)
polytheism which is found under the speech regarding the
fourteenth category.
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e The Second Type: This type is represented by a person
whose religion is Islam, but he continues upon disbelief
without it crossing his mind that this is in opposition to Islam.
Similarly, no one advised him concerning this affair. So the
rulings of Islam are to be applied to this person in the life of
this world according to what is apparent from this individual.
As for his fate in the Hereafter, then his affair is with Allah
(J52). This position is further supported by the Quran and the
Sunnah and the statements of the people of knowledge.

e As for the evidence presented in the Quran, then Allzh
(A%5533) says,
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“And never would We punish until We had first sent
a Messenger.” [Siirah al-Isra* 17:15]

And His statement,
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“And never would your Lord destroy the surrounding
towns until He had first sent to the mother town a
Messenger reciting to them Our dyJe. And We would
not destroy the cities except while their people were
wrongdoers.” [Siirah al-Qasas 28:59]

And His statement,
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“Messengers; delivering glad tidings and warnings so
that mankind will have no argument before Allah after
the Messengers.”

[Stirah al-Nisa“ 4:165]

And His statement,

“And We did not send any Messenger except with the
language of his people to bring clarity to them. And
Allzh leads astray whomever He wills and He guides
whomever He wills.”

[Siirah Ibrahim 14:4]

And His statement,

<

< R T 2 s (T X4 P ~
A 2 E e YIS AN D @ P
%/)w/‘

“And Allah would not allow a people to stray after He
has guided them until He makes clear to them what
they should avoid.”

[Siirah al-Tawbah 9:115]
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And His statement,
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“And this Book We have revealed is blessed, so follow
it and fear Allah that you may receive mercy. [We
revealed it] lest you say: This book was only sent down
to two groups before us, but we were unable to study
it; or lest you say: If only a book had been revealed to
us, we would have been more guided than they were.
So there has come to you a clear evidence from your
Lord and a guidance and mercy.”

[Stirah al-An‘am 6:155-157]

And other than this from the ayar which indicate that the
argument cannot be established until after receiving

knowledge and clarity.

e As for the evidence from the Sunnah then we find in Sahih
Muslim (1/134) from the Prophetic narration of Abii Hurayrah

22 58

- %285 - that the Prophet (z.24{) said,
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“By the One in whose hand lies Muhammad’s soul, no
one who hears of me from this nation (i.e. the nation of
people to whom I was sent) whether he be a Jew or a
Christian; and he dies having disbelieved in what I was
sent with, except he will be from the people of the
Hellfire.™

As for the speech of the people of knowledge in this issue, then Ibn
Qudamah (d.620H) mentions in al-Mughni (8/131), “But if he were
a person who is unaware of its obligation like a person who is new
to Islam or the one who was raised in other than a Muslim land, or
a person who lives in a rural area remote from civilization and the
Scholars, then they are not to be declared disbelievers.” Shaykh al-
Islim Ibn Taymiyyah (d.728H) mentions in his Fatawa (3/229)
compiled by Ibn Qasim, “Certainly, I am always from those who
are the most opposed to ascribing disbelief, immorality, and
sinfulness to a specific individual -and the one who frequents my
sittings is well aware of this- until it is known that the proof from
the Prophet’s Message has been established against him, which if
someone opposes then they are considered a disbeliever in some
situations, sinful in some situations and sometimes immoral. I also
affirm that Allah (43)%) has forgiven this nation for its mistakes
and that the generality of the word mistakes here includes the
issues of belief, saying and actions. The pious predecessors differed
concerning many of these issues and yet none of them as a result of
this declared each other to be a disbeliever, immoral, or sinful.” He
then went on until he said, “I have clarified that what has been
conveyed from the pious predecessors and the Imams concerning
the general ascription of disbelief to the one who says such and
such is also true. But a distinction must be made between a general
ascription and applying this ruling to a specific person.” He then
went on until he said, “Declaring a Muslim

' Related by Muslim (no. 153, 218) and Ahmad in al-Musnad (no. 27301).
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to be a disbeliever is an announcement of an impending threat and
is a type of warning, thus if a statement involved rejection of
something said by the Messenger (J&ufdifie) but the individual
may be new to Islim or raised in the remote desert, then this
person is not considered a disbeliever because of his rejection until
the proof is established against him. This is because this individual
may not have heard the texts regarding the issue. Or perhaps he
heard them but thought they were unauthentic. Or his opposition
to the texts were due to another reason which caused him to falsely
interpret them (ta‘wil), even though he was wrong.”

Shaykh al-Islam Muhammad Ibn ‘Abd al-Wahhab says in al-Durar
al-Sunniyyah (1/56), “As for Takfir, then 1 pronounce to be
disbelievers only to those who know the Religion of the
Messenger, then after knowing it they abuse it, prohibit the people
from it, and become enemies to whoever enters into it. This is the
person who I declare to be a disbeliever.”

And on page 66 from the same book he says, “As for the lies and
deceit, then them saying that we generally ascribe disbelief to the
people without distinction and obligate people to migrate to us
even if he is able to practice his Religion openly, all of this is from
the lies and deceit that they use to shun people from the Religion
of Allah and His Messenger. So if we do not declare a person who
worships the idol that is placed at the grave of ‘Abd al-Qadir to be
a disbeliever and if we similarly do not declare someone who
worships the idol erected upon the grave of Ahmad al-Badawt and
other than them to be disbelievers because of their ignorance and
since no one has clarified the issue for them; then how is it that we
supposedly declare a person who does not commit polytheism
(Shirk) to be a disbeliever because he doesn’t migrate to us, or
because he does not declare the disbelief of others, or will not

ﬁght. ?
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So if this is what can be derived from the Book, the Sunnah, and
the speech of the people of knowledge, then this is in accordance
to the wisdom of Allah (I%34%), His great leniency, and
compassion that He does not punish anyone until having
established the proof upon them. The intellects alone are not
sufficient in assessing exactly what is obligatory upon mankind
concerning the rights of Allah, and if the intellect alone were
sufficient, then the establishment of the proof upon mankind
would not depend upon the sending of the Messengers.

The fundamental principle here regarding the one who ascribes to
Islam is that he remains upon Islam until it can be decisively
proven otherwise by way of evidence from the Book and the
Sunnah. So it is not permissible to be careless in ascribing disbelief
to a person because in this there exists two serious harms:

One of them is to falsely attribute this ruling, which he has
applied to the person being judged, to Allah (J535).

As for the first problem, then it should be clear since it involves
assigning the ruling of disbelief to a person whom Allah (1535)
has not declared a disbeliever.

This person is similar to the one who permits what Allah has
prohibited because establishing the ruling of disbelief or its absence
is an affair that returns to Allah alone, like the establishment of
permissibility and impermissibility.

As for the second problem then it revolves around describing a
Muslim with the wrong attribute. So if it is said that he is a
disbeliever while he is free from such a description, and it is
possible that this description of disbelief will now return to him
because of what has been authentically reported in Sahih Muslim
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upon the authority of ‘Abdullah Ibn ‘Umar - &4 - that the
Prophet (Jasakifle) said,
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“If a Muslim declares his brother to be a disbeliever, then
this statement returns to one of them.”

And in another narration:
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“If he is as he says he is, but if not then the statement
returns to him.”

And the Prophet ({25.&4{(>) said concerning this in the prophetic
narration narrated by Abii Dharr (:28i),
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“And whoever ascribes disbelief to anyone or declares

someone an enemy of Allah and this is not the case, then
certainly it will return to him (the accuser).”

This means that it will return to him. The statement of the Prophet
(J5s84{k>) in the narration of Ibn ‘Umar, “If he is as he says he is,”
meaning [if this is according] to the actual ruling of Allah (J535).
Similarly, his statement in the narration of Abi Dharr, “while none
of this is true,” also refers to the ruling of Allah (J&3%). So this is

the second problem, and I am referring to the potential for the

! Related by al-Bukhari (no. 5752) and Muslim (no. 60).
? Related by Muslim (no. 90).
* Related by Muslim (no. 61) and Ahmad in al-Musnad (no. 20954).
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ascription of disbelief to return to the accuser if his brother was
truly free of such an ascription. This is truly a great problem since
it is something that a person may fall into. This is because the
majority of those who are hasty in ascribing disbelief to Muslims
are pleased with their actions and look down upon others, so they
couple their amazement with their actions, which could lead to
their nullification, to their pride, which merits the punishment of
Allah (3%353) in the Hellfire, as comes in the Prophetic narration
collected by Ahmad and Abii Dawiid from the narration of Abid
Hurayrah - £24%s - which states that the Prophet (Jz5.24) said,
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“Allah (325%) said: Pride is My cloak, and majesty is
my garment. So whoever competes with me in either of

these two qualities, then I will throw him into the
Hellfire’.”l

So it is obligatory before declaring someone to be a disbeliever to
consider two matters:

The First Matter: That the Book and the Sunnah establishes that
this matter is actually disbelief. This is to prevent him telling lies

about Allah.

The Second Matter: The proper application of the ruling to the
specific individual to the extent that the conditions of applying
such a ruling are met and the factors that could prevent such a
ruling are eliminated. From the most important of these conditions

' Sahih: Related by Abi Dawiid (no. 4090), Ibn Majah (no. 4174) and Ahmad
in al-Musnad (no. 7335). It was authenticated by al-Albani in Silsilah al-
Sahihah (no. 541).
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is that the individual is aware of his mistake and opposition, which
necessitates disbelief because of the statement of Allah,

“And whoever opposes the Messenger after
guidance has been made clear to him, and
follows other than the way of the Believers; We
will direct him towards the path which he has
chosen, and burn him in Hell - and what an evil
destination.”

[Siirah al-Nisa‘ 4:115]

So in order to be punished with the Hellfire it is has been made
conditional that this opposition to the Messenger occurs after
guidance has been made clear to him. But is it a condition that he
knows the exact consequences of his violation, which may result in
his disbelief or is it sufficient that he is aware that it is a violation
even if he is ignorant of its consequences?

The Response: The second case is true. It is sufficient enough that
he is aware of his violation to establish the required ruling upon
him because the Prophet (z;.:%4{l>) obligated expiation (kaffarah)
to be performed by whoever indulged in sexual intercourse during
the days of Ramadan because of their knowledge of the violation
while they were ignorant of the expiation (kaffarah). Similarly,
because the adulterer who has been married who is aware of the
prohibition of adultery is to be stoned even if he did not know
what were the consequences of his adultery. Perhaps if he knew
the consequences of adultery he would not have fallen into it.
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And from the reasons which prevent the ruling of disbelief from
being established is that a person is compelled to carry out an act of
disbelief due to the statement of Allah,
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“Whoever disbelieves in Allah after having
believed except for one who is compelled (to do
so) while his heart is content with faith. But
those who [willingly] welcome disbelief into
their hearts, upon them is wrath from Allah,
and for them is a great punishment.”

[Siirah al-Nahl 16:106]

Also from the reasons which prevent the ruling of disbelief from
being established is that a person’s thoughts and intentions are
momentarily impaired by extreme happiness, sadness, anger, fear,
or whatever may be similar to this. This reason is supported by the
statement of Allah (JI535),
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“And there is no blame upon you for that in
which you have erred, but (rather only for) what
your hearts have intended. And ever is Allah
Forgiving and Merciful.” [Siirah al-Ahzab 33:5]
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And in Sahih Muslim (no. 2104) upon the authority of Anas Ibn
Malik - £egis - that the Prophet (Al ) said,
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“Allah is more pleased with the repentance of one of His
servants when he turns to Him in repentance than one of
you who was riding his riding beast through an arid
desert. Then the riding beast ran away carrying with it
all of the rider’s food and drink leading him to despair.
Then he came to a tree and laid down in its shade having
lost all hope of retrieving his camel but then lo and
behold his camel stood before him. So he grabbed hold of
its bridle and then said out of his extreme happiness: O
Allah you are my servant and I am your lord. He erred
from his extreme joy.™

And also from the reasons which prevent the ruling of disbelief
from being applied to a specific individual is that he is misled by a
doubt that he believes to be true which causes him to arrive at a
false interpretation which may be tantamount to disbelief. This is
not considered disbelief because the person did not intend
anything sinful that may oppose Islam. So this person is considered

! Related by Muslim (no. 4929) and Ahmad in al-Musnad (no. 17955).
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from those who are to be included in the statement of Allzh
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“And there is no blame upon you for that in which
you have erred, but (rather only for) what your hearts
have intended.”

[Siirah al-Ahzab 33:5]

And also since this was the extent of his ability he should be
included in the statement of Allah (J533),
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“Allah does not burden a soul beyond its capacity.”
[Siirah al-Bagarah 2:286]

Ibn Qudamah mentions in al-Mughni (8/131), “If he believes that
killing those whose lives have been safeguarded is permissible as
well as the seizure of their wealth without this being the result of a
doubt or a false interpretation then this person also is considered a
disbeliever. If it were caused by a false interpretation like that of
the Khawarij, then we have already mentioned that the majority of
the jurists do not consider them to be disbelievers despite the fact
that they deemed permissible the spilling of Muslim blood and the
seizure of their wealth all in the name of drawing closer to Allah
(d%535%).” The author continued until his statement, “It is known
from the ideology of the Khawarij, that they declared many of the
Companions and those who came after them to be disbelievers,
and they permitted the shedding of their blood, and the seizure of
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their wealth, and they believed that by killing them they were
drawing closer to Allah. In spite of all of this, the jurists did not
declare them to be disbelievers because of their actions as they
stemmed from their false interpretation. And similarly this applies
to whoever declares something unlawful to be permissible because
of a false interpretation.”

In the collection of religious verdicts by Shaykh al-Islam (13/30)
which was compiled by Ibn Qasim it is mentioned,

“The innovation (bid'ah) of the Khawarij was the result of their
poor understanding of the Qur'an. They did not conscientiously
intend to oppose it, but they understood from the Quran things
that it did not imply and as a result of this they understood that it
was necessary to declare as disbelievers the people who sin.”

And on page 210 from the same work it is mentioned,

“Indeed, the Khawarij opposed the Sunnah which the Qur'an
commanded them to follow and they declared the believers to be
infidels and they were those who the Qur‘an commanded them to
show allegiance...And they began to follow the ambiguous ayar of
the Qur‘an, falsely interpreting them in accordance with their own
corrupt understanding without possessing any firm knowledge or
comprehension of their true meanings. They did not follow the
Sunnah, nor did they return to the body of Muslims who
understood the Qur‘an.”

Similarly he (Ibn Taymiyyah) said (27/528), “Certainly the Imams
are in agreement concerning the censure of the Khawarij and their
being considered astray, but they differed on the fact of whether
they were considered to be disbelievers or not. There are two well-
known positions on this matter”
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He (Ibn Taymiyyah) then went on to mention (7/217),

“There did not exist anyone from the Companions who declared
them to be disbelievers. Not ‘Ali Ibn Abi Talib or other than him.
Rather, they ruled concerning them that they were oppressive
Muslims and transgressors and I have mentioned the narrations
concerning them in other places and contexts.”

And he states (27/518),

“This is the position which is attributed to the Imams like Ahmad
and other than him.”

And he also states (3/282),

“As for the Khawarij renegades whom the Prophet (Jasaksifle)
commanded that they be fought, then Amir al-Mu‘minin ‘Ali Ibn
Abi Talib fought against them and he was one of the Rightly-
Guided Caliphs (al-Khulafa* al-Rashidin) and the Imams of the
Religion from the companions, their followers (al-tabi‘in) and
those who came after them have all agreed upon fighting them.
However, ‘Ali Ibn Abi Talib and Sa‘d Ibn Abi Waqqas and other
than them did not declare them to be disbelievers. Rather, they
affirmed their Islim and fought against them. And ‘Ali Ibn Abi
Talib did not fight them until they spilled blood which they were
commanded to preserve and attempted to seize the wealth of the
Muslims; so he fought against them in an effort to repel their
aggression and oppression and not because they were disbelievers.
For this reason he did not take their women as captives and he did
not seize their wealth as though it were from the spoils of war. So
if those people whose deviance was established by way of textual
evidence and consensus are not to be considered disbelievers
despite the fact that Allih and His Messenger (Jasakifle)
commanded that they be fought, then how then should differing
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factions be treated when the truth is not apparent to them in
matters which more knowledgeable individuals have erred. It is not
permitted for any of these differing factions to ascribe disbelief to
the others; nor should they permit the spilling of their blood or the
seizure of their wealth, even if they are truly upon innovation.
What if the faction that ascribes disbelief to them is also upon
innovation; and their innovation may be even more severe. The
majority of them are all ignorant of the truth regarding the matters

in which they differ.”

Until his statement, “If a Muslim falsely interprets a matter which
leads him to fight or ascribe disbelief to another Muslim, he does
not disbelieve because of this.”

He then went on to say on page 288, “The Scholars have differed
concerning the address of Allah and His Messenger (dzssfediie);
should its ruling be applied to the servant before the proof reaches
him? The Scholars differ in this issue and there are three opinions
regarding this according to the madhhab of Imam Ahmad and other
than him. The correct position is what is established by the Quran
in the Saying of Allah,
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“And never would We punish until We had first sent a
Messenger.” [Siirah al-Isra* 17:15]

And His statement,
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“Messengers; delivering glad tidings and warnings so
that mankind will have no argument before Allah
after the Messengers.”

[Siirah al-Nisa‘ 4:165]

And similarly what is found in the Sahihan (Sahih al-Bukhari and
Muslim) that the Prophet (Jusafi{le) said,
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“There is none who like that the people would repent to Him
and beg His pardon more than Allah; and for this reason He
sent the Messengers as bearers of glad tidings and the warners.”

In conclusion the ignorant are excused for what they may say or
do from the statements or actions of disbelief. And similarly they
are excused from what they may say or do from the statements or
actions of immorality. This is established by evidences from the
Book and the Sunnah and from reflecting upon the issue and the
statements of the Scholars concerning it.
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' Related by al-Bukhari (no. 6980).
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He might say it mistakenly thinking that it will draw him closer to
Allah (3%35) just as the people of Shirk believed. More
specifically, if Allah has granted you understanding of what He
mentions of the story of the people of Miisa (MEN=IE); while it
is true that they possessed righteousness and knowledge they still
approached him demanding, “Make for us a god just as they
have gods.” [Siirah al-A'raf 7:138]. So at this point, a person’s fear
of this and eagerness to avert this and anything similar to this will
increase. (1)

(1) Once the Shaykh - £fiz; - cautioned us regarding these two
matters — the first being that a person shoud fear understanding
the meaning of monotheism (Tawhid) as the polytheists
understood it, as they understood it to mean that Allah (J&33)
is the sole Creator, Sustainer, and Disposer of affairs. The
author - &5 - went on to clarify that it is obligatory upon
mankind that they always maintain this type of fear, and to
remember the situation surrounding the people who said to
Miisa,
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“Make for us a god just as they have gods. He
said: Indeed, you are a people behaving
ignorantly. Indeed, those people will be
destroyed for that which they are engaged in.
And everything that they are doing is in vain.”
[Stirah al-A‘raf 7:138-139]

So he clarified to them that their request that he make for them
gods just as the people of Egypt had gods was a question based
upon their ignorance. So this should lead a person to fear for
himself that he may fall into misguidance and ignorance that might
cause him to think that the meaning of “La ilaha illa Allah” is that
there is no Creator, Sustainer, or Disposer of affairs except Allah
(455;335). The people of rhetoric have fallen into exactly what the
Shaykh has spoken about and warned against, as when they speak
concerning Tawhid they explain the meaning of “La ilaha illa
Allah” to mean that there is no creator or anyone capable of
creating except Allah. So they explained the meaning of this
magnificent testimony with a false and baseless definition which
was not understood by any of the Muslims, and not even by any of
the non-Muslims, even the polytheists to whom the Messenger
(Asaiifl>) was sent knew the meaning of this testimony better
than the people of rhetoric (mutakallimiin).
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And know that Allah (J;%x:2), from His infinite wisdom, did not
send a Prophet with this Tawhid except that He appointed for him
enemies as Allah (J&3)5) says, “And thus We have made for
every Prophet an enemy; devils from mankind and the Jinn -

inspiring one another with eloquent speech of delusion.”
[Stirah al-An‘am 6:112](1)

s/ -

e The author - %4z - then alluded to a tremendous benefit
wherein he clarifies that it was from the divine wisdom of
Allah (§z5%) that He did not send a Prophet except that He
appointed for him enemies from mankind and the Jinn. This is
because through the existence of enemies, the truth is clarified
and strengthened since every time an opponent of the truth
appears, the evidence in opposition to him becomes stronger.
This is the reason why Allah appointed enemies for the
Prophets and why Allah appointed enemies for their followers,
as everyone who follows the prophets will experience the like
of what the prophets experienced as Allah (J&33) says,
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“And thus We have made for every Prophet an
enemy from amongst the criminals. But
sufficient is your Lord as a guide and a helper.”
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[Siirah al-Furqan 25:31]

The criminals transgress against the prophets and their
followers and [the truth] which they present in two ways:

The First: By attempting to create doubts.
The Second: By inflicting harm upon them.

As for the first way, which is through the spread of doubts,
then Allah has said regarding it, “But sufficient is your Lord
as a guide” for those whom the opponents of the prophets
wish to misguide.

As for the infliction of harm, then Allah said concerning this,
“And a helper” for those whom the enemies of the Prophets
intend to harm.

So Allah (J5%%) guides the Messengers and their followers,
and He aids them against their enemies even if they are the
most powerful of opponents. Therefore, we should not despair
due to the great numbers of the opposition or the strength of
those who reject the truth, for indeed the truth is as Ibn al-
Qayyim - &4z - has mentioned,

oM L Sl s M il y peate G

The truth will be victorious and it will also be
tested,

So do not be amazed, as this is the design of al-
Rahman.
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So it is not permissible for us to lose hope, rather, it is upon us
to remain steadfast and patient since the final outcome will
favor the righteous. So hope is a strong motivating factor
which aids the one who calls to Allah to be persistent and strive
towards ensuring the success of this call, just as despair is a
deterrent which leads to failure and great delay in the spread of
such a call.
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And it could be that the opponents of Tawhid possess knowledge of
many sciences, books, and evidences as Allah (1&3%) says, “And
when their Messengers came to them with clear evidence,

they rejoiced because of what they possessed of knowledge.”
[Stirah Ghafir 40:83] (1)

(1) This means that the enemies of the Messengers who would
argue with them and accuse them of lying might possess a
great amount of knowledge, books, and doubts that they
consider to be “evidences” which they use to deceive the
people. So with this “evidence” they disguise the truth with
falsehood as Allah (1&533) says,
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“And when their Messengers came to them with
clear evidence, they rejoiced because of what
they possessed of knowledge.” [Sirah Ghafir
40:83]

But this type of excitement is blameworthy because it consists
of rejoicing at something other than what Allah is pleased with
so it is considered from the type of rejoicing which is
blameworthy.
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The author - %4z - indicates with this sentence that it is
necessary that we know what type of knowledge and doubts
they possess in order to refute them with their own arsenal.
And this is also from the guidance of the Prophet (Jasafsifle)
and for this reason when he sent Mu‘adh to Yemen he said to
him,
/a; Zo% ..:/ Py
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“Indeed you are going to a people from the People of the
Book.™

He told him this in order for him to prepare for them and so
that he would know what was with them from the Book so
that he could refute them when they presented their
arguments.
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' Related by al-Bukhari (no. 1425), Abii Dawiid (no. 1584), Ibn Mijah (no.
1783), al-NasaT (no. 2435), al-Darimi in al-Sunan (no. 1614) and Ahmad in
al-Musnad (no. 2072).

158




—p\

. Q E8585 A3 wj.c 15)
e & j\.; ‘.,\.c’ i5\as J.a:\ A.J.c

) JG ;,J ud:u\ N,» J,L?é LS & % G

\ (;b °
\
N
t ®
o
A
‘&
-
&
G
\p—
q?\
3 3
tz\
=

E-GJ-’LM ] ﬁ*\ﬁ ) r«» Y] H-ﬁ-}i‘ u13 &*

[17-16 :00,N1] G2 S\ ;:5\

If you have understood this and you know that the path to Allah
will always have enemies and opponents upon it, people who
possess eloquent speech, knowledge, and evidence, then it is
incumbent upon you that you learn enough of the Religion of
Allah that will enable you to arm yourself with a weapon that you
can use to confront these devils, whose leader and chief said to
Allah, “I will surely sit waiting for them upon your Straight
Path. Then I will approach them from before them and from
behind them and from their right and from their left; and
you will not find most of them to be grateful.” [Siirah al-A‘raf
7:16-17] (1)

(1) So if you realize that these enemies possess books, knowledge,
and evidences which they utilize to disguise the falsehood as
the truth, then it is imperative that you prepare yourself for
them, and there are two ways that you can prepare yourself:

e The First: What the author - &4, - referred to when he
encouraged you to acquire the evidences extracted from the
Book and the Sunnah as well as the logical arguments that
would allow you to repel their argument and their falsehood.
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The Second: That you know what they possess of falsehood so
that you are able to refute them with it. For this reason Shaykh
al-Islim (Ibn Taymiyyah) - &z - said in his book Dar’
Ta'aradin-Nagql wal-’Aql, “Indeed, there is no person who
presents evidence in support of falsehood except that his
evidence is actually a proof against him and not for him.” It is
just like he said - %5 - since a sound proof which is cited by
a person of falsehood in support of his falsehood is actually
evidence against him and not an evidence for him. So whoever
wishes to debate with these people, should pay particular
attention to these two matters:

The First Matter: That he understands what they possess of
knowledge to the extent that he is able to use it against them.

The Second Matter: That he understands the evidences from
the Book and the Sunnah as well as the logical arguments
which he can use against them.
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But if you turn to Allah and pay close attention to His clear proofs

and evidences then do not fear nor grieve. “Indeed the plot of
Satan has always been weak.” [Siirah al-Nisa‘ 4:76](1)

(1) The author - &z - intends to encourage whoever has
embraced the message of Allah (J%3%) and knows the truth
not to fear the argument of the people of falsehood. This is
because they are unsubstantial and baseless and they are from
the plotting and trickery of Satan and Allah (J&35) says,
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“Indeed the plot of Satan has always been
weak.”
[Stirah al-Nisa* 4:76]

And concerning this it has been said,
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Arguments that collapse like a glass,

You may believe it to be true, but it all breaks or is broken.
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And the commoner from the people of Tawhid can overcome a
thousand of the scholars from the polytheists as Allah says, “And
indeed, Our soldiers will be those who overcome.” [Siirah al-
Saffat 37:173](1)

(1) The Shaykh - iz - said, “And the commoner from the
people of Tawhid can overcome a thousand of the Scholars

from the polytheists,” and cited as evidence the statement of
Allah (3533),

“And indeed, Our soldiers will be those who
overcome.”
[Siirah al-Saffat 37:173]

The commoner from the people of Islimic monotheism
(Tawhid) refers to the people who affirm and believe in Islamic
monotheism (Tawhid) with its three types: Allah’s Lordship (al-
Rubibiyyah), His right to worship (al-Ulishiyyah), and His
Beautiful Names and Attributes (al-Asma wa al-Sifar). He
could overcome a thousand of the scholars from the polytheists
because the scholars from the polytheists affirm Allah’s oneness
in a manner that is incomplete and deficient since they only
afirm His Lordship (al-Rubiibiyyah). This deficient type of
monotheism [as it pertains to Lordship] should not be
considered monotheism in reality because the Prophet
(Jzsudeiifie) fought against the people of polytheism (Shirk)
who used to affirm this type of monotheism. So this type of
Tawhid did not benefit them nor did it ensure the preservation
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of their lives or their wealth. But the commoner from the
people of Islamic monotheism (Tawhid) affirms and believes in
Islimic monotheism (Tawhid) with its three types: Allah’s
Lordship (al-Rubiibiyyah), His right to worship (al-Uliihiyyah),
and His Beautiful Names and Attributes (al-Asma wa al-Sifat),
and because of this he is superior to them.
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So the army of Allah will prevail by way of clear proofs and

arguments of the tongue just as they prevail by way of the sword
and the spear. (1)

(1) The author - &fiz5 - is suggesting here that the army of Allah
is made up of His believing worshippers who support Allah and
His Messenger and strive hard against the disbelieving people
with two things:

o The First: Evidences and proofs, and this [is as it pertains to]
the hypocrites who do not make apparent their animosity
towards the Muslims. These people are to be addressed with
evidences and proofs.

e The Second: Those who are fought against with swords and
spears; and they are those who make their animosity apparent.
They are the open disbelievers who announce their disbelief.
Allah (Js5%) says concerning them and those whom we
mentioned before them,
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“O Prophet, strive hard against the disbelievers
and the hypocrites and be harsh with them. And
their refuge is Hell, and how wretched is that

destination.”
[Siirah al-Tahreem 66:9]
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Striving hard with proofs and evidences against the open
disbelievers who make apparent their disbelief occurs first. Then
they are to be fought with swords and spears after that. They
should not be fought with swords and spears until having first
established the argument against them.

It is obligatory upon the Muslim Ummah that it responds to each
and every weapon, which is used to attack Islam with that which is
most appropriate. So whoever engages Islam armed with ideas and
statements then it is obligatory that his falsehood is made clear with
intellectual and logical arguments in addition to evidence from the
Book and the Sunnah. Whoever assaults Islam economically then it
is obligatory that Islim is well defended, rather the situation may
even necessitate that an economic offensive is established if that is
possible to the same extent to which they attacked Islam; and those
who attack Islim with weapons then it is obligatory that their
efforts are met with whatever is appropriate in opposition to their
weapons.
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There is only fear for the person of Tawhid who traverses upon this
path unarmed [without knowledge]. (1) And certainly Allzh
(J%5;%1222) has blessed us with His Book, which is “A clarification
for everything and a guidance, and mercy, and glad tidings
for the Muslims.” [Siirah al-Nahl 16:89] (2)

(1) This means that this fear of the enemies of the Prophets only
exists for the person of Tawhid who traverses upon this path
unarmed. This is because he does not possess the knowledge,
which is necessary for him to be able to protect himself. So it is
feared that he may debate with someone from the polytheists
and as a result of his lack of evidence he is overpowered. So it is
imperative that a person possesses enough knowledge to allow
him to protect himself from doubts and and overcome his
opponent.

This is because the debater is in need of two things:
o The First: He must establish the proof of his position.

o The Second: He must counter and nullify the
evidence of his opponent.

There is no way for this to happen unless a person knows
exactly what he possesses of truth and what his opponent

possesses of falsehood in order to annihilate his argument.

(2) Allah has blessed us with His Magnificent Book which,
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“Falsehood cannot approach it from before it or
from behind it; [it is] a revelation from a [Lord
who is] Wise and Praiseworthy.”

[Siirah Fussilat 41:42]

Similarly, Allah (J&;%5:%) has made it a clarification for everything
such that it explams everythmg that the people require for their

livelihood as well as their Hereafter.

The clarification found in the Quran can be divided into two
categories:

e The First: That the Quran clarifies something by specifically
mentioning it, as in the statement of Allah (1&353),
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“Prohibited to you are dead animals, blood, the
flesh of swine.” [Siirah al-Ma‘idah 5:3]

And similarly the statement of Allah (J&%8522),
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“Prohibited to you for marriage are your mothers,
your daughters, your sisters, your father’s sisters, your
mother’s sisters, your brother’s daughters, your sister’s
daughters, your mothers by virtue of their nursing
you, your sisters through nursing, your wives’
mothers, and your step-daughters who live under your
guardianship from your wives unto whom you have
entered. But if you have not entered them, then there
is no sin upon you. And also prohibited are the wives
of your sons who are from your own loins, and that
you take in marriage two sisters simultaneously,
except for what has already occurred. Indeed, Allah is
ever Forgiving and Merciful. And also prohibited to
you are all married women except those your right
hands possess. This is the decree of Allih upon you.
And lawful to you are all others besides these.”
[Siirah al-Nisa‘ 4:23-24]

e The Second: That the Quran clarifies something by referring
to the place where this clarification can be found as in the
statement of Allah (JI533),
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“And Allih has revealed to you the Book and the
wisdom.” ‘
[Sirah al-Nisa“ 4:113]

Here Allah refers to al-Hikmah which is a reference to the Sunnah
since it explains that which is in the Quran and similarly in the
statement of Allah (1533,
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“So ask the people of knowledge if you do not know.”
[Siirah al-Nahl 16:43]

And also,

“And We have not sent anyone before you, [O
Muhammad], except men to whom We revealed ask
the people of knowledge if you do not know.”

[Sirah al-Anbiya* 21:7]

This clarifies for us that we should return every affair to qualified
people who are considered the people of knowledge in that field. It
is mentioned that someone from the people of knowledge was
approached by a Christian man who wished to criticize the Noble
Qur‘an while they were both in a restaurant. So the Christian man
asked, “Where is the clarification as to how to cook this food?” The
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knowledgeable man summoned the restaurant owner and said to
him, “Describe for us how to cook this food.” So he described it for
them. He then said, “This is what has come in the Qurn.” The

Christian was amazed at this response and asked, “How is that so?”
Then he said, “Indeed, Allah (Jz5%) says,
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“So ask the people of knowledge if you do not know.”
[Siirah al-Nahl 16:43]

So he clarified for us the key to acquiring knowledge of things is
that we ask those who know, and they are the people who possess
knowledge in that field. This is an example of the clarification
found in the Qur‘an without a shadow of doubt because directing
someone to a person who possesses knowledge in that area is an
introduction to that knowledge.
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So a person of falsehood cannot present any argument except that
there is in the Qur'an that which refutes it and clarifies its fallacy, as
Allah (3%35%) says, “And they do not come to you with an
example except that We bring you the truth and the best
explanation.” [Siirah al-Furqan 25:33] (1)

(1) A person of falsehood cannot present any argument in support
of his falsehood except that contained in the Quran is that
which will expose this baseless and false argument.
Furthermore, every person of falseshood who presents an
authentic evidence from the Qur‘an and the Sunnah in support
of his falsehood, then this evidence is actually a proof against
him as mentioned by Shaykh al-Islim - £#iz5 - in the
introduction to his book Dar‘ al-Ta'arud al-Nagl wa al-'Aql,
“Indeed there is no person of innovation and misguidance who
presents an evidence in support of his falsehood except that this

evidence actually is a proof against him and not for him.”
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Some of the Scholars of Tafsir have said, “This ayah is general and
encompasses every argument presented by the people of falsehood
until the Day of Resurrection.” I will mention to you some of the
things which Allah has mentioned in His Book as a response to the
speech that the polytheists in our time use against us. (1)

(1) The author - Zifi%5 - says this in order to establish that a single
man upon Islamic monotheism (Tawhid) possesses evidence
which is more powerful and clearer than the polytheist no
matter how eloquent and articulate the latter may be, as Allah
(J&5535) says,

%@L&;ﬁj[,ﬁi SR, 5\&.,\_,\,,1‘ %3

“And they do not come to you with an argument
except that We bring you the truth and the best
explanation.” [Siirah al-Furqan 25:33]

This means that they will not present to you any argument,
which they utilize to disguise the truth with falsehood except
that We will bring you the truth and the best explanation. For
this reason you will find in the Qur‘an many examples where
Allah (§%35%) responds to the questions of the polytheists and
other than them in order to clarify the truth for the people so
that it will be crystal clear to everyone.
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Here, it is appropriate to address an important matter that needs to
be understood, and this is that it is improper for a person to enter
into a debate with anyone until he knows his opponent’s evidence
and is well-prepared to refute and respond to it. This is because if
he enters into a debate unprepared and lacking understanding then
the outcome will most likely be against him except if Allah wills;
just as a person would not enter a battlefield occupied by the
enemy unless armed with courage and a weapon.

Then the author - &ii%5 - mentioned that he will present in this
book each of the arguments of the polytheists which they used
against Shaykh al-Islim (£%z5). He mentioned that he would
expose these doubts because they are not sound arguments and
they are nothing more than doubts and deception.
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So we say that answering the people of falsehood can be done in
two ways: a general response and a detailed response. As for the
general response then it consists of great benefit and is of major
importance to those who understand it. It is what is mentioned in
Allah’s statement, “It is He who has sent down to you the
Book; in it are verses which are clear and precise — they are
foundations of the Book — and others that are unclear. As for
those whose hearts have deviated, then they follow after that
which is unclear, seeking by way of it discord and seeking
after it's hidden interpretation. And no one knows its hidden
interpretation except Allah.” [Siirah Ali-Tmran 3:7] (1)

(1) The author - &4z - clarifies that he will address these doubts
with two responses:

o The First: A broad and general response, which is an
adequate rebuttal for every doubt.

o The Second: A detailed response.

This is the manner in which the people of knowledge approach
and address issues of debate and contention. They begin by
offering a general response that includes what the cunning and
deceitful opponent might mention. Then they address each and
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every matter independently with a detailed response as Allah
(A533) says,
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“This is a Book whose ayat are perfected and
then presented in detail from one who is Wise
and Acquainted.” [Siirah Hood 11:1]

So he mentioned in his general response that those people who
pursue the ambiguous ayat of the Qur'an are those whose hearts
have deviated as has been authentically reported from the Prophet
(Jzsufedile) concerning the statement of Allah (JG§5353),
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“It is He who has sent down to you the Book; in
it are ayat which are clear and precise - they are
foundations of the Book - and others that are
ambiguous. As for those whose hearts have
deviated, then they follow after that which is
ambiguous, seeking by way of it discord and
seeking after it’s hidden interpretation. And no
one knows its hidden interpretation except
Allah.”

[Siirah Ali-Imran 3:7]
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For this reason you find that the people of misguidance - and
Allab’s refuge is sought - seek after the ambiguous ayat of the
Qur‘an in order to use them in support of their falsehood. So they
say for example: Allah (1&35%) says such and such and He says in
another place such and such. So how can this be? This is precisely
what transpired between Nafi' Ibn al-Azraq and Ibn ‘Abbas
(#2gl5) during their discussion which al-Suyiiti (d.911H)
mentions in al-Itgan, and perhaps other than him have mentioned
it as well, as this story is very beneficial.
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It has been authentically narrated (1) that the Messenger of Allah

(Jsaiifle) said, “If you see a people who follow what is unclear

from it, then they are those whom Allah has mentioned, so beware
of them.”

1) The author - iz - states, “It has been authentically narrated
from the Messenger of Allah (Josukiifle) that he said, “If you
see a people who follow what is unclear from it, then they are
those whom Allzh has mentioned, so beware of them.” The
author - &i&; - cites this Prophetic narration to establish that
the man who follows the ambiguous ayar of the Qur'an or the -
the ambiguous texts of the Sunnah in order to support his
falsehood is from those whom Allih has mentioned and
described in His statement,

“As for those whose hearts hz}ve deviated.”
[Stirah Ali-‘Imran 3:7]

Then the Prophet (Jz5:84{(z) ordered that a person be cautious
of them when he said, “So beware of them” and do not allow
them to lead you astray from the path of Allah by pursuing
these ambiguous ayat. You should also beware of their way

' Related by Muslim (no. 4817), Abii Dawiid (no. 4598), al-Tirmidhi (no.
2995), al-Darimi in al-Sunan (no. 145) and Ahmad in al-Musnad (no. 25665).
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since the warning here includes both a warning against them
and a warning from their way.
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An example of this is if a polytheist was to say to you, “Surely, for
the awliya® of Allah there will be no fear; nor will they
grieve.” [Siirah Yiinus 10:62] Certainly, the intercession is true
and the Prophets possess a truly lofty station with Allah or when
they cite some speech of the Prophet seeking to use it in support of
their falsehood and you cannot understand the meaning of his
speech. Then respond to his statement by saying, ‘Indeed Allah has
mentioned that the people whose hearts have deviated abandon the
clear texts in order to follow the ambiguous texts.” (1)

1) Then the author - £z - gave them an example when he
mentioned that a polytheist might mention to you: ‘Does Allah
not say,

“Surely, for the awliya‘ of Alldh there will be no
fear; nor will they grieve.” [Siirah Yiinus 10:62]

Is it not true that the awliya’ of Allah occupy a special station
with Allah (1%35)? And is it not true that intercession has
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been established in the Qur'an and the Sunnah?’ Or [they may
say] something similar to this. Say to them: ‘Yes, all of this is
true, but there is no evidence in any of this for you to commit
polytheism (Shirk) with Allah by [directing worship to the]
awliya’, Messengers, or whoever may be able to intercede with

Allzh (g2).

As for your claim that all of this indicates this, then it is a
baseless claim that no one asserts except the people of falsehood
and you are considered from those whom Allah has described

saying,
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“As for those whose hearts have deviated, then
they follow after that which is amb_iguous.”
[Stirah Ali-Imran 3:7]

If you had only referred the ambiguous ayar of the Qur'an to

the detailed ayar of the Qur'an then you would have known
that there is no proof in them for what you are seeking to

establish.
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And what I have mentioned to you, showing that Allah has
informed that the polytheists affirm al-Rubiibiyyah and yet their
disbelief occurred due to their devotion to the Angels, Prophets,
and awliya and that they justified their actions by saying, “They
are our intercessors before Allah” [Siirah Yiinus 10:18] and this
is something indisputable for which no one can attempt to distort
its meaning. (1) And what you have mentioned to me - O
polytheist - from the Quran or from the speech of the Prophet
(Jzsfediile), I do not know exactly what it means but I do know
for certainty that the speech of Allah does not contradict itself and
the speech of the Prophet (J&.k4fl) does not contradict the
speech of Allah. (2)

(1) The author - &ii%z5 - mentions exactly how we should return
the ambiguous texts to the clear detailed texts of the Book and
the Sunnah. He mentions that the people of polytheism (Shirk)
used to affirm belief in Allah’s Lordship (Tawhid al-
Rubiibiyyah) and their belief in this affair was certain and
contained no doubt. But they still worshipped the angels and
other than them, and they used to say, “They are our
intercessors with Allah.” Even with this, the Prophet

(Jzsafediie) still made lawful their blood and wealth. So this is a

clear textual proof, that cannot be misunderstood, that proves
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(2)

that Allah has no partners as it pertains to His worship, just as
He has no partners as in His Lordship and Dominion. So
whoever associates partners with Allah in His worship is a
polytheist even if he affirms belief in Allah’s Lordship (Tawhid
al-Rubibiyyah).

Concerning his statement - iz, “And what you have
mentioned to me - O polytheist - from the Quran or from the
speech of the Prophet (dz54&4i{k>), I do not know exactly what
it means but I do know for certainty that the speech of Allah
does not contain contradictions and the speech of the Prophet
(Az4&ifle) does not contradict the speech of Allah.” He
intends by the phrase, “I do not know what it means,” I do not
know it to carry the meaning that you claim. I reject this
understanding and do not accept it because I know that the
speech of Allah does not contradict itself, and the speech of the
Prophet (dz5:84{f=) does not contradict the speech of Allah.
Allah (1&33) says,
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“Do they not reflect upon the Qur‘an? Had it been
from other than Allzh, then they would have found
therein it much contradiction.”

[Siirah al-Nisa‘ 4:82]

And Allah (J6535) says,
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“And We have revealed to you a Book which is a
clarification for everything.” [Siirah al-Nahl 16:89]

And Allzh (Js5%) says,

§ oS o) E 0 LB 5
“In order to clarify for the people what has been
revealed to them, if only they would reflect.” [Siirah al-
Nahl 16:44]

And the speech of the Prophet (dzssf4i{l) does not contradict the
speech of Allah. Likewise the speech of Allah does not contradict
itself. Indeed, Allah (1%2\%) has informed us that He has no
partner or associate. The Prophet ({5 f4i{le) said,
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“Islam is established upon five: the testification that there is

nothing worthy of worship besides Allah, and that Muhammad
is the Messenger of Allah.™

All of these textual evidences support one another and establish that
Allah (3%53%) does not have any partner or associate that deserves
to be worshipped along with Him just as He has no partner or
associate in His Lordship.

! Related by al-Bukhari (no. 8), Muslim (no. 16, 20), Ibn Majah (1/35), al-
Tirmidhi (no. 2609), al-NasaT (no. 2435) and Ahmad in al-Musnad (no.
4783).
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This is a good and straight-forward response (1) but no one will
understand it (2) except those whom Allah has granted success. So
do not underestimate this response for indeed as Allah ({{525%) has
mentioned, “But none is granted it except those are patient,
and none is granted it except the possessor of a great
portion.” [Siirah Fussilat 41:35] As for the detailed response (3)
then indeed the enemies of Allih have many doubts about the
Religion of the Messengers, which they use to lead many of the
people astray. From their statements is their saying that, “We do
not make Shirk with Allah, rather we bear witness that no one
creates or sustains, or can benefit or harm except Allah alone with
no partners. And that Muhammad (1%.:£4{(=) cannot even bring
about benefit or harm to himself, so how much more so ‘Abd al-

Qadir (4) or other than him?

(1) The statement of the author - %4z, “This is a good and
straight-forward response,” means that when a person informs his
opponent that the speech of Allah does not contradict itself, the
speech of the Prophet ({u5:24{(>) does not contradict the speech of
Allah, and that it is obligatory to understand the ambiguous textual
evidence in light of the detailed evidence is a good response which
is straight-forward in addressing the issue and it is not possible that
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anyone could oppose it or refute it with something which nullifies
it since it is detailed speech which is based upon two types of
evidence:

e Textual evidence (sam7)

e Intellectual evidence (‘agli)

So whoever’s response is based upon these two sources of

evidence, then it is not possible that any person of falsehood would
be able to refute him.

e  His statement, “but no one will understand it,” means that this
response cannot be fully understood except by someone whom
Allah has granted insight by exposing for him the corruption of
these doubts as well as the corruption of lusts and desires. Then he
cited as evidence the statement of Allah (1533),

o el N G s 3

“But none is granted it except those are
patient.”

[Stirah Fussilat 41:35]

Meaning they are granted the ability to refute such doubts
in the best possible manner.

e His statement - Zfiz5, “As for the detailed response...” because
the first response was general and could be used to respond to any
doubt. However, there also exists a specific, more detailed
response. It is deemed specific because each one will be distinct

from another as this type of approach tackles each doubt
individually.
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So if a person of (Shirk) says to you: “I don’t commit polytheism
(Shirk) as 1 bear witness that no one creates or sustains, can benefit
or harm except Allah alone without any partners. And that even
Muhammad (#2.%45{f=) cannot bring about benefit or harm to
himself, much less anyone lesser to him like ‘Abd al-Qadir.”

And this is Tawhid [according to him]. This is a doubt that he uses
to deceive [the people] but in reality it is a pathetic doubt, which
fails to support or establish anything.

e This is a reference to ‘Abd al-Qadir Ibn Miisa al-Jilani, and
they differ regards his father’s name, who was from the most
prominent of the Siifi ascetics. He was born in the year 471H in
Jilan and he died in the year 561H in Baghdad. He was known to
ascribe to the Hanbali school of thought.

g0 3% % F®R

186




rgwwq%‘w:e&our@u}w\)@ uu_<=3j
”/ /”\‘}‘ow\ ””’\3 .d\u\)») g:@u”/\”

;é-\\ S W s s Y et &L g ﬂ)‘“’;’\""dﬂ“

But I am sinful, and the righteous possess a lofty station with Allah,
so I beseech Allih by way of them.” So answer him with the
response that has already preceded and this is that those people
whom the Messenger of Allah (Jz:f4fle) fought against used to
affirm all what you have mentioned. They used to admit that their

idols did not control anything and that they only turned to them
for their lofty station and for their intercession. (1)

(1) His statement - ¥4z, “But I am sinful...” is the remaining
speech of the one who is posing this deceptive doubt. So you
should respond to him by saying: “What you have mentioned
is what was believed by the polytheists whom the Prophet
(Jasalediie) fought against and whose blood, women, and
wealth were made lawful; so this Tawhid of theirs did not
benefit them in the least.
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Then recite for him what Allah mentions in His Book and further
clarifies. (1)

(1) His statement, “Then recite for him what Allah mentions in
His Book and further clarifies,” he intended by this that you
should recite to him what Allah has mentioned in His Book
concerning the monotheism of worship (Tawhid al-Uliihiyyah)
since Allah (J&;%:2) began with it and repeated it in order to
establish it in the hearts of the people and establish the proof

against them as Allah (JG535) said,
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“And We have not sent before you any
messenger except that We have revealed to him
that there is no deity except Me, so worship
Me.”

[Siirah al-Anbiya‘ 21:25]

Allah (3535) says,
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“And I (Allah) did not create the spirits (Jinn) and
mankind except that they should worship Me.”
[Soorah al-Dhariyat 51:56]
And Allah (1&35) says,
188




“Allah bears witness that there is no deity except for
Him, and so too do the angels and people of
knowledge who establish the levels of justice. There is
no deity except for Him, the Exalted in Might, the
Wise.” [Strah Ali-Tmran 3:18]

And Allah (J&355) says,
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“And your god is one God. There is no deity (worthy
of worship) except for Him, the Most Merciful,
Bestower of Mercy.” [Siirah al-Baqarah 2:163]

And Allah (35%%) says,
% o528 (A
“So worship only Me.” [Siirah al-‘Ankabiit 29:56]

There are many other ayat that prove the obligation of directing all
worship exclusively to Allah (Js52) without directing any worship
to other than Him. So if he accepts this then this is what we had
hoped to establish, but if he does not accept this, then he is a
person who is proud and haughty and the following statement of
Allah (3%35%) applies to him,
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“And they rejected them (the signs of Allah),
while they were truly convinced of them, out of
injustice and haughtiness. So see how was the

outcome for the people of corruption.” [Siirah al-
Naml 27:14]
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Then if he says, “These ayar (1) were revealed concerning people
who worshipped idols. So how can you make the righteous like the
idols?” Then respond to him as we have already mentioned. If he
(2) accepts that the disbelievers affirmed Rubithiyyah (Allah’s
Lordship) for Allah alone and that they only desired the
intercession of those whom they turned to, but he desires to
distinguish between his own action and the actions of the
disbelievers with what he has mentioned.

(1) His Saying, “If they were to say,” meaning [if] the people of
Shirk [were to say] that these verses were revealed regarding

the polytheists who worshipped idols and the awliya’ are not
idols.

So respond to this individual with what we have previously
mentioned that whomever directs worship to other than Allah
has made the object of his worship an idol. So what is the
difference between a worshipper of idols and a worshipper of
Prophets and the awliya since none of them can benefit those
who worship them?

(2) His statement, “So if he,” refers to the speaker who knows that
the polytheists affirmed Allah’s Lordship and that Allih
(d&585;2) is the Lord, Creator, and Owner of everything. But
they worshipped these idols in order to draw closer in station
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to Allah and for them to intercede on their behalf. With this he
has surely admitted that their intentions were the same as his
intentions and yet this belief of theirs did not benefit them in
the least.
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Then mention to him that amongst the disbelievers were those
who called upon idols and those who called upon the awliya‘ as
Allah says concerning them, “Those whom they call upon [like
'Tesa (Jesus) - son of Maryam (Mary), 'Uzair (Ezra), angel,
etc.] desire (for themselves) means of access to their Lord
(Allah), as to which of them should be the nearest.”[Siirah al-
Isra* 17:57] And they call upon Isa Ibn Maryam and his mother
while Allah (3%3%) says, “The Messiah, son of Mary, was no
more than a Messenger; many other Messengers have
preceded him and his mother was a believer. The both of
them used to eat food. Look how We make the signs clear for
them; yet see how it is that they are deluded. Say: Do you
worship besides Allah that which does not possess the ability
to either harm you or benefit you while Allah is the All-
Hearing, All-Knowing?” [Siirah al-Ma‘idah 5:75-76] (1)...
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(1) His statement, “Then mention to him...” is a response to his
statement, “So if he accepts that the disbelievers...” This means
that you should mention to him that amongst the polytheists
are those who worship idols, seeking to gain their intercession
and that he agrees with them as far as intention is concerned.
And also from them are those who worship the awliya just as
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he does, and in this affair they both share the same intention as
well as the object of worship. The proof that they used to call
upon the awliya is found in the statement of Allah (1533).
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“Those whom they call upon [like 'Iesa (Jesus) -
son of Maryam (Mary), 'Uzair (Ezra), angel,
etc.] desire (for themselves) means of access to
their Lord (Allah), as to which of them should
be the nearest.”

[Siirah al-Isra‘ 17:57]

They also used to worship the Prophets just as the Christians
worship Jesus the son of Mary. They also worshipped the
angels as mentioned in the statement of Allah (J&%),
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“And mention the Day when He will gather
them altogether and then say to the angels: Did
these people used to worship you?” [Siirah Saba‘
34:40]

With this response his deception becomes clear because the
polytheists worshipped idols just as he worships the awliya and
the righteous from two different perspectives:

o The First Perspective: There is no basis for his deception
because there were those from the polytheists who worshipped
the awliya“ and the righteous people.
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The Second Perspective: Even if we accepted for arguments
sake that these polytheists did not worship anything other than
idols, there is still no difference between him and them because
they both worship something that cannot benefit them.
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And mention to them the statement of Allah (J3E), “And
mention the Day when He will gather them altogether and
then say to the angels: Did these people used to worship you?
They will respond: Glory be to You! You are our benefactor,
not them. Rather, they used to worship the Jinn; and most of
them were believers in them.” [Siirah Saba‘ 34:40-41] (1) And
the statement of Allih (153%), “And when Allzh said to Tsa the
son of Mary: Have you told the people to take your mother
and yourself as two deities besides Allah? He said: Glory be to
You! It is not for me to utter something for which I possess
no right. If indeed I said such a thing then You most
certainly know. You know what is within myself, and I do
not know what is within Yourself. Indeed, You are the
knower of the unseen.” [Siirah al-Ma‘idah 5:116] (2)
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(1) His statement, “And mention to them the statement of Allah
(3%;355) “And mention the Day when He will gather them
altogether and then say to the angels...” [Siirah Saba‘ 34:40-
41]...” is grammatically linked to the previous statement, “So
mention to him that amongst the disbelievers are those who
call upon idols...” The intent behind this response is to make
clear to him that from the disbelievers are those who worship
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(2)

the angels who are from the best of Allah’s creation. This
destroys and rubbishes his dubious claim that there the
difference between him and the disbelievers in that he calls
upon the righteous and the awliya® while they call upon idols,
rocks and other than that.

His statement, “And the statement of Allah (I53%), “And
when Allzh said to ‘Isa the son of Mary...” means mention
to him the statement of Allah (1&3%), “And when Allah said
to Tsa...” to throw a rock in his mouth (as to silence him)
since [you establish that] the disbelievers used to worship the
awliya and the righteous so there is no difference between him
and them.
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Then say to him: Do you now understand that Allah declared as
disbelievers those who directed worship to idols just as He declared
as disbelievers those who directed worship to the righteous?
Similarly, the Messenger of Allah ({z.f4flz) fought against them.
(1) If he then says, (2) “The disbelievers actually seek to benefit
from them while I bear witness that only Allah is the One who
gives benefit and harm and He is the disposer of affairs. T do not
desire any benefit from anyone besides Him. And I know that the

righteous have no share in this, but I turn to them in hope that
Allah will accept their intercession.”

\,0

(1) His statement, “Then say to him...” means tell him this while
clarifying for him that Allah (J%:2) declared as disbelievers
those who worshipped the righteous and those who
worshipped idols. The Prophet ({zak{le) fought them on
account of this polytheism (Shirk) and the fact that they
worshipped the awliya’ of Allah and the Prophets did not
benefit them in the least.

(2) His statement, “So if he then says,” referring to the polytheist.
The disbelievers seek from (the things that they worship) to
benefit them or harm them while I do not seek this except
from Allah; and the righteous have no control of this. I do not
hold this belief concerning them but I draw closer to Allah
(J#2) by way of them so that they can be intercessors for me.
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Say to him: This was the case of the polytheists to whom the
Messenger of Allah (Jsse4i{l) was sent. They did not worship
those idols because of their belief that they benefit or harm, but
rather they worshipped them for them to bring them closer to
Allah just as Allah (d&%2%) said concerning them,

35 MY TR SXE
“We only worship them that they may bring us
nearer to Allah in position.” [Siirah al-Zumar
39:3]
And He says,
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“And they say: They are our intercessors before
Allah.” [Siirah Yainus 10:18]

So their state is the same as the polytheists.
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So the response to this is [to say]: This is exactly the same
statement as the disbelievers, then recite for him the statement of
Allzh (3%5%%), “And those who take protectors besides Him
say: We only worship them that they may bring us nearer to
Allah in position.” [Siirah al-Zumar 39:3] And the statement of
Allah (1&533), “They are our intercessors before Allah.” [Siirah
Yiinus 10:18] Know that these three doubts are the strongest
evidences they possess. So if you know that Allzh has clarified this
issue in His Book and you have understood this matter well,
then whatever follows after this will easier. (1)

(1) His statement, “These three doubts,” refers to:
e The First Doubt: Their statement, “We do not worship

idols but rather we worship the awliya.”
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So if he says: I only worship Allah, and my turning to the righteous
and calling upon them is not worship. Then say to him: Do you
accept that Allah made it obligatory upon you to sincerely worship
Him alone (1) and that this is His right upon you? So if he says yes.
then say to him: Then clarify for me exactly what you have been
obligated with; and this is to sincerely worship Allah alone and this
is His right upon you.

Ce
Ga

. The Second Doubt: Their statement, “We did not turn to
them in worship, as our intent is to worship Allah (J&%s:2).”

. The Third Doubt: Their statement, “We did not worship
them believing that they would benefit us or harm us, because all
benefit and harm is in the hand of Allah (J5). But we worshipped
them to draw us closer in station to Allah. So we desired their
intercession with our action and we weren’t associating partners

(Shirk) with Allah (Ju5%5s2).

So if the reality of these doubts have become clear to you, then
clarifying the other doubts should be much easier because these are
from the strongest doubts that they use to deceive the people.

6)) If the person with these doubts says, “I don’t worship them
like I worship Allah (%4%) and turning to them and calling
upon them is not considered worship,” then this is another

doubt.
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The response to this is to say: “Indeed Allah has made it obligatory
upon you to purify your worship for Him alone.” Then if he says:
“Yes.” Then ask him: “What does it mean to purify your worship
for Him alone?” He will either know the answer to this question or
he will not. If he does not know then clarify it for him so that he
knows that calling upon the righteous and directing devotion to
them is worship.
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Then if he does not know what is considered worship and what
are the different types of worship, then clarify this for him by
mentioning that Allah (1525%) says, “Call upon your Lord with
humility and in secret. Indeed He does not like transgressors.”
[Stirah al-A'raf 7:55] So once you have taught him this then ask

him: Don’t you understand this to be worship? Then he must say,
“Yes.” And supplication is the core of worship. (1)

(1) His statement, “Then clarify this for him,” means clarify for
him the different types of worship then tell him: Indeed, Allah

says,

§6) il 24920 Tl U8 K 1

“Call upon your Lord with humility and in secret.
Indeed, He does not like transgressors.”
[Stirah al-A‘raf 7:55]

So supplication is worship. And since it is considered worship
then certainly calling upon other than Allah is to commit
polytheism (Shirk) with Allah (Jz5%). For this reason the only
one who deserves to be invoked, hoped for and worshipped is
Allah alone without a partner or associate.
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Then say to him (1): “If you accept that it is worship and that you
supplicate to Allah night and day with fear and hope, but then you
supplicate to a Prophet or other than them for a specific need,
haven’t you then given something else a share of Allah’s worship?”
Then he must say, “Yes.” So then tell him: “If you have acted upon
the Saying of Allah (1&3%), “So pray to your Lord and sacrifice
(to Him alone).” [Siirah al-Kawthar 108:2] and you have obeyed
Allah and sacrificed to Him, isn’t this considered worship?” Then
he must say, “Yes.” (2)

(1) His statement, “Then say to him,” means if you have clarified
for him that supplication is worship and he admits to that then
tell him: Do you not call upon Allih (#3%) for a need and
then after this call upon a prophet or other than them
concerning the very same matter? Haven’t you in doing this
committed polytheism (Shirk) with Allih? So he must say yes
because it is impossible for him to avoid this. This is the case
concerning supplication.

(2) Then the author - ¥z - begins to discuss another form of
worship, which is sacrifice. He said, “So then tell him: If you
have acted upon the statement of Allah (J&353), “So pray to
your Lord and sacrifice (to Him alone).” [Siirah al-Kawthar
108:2] and you have obeyed Allah and sacrificed to Him, isn’t
this considered worship?” Then he must say, “Yes I admit that
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sacrificing for Allah (1&;3%) is worship.” Thus, sacrificing to
other than Allah is considered polytheism (Shirk). Then the
author - &i%5 - said in affirmation of this, “So then if you have
sacrificed to something created...” this is a compelling
argument that obliges him to reach this conclusion and it is

unavoidable.
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Then say to him: “If you sacrifice to something created like a
Prophet or a Jinn or other than them haven’t you made others to
share in this worship besides Allah?” He must admit to this and say
yes. Also say to him (1): “The polytheists about whom Allah
revealed some of the Qur'an, didn’t they worship the angels and the
righteous, al-Lat and other than him?” Then he must say yes. So
then say to him: “So did their worship of these things consist of
anything other than supplication (Du'@), sacrifice (Dhabh), and
relying upon them for their assistance (iltija’) and the like of this?
And they affirmed that indeed all of these things are subservient to
Allah and completely submissive to His authority and that it is
Allah who disposes of the affairs. Yet they still called upon them

and turned to them because of their station and their desire for
their intercession and this is distinctly obvious.”

v ®
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(1) In his statement, “Also say to him: The polytheists...” the
author - £i%z5 - makes a transition to another unavoidable
conclusion which has already been alluded to. He suggests that
one asks the person of doubts if the polytheists used to worship
angels, the righteous, al-Lat, and other than them. He must say
yes. Then he should be asked: Did their worship of them

consist of anything other than supplication, sacrifice, reliance,
206




and the like, whilst they all admitted that those things were
servants of Allah subject to His authority and that Allah is the
Disposer of affairs. They still called upon them nonetheless and
relied upon them because of their station with Allah and since
they desired their intercession as we have previously
mentioned; and this is precisely what the person possessing
these doubts fell into.
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Then if he says: “Do you reject the intercession of the Messenger
of Allah (Jz.4fl>) and have you forsaken it?” Say to him, I do not
reject it nor have I abandoned it, but rather he ({zs.ifie) is the
intercessor whose intercession will be sought and granted and I
truly hope for his intercession, but all intercession is for Allah as He

(I%53) says, “To Allah belongs all intercession.” [Siirah al-
Zumar 39:44] (1)

(1) His statement, “Then if he says,” means if the polytheist with
doubts says to you: “Do you reject the intercession of the
Prophet (4%24{(=)?” He only says this in order to attempt to
compel you to state the permissibility of supplicating to the
Prophet (d%5:%4flz) in the hope that he might intercede for
you with Allah if you call upon him. So say to him: I do not
reject this intercession nor do I deny it, but I do say however
that the intercession is for Allah, and it returns entirely to Him
and He is the One to permit it if He so wills to whomever He
wills because He (I\535%) said,

Aoz
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“Say: To Allah belongs all intercession. For Him
is the dominion of the heavens and the earth.”
[Siirah al-Zumar 39:44]
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And it will not occur except with Allah’s permission as He (J5%)
says, “Who is it that can interceded with Him except by His
permission?” [Stirah al-Baqarah 2:255] And he will not intercede
on anyone’s behalf until Allah has permitted him (1) as Allah (J5=)
says, “And they cannot intercede except for one with whom
He is pleased.” [Siirah al-Anbiya‘ 21:28] And He is not pleased
with anything other than Tawhid as Allah (1535) says, “Whoever
desires other than Islam as a Religion then this will not be
accepted from him.” [Siirah Ali-Tmran 3:85]
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(1) His statement, “And it will not occur except with Allah’s
permission...” clarifies that intercession does not occur except
that two conditions have been fulfilled:

e The First Condition: That Allih permits it, which is
supported by His saying,

E%go;lag L&c_:zgs.\]\\;w%

“Who is it that can intercede with Him except by His
permission?” [Siirah al-Baqarah 2:255]
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e The Second Condition: That Allah (§z=) is pleased with the
intercessor and the one for whom intercession is sought, which
is supported by His statement,
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“That Day, no intercession will benefit anyone
except for the one to whom the Most Merciful
has given permission and has accepted his
word.” [Siirah Ta Ha 20: 109]

And He said,

55 30 ST )

“And they cannot intercede except for one with
whom He is pleased.” [Siirah al-Anbiya* 21:28]

It is well known that Allah is only pleased with Islamic

monotheism (Tawhid) and it is not possible that he would be
pleased with disbelief as He says,

J&J\o,u o cizdle LZL,}KQL%
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“If you disbelieve indeed, Allah is Free from
needing of you. And He does not approve
disbelief for His servants. And if you are
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grateful, He is pleased with this from you.”
[Siirah al-Zumar 39:7]

So if He is not pleased with disbelief, then He would not permit
the intercession of a disbeliever.
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So if all intercession is for Allah (1), and this will only occur after
He has first permitted it, and neither the Prophet nor anyone else
can intercede on behalf of anyone unless Allah permits - and since
he does not permit this except for the people of Tawheed - it
should become clear that all intercession is for Allah so seek it from
Him. So I say: ‘O Allah do not deprive me of his intercession; O
Allah let him intercede on my behalf’ and whatever is similar to

this. But if he says: (2) “The Prophet ({i544{ie) was granted the
intercession and I seek it from the one it was given to...”

\-

1) So with his statement, “So if all intercession is for Allah...” the
author - Z¥iz5 - intends to establish that if all intercession is for
Allah and does not occur except with His permission, and since
it will not happen except for a person with whom Allah is
pleased, and similarly since Allah is only pleased with Islamic
monotheism (Tawhid), then it is an unavoidable conclusion
that one must not seek the intercession except from Allah
(3%53%) and not from the Prophet (da.&4f). So he should
say: “O Allah accept the intercession of your Prophet
concerning me and do not forbid me from his intercession,” or
whatever may be similar to this.

2) His statement, “But if he says...” refers to the polytheist who
supplicates to the Prophet (i /’dz i>) and says that certainly
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Allah has given Muhammad ({55.£4({>) the intercession so I will
seek it from the one whom it was given to.

The response to this is from three different angles:

The First: That Allah gave him the intercession and also
prohibited you from committing polytheism (Shirk) by
supplicating to other than Him. He said,

%\ 51\5:\;9335&%

“So do not invoke anyone along with Allah.”
[Siirah al-Jinn 72:18]

The Second: That Allah (J2%) gave him the intercession
but he (Ja:%4{le) will not intercede except with Allah’s
permission, and he will not intercede except for someone with
whom Allah is pleased with. Whoever is a polytheist then
surely Allah is not pleased with him, nor will He permit
intercession for him as He (1&35) says,

€55 80 S5

“And they cannot intercede except for one with
whom He is pleased.” [Siirah al-Anbiya‘ 21:28]

The Third: Indeed Allah (I&33) also gave intercession to
other than the Prophet Muhammad (J&.&4{iz). The angels
will intercede, those who died before reaching puberty (afrar)
will intercede and the awliya will intercede. So say to him:
Will you then seek intercession from all of them? If he then
says no then he has been overcome and his argument has been
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nullified. But if he says yes, then he has returned to the position
of worshipping the righteous people.

Additionally, this polytheist who possesses these doubts really
does not desire that the Prophet ({&sfi{lz) intercede on his
behalf, for if he did he would say, “O Allah allow Your Prophet
Muhammad the Messenger of Allah (fzs4&4{{z) to intercede on
my behalf.” But he supplicates to the Prophet (fssfesiie)
directly and supplicating to other than Allah is major
polytheism (Shirk Akbar), which exits a person from the

Religion of Islam. So how is it that this man who calls upon

- other than Allah could possibly be granted the intercession of

214

anyone before Allah?
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Then the response to this is that Allah granted him the right of
intercession but prohibited you from this action as He said, “So do
not invoke anyone along with Allah.” [Siirah al-Jinn 72:18] So
if you call upon Allah to request that He permit His Prophet to
intercede on your behalf then obey him when He said, “So do not
invoke anyone along with Alldh.” [Siirah al-Jinn 72:18] Indeed,
intercession has been granted to other than the Prophet (Jzsa&4i{l>)
as well. It has been authentically established that the angels will
intercede, the awliya‘ (1) and the afrat will intercede (2). So are you
saying that since Allah has granted these people the ability to
intercede, then I should seek it from them? If you are saying this,
then you have returned to the worship of righteous people, which
Allah mentioned in His Book. But if you say no, then you have

invalidated your claim that “Allah has granted him intercession
then I will seek it from whomever Allah has granted it.”

Q!\
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(1) The author said, “The angels will intercede as will the awliya.
This is derived from the prophetic narration narrated by Aba
Said al-Khudri (#efiis) from the Prophet (fa.&ifle) and
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relayed by Muslim in its entirety. In this prophetic narration
Allah (Jz52) says,
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“The Angels have interceded, the Prophets have interceded, and
the Believers have interceded.”

(2) His statement: "The (afrar) will intercede" refers to those who
died before reaching puberty. This statement is based on the
Prophetic narration narrated by Abii Hurayrah (s24i5) which
he reported from the Prophet (dz544{lz) who said,

« o2 A4 V) N A8 T 5 B3 1 5,5 Y

“Anyone amongst the Muslims, three of whose children die, then
the Fire will not touch him but for the fulfillment of the oath.”

Extracted by al-Bukhari (d.256H) who also extracted another
narration from Abii Sa‘id with the wording,

° -
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“Who do not reach the age of puberty.

3

' Related by Muslim (no. 183, 269).

? Related by al-Bukhari (no. 1193) and Ahmad in al-Musnad (no. 7224).

? Related by al-Bukhari (no. 102), Muslim (no. 4768), Ibn Majah (no. 1604),
al-NasaT (no. 1873) and Ahmad in al-Musnad (no. 4066).
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If he then says, “I do not commit Shirk with Allah in any matter at
all, never. But turning to the righteous is not Shirk.” Then say to
him: “If you admit that Allah has prohibited Shirk in a2 manner even
more severe than His prohibition of illicit sexual relations (zina);
and if you admit that Allah will not forgive this, then what exactly
is this matter which Allah has prohibited and mentioned that He
will not forgive?” He will not know for certain. (1) So then say to
him: “How can you free yourself (2) of Shirk and you do not know
what it is? Or how is it that Allah can forbid you of this and
mention that He will not forgive this, and yet you do not inquire
about it nor do you understand it? Do you think that Allah would
prohibit something, yet fail to clarify it for us??”

(1) So if the polytheist says: “I do not commit polytheism (Shirk)

with Allah at all and turning to the righteous is not polytheism
(Shirk).”

So the response to this is to say: Do you not accept that Allah
has forbidden polytheism (Shirk) in a manner even more severe
than His prohibition of illicit sexual relations (zina)? Hasn’t He
declared that He will not forgive it? So what is this polytheism
(Shirk)? He will not know or be able to answer correctly so
long as he believes that seeking the intercession directly from
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the Prophet is not polytheism (Shirk). This is evidence that he
does not know the polytheism (Shirk) which is a matter that
Allah (J%%8522) has described as the gravest [form of
oppression] in His statement,

-
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“Indeed! Committing polytheism (Shirk) is a grave
injustice.” [Siirah Lugman 31:13]

His statement, “How can you free yourself...” meaning if he
frees himself from polytheism (Shirk) because he considers that
he only turns to the righteous, then the response to this is from
two angles:

o The First: That it is said to him: How can you free
yourself from Shirk when you do not know what it is? Isn’t
the ruling concerning an affair issued after first having
understood it? So you freeing yourself from having
committed polytheism (Shirk) while you do not know
what it means is a ruling that is rejected.

e The Second: That it is said to him: Why don’t you inquire
about polytheism (Shirk) which is a matter that Allah has
forbidden in a manner even more severe than His
prohibition of murder or illicit sexual relations (zina)? It is a
matter so grave that He has stipulated that the one who
dies upon it is in the Hellfire and He has forbidden them
[from entering] Paradise. Do you think that Allah would
prohibit something from His servants without clarifying it
for them? Allah is far removed from that!
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If he says, “Shirk is the worship of idols and we do not worship
idols.” Then say to him: “What does it mean to worship idols? Do
you think that they believe that these idols made from wood and
stone create, sustain, and regulate the affairs of those who call upon
them? This is an understanding that the Qur‘an denies and rejects.”
(1) And if he says: (2) “They turn in devotion to wood, stone, or a
building erected upon a grave or other than this by calling upon
these things and sacrificing to them while saying that this practice
brings us closer to Allah in station, and so that Allah would repel
from us any harm due to his blessing or grant us our requests due
to his blessing.” Then say: “You have spoken the truth and this is
exactly what you do with stones and buildings erected upon graves
and other places.” So this person has admitted that their practices
are indeed worship of idols which is what we were trying to

establish

(1) This means that if the polytheist with doubts says to you:
“Polytheism (Shirk) is the worship of idols and we do not
worship idols,” then respond to him with two answers:

o The First: Say to him: What is the worship of idols? Do you
think that whoever worships them believes that they create,
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sustain and dispose of the affairs of those who call upon them?
If he claims this then he has rejected what is found in the
Qur'an.

The Second: Look to the next page for the second reply.

His statement, “And if he says...” refers to his response to our
statement, “If he claims this then he has opposed the Quran,”
which means that if he says that the worship of idols consists of
turning in devotion to wood, rocks, or buildings erected upon
graves or other than them, supplicating and sacrificing to them
and saying that they will bring us closer in station to Allah.
Then we say to him: You have spoken the truth, and this is
precisely what you do, so you are a polytheist by your own
admission and this is what we were seeking to clarify for you.
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It is also said to him: “As for your statement that Shirk is the
worship of idols, do you mean by this to restrict Shirk to this alone
and do you believe that relying upon the righteous and
supplicating to them is not considered to be Shirk?” This notion is
refuted by what Allah mentions in His book regarding the disbelief
of whoever attaches themselves to and directs worship to the
angels, Is3, or the righteous. (1) So it is incumbent upon him to
admit to you that whoever makes one of the righteous to share in
the worship of Allah has indeed committed Shirk and that this is
the Shirk mentioned in the Qur‘an and this is what we have been
seeking to establish
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(1) His statement, “It is also said to him: As for your statement that
polytheism (Shirk) is the worship of idols,” until his statement,
“and this is what we have been seeking to establish,” then this
is the second reply which involves saying: Do you imply that
polytheism (Shirk) is restricted to only this and that relying
upon the righteous and calling upon them is not to be
considered polytheism (Shirk)? This idea is in opposition to the
Qur‘an. So he must admit that whoever directs worship to any
righteous person has committed the polytheism (Shirk) which
is mentioned in the Qur‘an and this is what we have been
seeking to establish.
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The essence of this matter (1) is that if he were to say, “I do not
commit Shirk with Allah,” then ask him, “Define what committing

Shirk with Allah actually is, explain it to me?” So then if he says:
“The worship of idols.”(2)

(1) His statement, “The essence of this matter,” meaning that the
essence of this issue is that if he says that I do not commit
polytheism (Shirk) with Allah, then you should ask him what
does it mean to associate partners with Allah (Shirk). Then if he
says that it is the worship of idols, then ask him what the
worship of idols is. Then discuss with him what has been
previously been clarified.

(2) His statement, “Then if he says...” means that if the polytheist
claims that he only worships Allah, then ask him what does it
mean to worship Allah alone? At this point there can only be
three possible situations:

o The First: That he explains this in the manner established by
the Quran, and this is what is sought and acceptable. With this
type of response it becomes clear that he has not actualized
monotheism (Tawhid) as he has committed polytheism (Shirk).

e The Second: That he doesn't know its meaning. Then it is
said to him: How can you claim something and you do not
even have knowledge of it How is it that you apply this ruling
to yourself, and judging a matter is only possible after having
understood it?
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The Third: That he explains the worship of Allah with other
than its true meaning. If this occurs then his error should be
explained to him by clarifying the Islamic definition of
polytheism (Shirk) and the worship of idols, and that he is from
those who practice this whilst claiming that they are
monotheists and not polytheists.
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Then say: “Define what it means to worship idols, explain this to
me?” (1) So if he then says: “I only worship Allah alone.” Then ask
him, “What does it mean to worship Allah? Explain it to me.” So if
he explains it in the manner which it is explained and clarified in
the Quran then this is ' what we were seeking to establish. But if he
doesn't know, then how can he claim something and he does not
know it? And if he explains it in an incorrect fashion, then explain
it to him with the clear verses of the Quran what it means to
associate partners (Shirk) with Allah and what it means to worship
idols. [It should also be explained to him] that it is this idol worship
that the people practice in this time and that they criticize us for
worshipping Allah alone without any partners and they cry out in
protest of this affair just as their brethren who have preceded them
did when they said, “Has he made the gods into one God?
Indeed, this is something beyond belief.” [Siirah Sad 38:5]

(1) This means that he should also clarify for him that the worship
of Allah alone is what the people of polytheism (Shirk) criticize
us for and they cry out in protest just as their predecessors did

when they said to the Prophet (Jua&sile),
224




&1 <7

SEG () S 4 s 3155 6O U¥T gt

7 < A ,1/ 47 $orse

32 2 S g Ko Wl 1T S s Y
40 ST g 8T il 6 dg s 0

“Has he made all of the gods into a single God?
Indeed, this is an amazing thing. And the
distinguished from amongst them went forth
saying: Continue, and remain patient upon
your gods. Indeed, this is a plot (to gain
prominence). We have not heard the like of this
in any discussion of religion. Certainly this is
nothing but fabrication.” [Siirah $ad 38:5-7]
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So if you understand (1) that what the people of Shirk in this time
have called, “the great belief” (Kabir al-I'tigad) is in reality the Shirk
concerning which the Quran was revealed and over which the
Prophet (Jzaf4ile) fought the people, then know that the Shirk of
the earlier generations was not as severe as the Shirk [practiced] in
our time for two reasons. The First: The earlier peoples did not
commit Shirk and supplicate to the angels, awliya’, and idols except
in times of ease, whereas in times of hardship they would
supplicate purely to Allah, as Allah says, “And when faced with
adversity at sea, those whom you invoke besides Him
disappear. But when He delivers you to land you turn away.
Ever is mankind ungrateful.” [Siirah al-Isra‘ 17:67]

e His statement, “If you understand that,” meaning that if you
know the meaning of worship and know that what the
polytheists believed in the time of the author was the same
belief held by the polytheists during the time of the Prophet
(Jz484), then you should also know that their polytheism
(Shirk) is worse than the polytheism (Shirk) of those with
whom the Prophet (J544i{lz) fought for two reasons:
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o The First: Because they commit polytheism (Shirk) in times of
hardship and ease, whereas the polytheists to whom the
Messenger of Allih was sent only committed polytheism
(Shirk) in times of ease and they would worship Allah alone in
times of hardship as Allah (J&;%:2) says,
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“And when faced with adversity at sea, those

whom you invoke besides Him disappear.”
[Siirah al-Isra‘ 17:67]

So whenever they would board a ship, they used to call
upon Allah alone and they would not supplicate to other
than Him, and they would not ask anyone other than Him.
Then when Allah would deliver them to land they would
return to their polytheism (Shirk) or at least a party from
amongst them would immediately commit polytheism
(Shirk). This is the first reason.

o The Second: [The Shaykh will allude to this later.]
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And His statement, “Say: Haven’t you considered that if the
punishment of Allah reached you, or if the hour was
established, would you call upon other than Allah; if you
should be truthful. But no, it is Him alone that you would call
upon, and He would remove the reasons for which you called
upon Him - if He so willed - and you would forget what you
used to associate with Him.” [Siirah al-An‘dm 6:40-41] (1) And
His statement, “And if mankind is touched by hardship, they -
call upon their Lord turning to Him alone.” [Siirah al-Zumar
39:8] Until His statement, “Say: Enjoy your disbelief
temporarily; indeed you will be from the people of the
Hellfire.” [Stirah al-Zumar 39:8] (2) And His statement, “And
when they are engulfed in waves like mountains they call
upon Allzh sincere in their religion to Him.” [Siirah Lugman
31:32)(3)

(1) This also indicates that they used to commit polytheism (Shirk)
during times of ease and that whenever the punishment of
Allah reached them or if the hour is established then surely they
will not call upon other than Allah, as Allah says,
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“But no, it is Him alone that you would call
upon, and He would remove the reasons for
which you called upon Him - if He so willed -
and you would forget what you used to
associate with Him.”

[Stirah al-An‘am 6:40-41]

So in this situation they forget what they used to worship
besides Allah and they do not call upon anything besides Allah

(555).

This dyah is similar to the two ayat which precede it. It
highlights that whenever an individual is touched with
adversity he calls upon his Lord, depending solely upon Him.
But if he is then granted blessings from Allah he forgets
whatever it was that he supplicated to Allah for and associates
partners with Allah, which misguides him from the path of
Allah. So he commits polytheism (Shirk) in times of ease and
worships Allah alone in times of hardship.

This ayah is also similar to the earlier verses, which establish
that the polytheists used to commit polytheism (Shirk) in times
of ease while in times of hardship they used to rely upon Allah

alone.
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So whoever understands this affair which Allah has clarified in His
Book, which is that the polytheists whom the Messenger of Allah
(Jzsafedifl) fought against, used to call upon Allah and other than
Allzh in times of ease while in times of difficulty and hardship they
would not call upon anything besides Allah without a partner and
they would forget about calling upon the righteous from amongst
them, (1) then it would become clear to this person the difference
between the Shirk practiced by the people of our time and the
Shirk of earlier generations. But where are those who truly
understand this matter properly with the conviction of their heart?

And aid is sought from Allah. (2)

(1) The author - &5 - clarifies that the polytheists of his time
were worse in their polytheistic practices than the polytheists at
the time of the of the Messenger of Allah (A&.&4i{le) because
the polytheists of his time used to call upon other than Allah in
times of ease as well as times of hardship. As for the polytheists
at the time of the Messenger ({z5.%&4{(2), then they used to call
upon Allah as well as other than Him in times of ease, but in
times of hardship and severity they would not call upon
anyone but Allah (J:52). This shows that the polytheism (Shirk)
of the people of Shirk from his time was more severe than the
polytheism (Shirk) of the polytheists at the time of the
Messenger of Allah (Josafeiiie).
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(2) His statement, “Then it would become clear to this person” is
the response to his statement, “So whoever understands this
affair...” Meaning that the difference between the polytheists
at the time of the author -may Allah have mercy upon him-
and the people of Shirk at the time of the Prophet (dz.f4i{l>)
should be clear to him. And that the polytheism (Shirk) of the
earlier generations was lesser in severity than that of the
polytheists of his time, but where are those that understand this
with their heart? The majority of the people are heedless of
this; the majority of the people are fooled by [those who
deceptively] disguise the truth with falsehood until they think
that falsehood is the truth and that truth is falsehood.
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The Second Matter: That the eatlier generations used to call upon
people besides Allah that were close to Allah whether it was a
Prophet, the awliya’, angels, or they would call upon trees and
stones, all of which are obedient to Allah and do not disobey Him.
However, the people of our time call upon people who are from
the most disobedient of individuals, and those who call upon them
are the ones who have mentioned their sins like fornication, theft,
abandonment of Prayer, and other than this. So the one who
believes this about the righteous person or the one that cannot be
disobedient like the wood or stone is less severe than the one who
believes this belief about a person who he knows to be immoral,
corrupt and renowned for these things. (1) -

1) His statement, “The Second Matter,” clarifies that the
polytheism (Shirk) of the eatlier generations is not as severe as
the polytheism (Shirk) of the people at the time of the author -
&%z5. The polytheists during the time of the Prophet
(Jzsa4ile) used to call upon people who were deemed close in
station to Allah from the awliya of Allah (Jz52), or they would
supplicate to rocks or trees which obeyed Allih and submitted
to Him. As for these individuals - I am referring to the

polytheists in the time of the author - then they would
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supplicate to people who they knew for immorality, illicit
sexual relations (zina), theft and other than that from the
disobedience to Allah (¥3%). So it is well known that whoever
venerates and believes this about a righteous person or an
inanimate object, which cannot disobey Allah (J&3%), is not
as severe as the person who venerates and believes this
concerning someone who he knows for corruption and is
known for it. This is clear and obvious.
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So if you now understand with certainty that those whom the
Messenger of Allaih (J&iifle) fought against were of sounder
intellect and committed a lesser form of Shirk than them, then
know that they promote and spread a particular doubt which they
utilize to counter what we have stated earlier, and this doubt is
from the greatest of their doubts so pay close attention to the
response. This doubt is when they say, “Indeed those people
concerning whom the Quran was revealed did not bear witness
that “La ilaha illa Allah” and they disbelieved in the Messenger
(Jzssksfle) and they rejected the resurrection. They also
disbelieved in the Qur‘an, and claimed that it is magic, but as for us
then we bear witness that “La ilaha illa Allah” and that Muhammad
is the Messenger of Allah (Jz5.£4{l>) and we believe in the Qurian
and the Resurrection, and we pray and fast. So how can you
compare us to them?” (1)

Ta- -

1) In this sentence the author - Xz - clarifies one of their
strongest doubts and he will respond to it. He said, “So if you
now understand with certainty that the polytheists at the time
of Messenger of Allah (Jz5.4l>) were of sounder intellect and
committed a lesser form of Shirk than them, then know that
they pose a particular doubt when they say, “The polytheists at
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the time of the Messenger of Allah did not bear witness that
“La ilaha illa Allah> and that Muhammad (f&.&sflz) is the
Messenger of Allah, and they rejected the resurrection and
account. They also disbelieved in the Qur‘an, and claimed that
it is magic. As for us -referring to the polytheists of his time-
then we bear witness that “La ilaha illa Allah” and that
Muhammad is the Messenger of Allah (Jufffle) and we
believe in the Quran and the Resurrection, and we pray and
fast. So how can you compare us to them?”” This is a very
serious and deceptive doubt.
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The response: There is no differing amongst any of the scholars
concerning a man who believes the Messenger of Allah in
something while disbelieving in him in something else, that this
person is a disbeliever who has not yet entered into Islam.
Similarly, if he believes in part of the Quran while rejecting other
parts, or he believes in Tawhid but rejects the obligation of prayer,
or the one who believes in Tawhid and the Prayer but rejects the
obligation of zakat, or the one who believes in all of this but rejects
fasting or the one who believes in all of this but rejects the Hajj.
When a people at the time of the Prophet (dzuf4ile) did not
completely submit to the Hajj, Allah revealed the following ayah
concerning them. “And the right of Allah upon the people is
that they perform the pilgrimage (Hgjj) to His house -
whoever from amongst them is able to do so; and whoever
disbelieves, then indeed Allah is free of need from the
creation.” [Siirah Ali-Tmran 3:97](1)
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1) The author - £i¥z5 - says: If they say this, meaning that they
bear witness that nothing is worthy of worship except Allah
alone and that Muhammad is the Messenger of Allah that they
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intend by this to [question] how can they be considered
disbelievers?

The response to this doubt is to say: Verily the scholars have
reached a consensus concerning the one who disbelieves in some
of what the Messenger (J25.%4{i) came with and rejects it, and
that he is to be considered like the one who rejects his message
completely, and like the one who disbelieves in one of the prophets
then he is like the one who disbelieves in all of them, due to the
statement of Allah (I533),
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“Indeed, those who disbelieve in Allah and His
Messengers and wish to differentiate between
Allah and His Messengers saying: We believe in
some and disbelieve in others and they seek by
way of this another path. Those are the true
disbelievers.”

N\
\
“\

[Siirah al-Nisa* 4:150-151]

And the statement of Allah (&%) concerning the children of
Isra‘l,
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“So do you believe in part of the Book and
disbelieve in another part? Then what can be
the recompense for those of you who do this
except disgrace in the life of this world; and on
the Day of Resurrection they will be sent to the
most severe of punishments. And Allah is not
unaware of what you do.”

[Siirah al-Baqarah 2:85]

Then the author cites some examples of this:

o The First Example: The Prayer. Whoever believes in Islamic
monotheism (Tawhid) but rejects the obligation of Prayer is a
disbeliever.

o The Second Example: His statement, “Or the one who
believes in Tawhid and the Prayer but rejects the obligation of
zakat,” so whoever accepts both Tawhid and Prayer, but rejects
the obligation of zakat is a disbeliever.

o The Third Example: Whoever accepts and believes in the
obligation of everything which has been previously
mentioned, but he rejects the obligation of fasting, then this
person is also a disbeliever.

e The Fourth Example: Whoever accepts and believes in all of
that but he rejects the obligation of Hajj. This person is also a
- disbeliever. Then the author cites the statement of Allah
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“And the right of Allah upon the people is that
they perform the pilgrimage (Hajj) to His house
—whoever from amongst them is able to do so;
and whoever disbelieves, then indeed Allah is
free of need from the creation.” [Sirah Ali-
‘Imran 3:97]

The meaning of “whoever disbelieves” in this verse is whoever
disbelieves that the Hajj is obligatory and from the affairs which
Allzh has made compulsory upon His servants.

The statement of the author - £i&%5, “When a people at the time of
the Prophet (1.%4{(>) did not completely submit to...” What is
apparent from this is that this is the reason for the revelation of this
ayah, but I do not know any proof for what the Shaykh has
mentioned here.
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And whoever believes in all of this (1) but rejects the resurrection
has disbelieved by consensus of the Muslims which legalizes the
spilling of his blood and the seizure of his wealth as Allah (J&%3)
says, “Indeed, those who disbelieve in Allah and His
Messengers and wish to differentiate between Allah and His
Messengers saying: We believe in some and disbelieve in
others and they seek by way of this another path. Those are
the true disbelievers and We have prepared for the
disbelievers a humiliating punishment.” [Siirah al-Nisa‘ 4:150-

151] (2)

\

\

1) His statement, “And whoever believes in all of this,” meaning
the testification that there is nothing worthy of worship except
Allah and that Muhammad is the Messenger of Allah, the
obligation of Prayer, zakat, fasting, and the Hajj. So whoever
believes in all of this but rejects the resurrection then he is a

disbeliever in Allah because Allah (J&35%) says,
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“Those who disbelieve have claimed that they
will never be resurrected. Say to them: Yes, by
my Lord, you will surely be resurrected; then
you will surely be informed of what you did.
And that is easy for Allah.” [Siirah al-Taghabun
64:7]

And the author - Z#iz5 - has reported that the Scholars
have reached a consensus in this issue.

2) Concerning his statement, “as Allah (1%3%) said, “Indeed,
those who disbelieve in Allah and His Messengers,”” then
we have already discussed this ayah. The author has cited this
verse in order to establish that believing in some parts of the
truth whilst rejecting other parts is considered disbelief in all of
it, as he has affirmed with his statement.
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So since Allah has explicitly stated in His Book that the one who
believes in part of it while disbelieving in another part is truly a
disbeliever and he is deserving of what has been mentioned; then
this doubt has been eliminated. This is the exact same doubt that
was sent to us in the form of a book from one of the people of al-
Ahsa. (1) It should also be said to him: (2) If you agree that
whoever believes in the Messenger (J4k4{) in every affair but
rejects the obligation of prayer is a disbeliever whose blood is
rendered lawful by consensus. Similarly, if he were to accept and
agree with everything except for the resurrection or if he rejects
the obligation of fasting the month of Ramadan but he accepts
everything else, then there is no difference of opinion amongst the
Islamic Schools of Jurisprudence in this issue. And the Qur‘an has
clarified this as we have already presented.

1) I do not know of anything regarding this book so research
should be done regarding it.

2) His statement, “It should also be said to him: If you agree that
whoever believes in the Messenger ({z:&4fz)...” is another
response which essentially means that if you know and affirm
that whoever rejects the Prayer, zakat, fasting, Hajj, and the
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resurrection is a disbeliever in Allah (), even if he accepts
everything else that the Prophet ({55:£4{=) came with, then how
can you reject that whoever rejects Islamic monotheism (Tawhid)
and commits polytheism (Shirk) is a disbeliever? Certainly, it is
amazing that you declare the person who rejects monotheism
(Tawhid) to be a Muslim but the one who rejects the obligation of
these other matters a disbeliever, even though Islimic monotheism
(Tawhid) is the greatest matter with which the prophets were sent.
It is that affair with which the prophets were sent, as all of the
prophets were sent with it as Allah (J&35) says,
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“And We have not sent before you any
Messenger except that We have revealed to him
that, there is no deity except Me, so worship
Me.”

[Siirah al-Anbiya‘ 21:25]

It is the foundation of all of these obligations, which if someone
was to reject the obligation of any of them then they would

disbelieve, because none of them are valid except with Tawhid as
Allah (3533) says,

LA g ) Gl G 5505 allF JEd
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“And it has certainly been revealed to you and
to those who were before you that if you should
associate anything with Allah, then all of your
deeds would surely become worthless, and you
would surely be from among the losers. Rather,
it is Allah whom you should worship. And be
from those who are thankful.”

[Strah al-Zumar 39:65-66]

So if the one who rejects the obligation of Prayer, zakat, fasting,
Hajj, or the Resurrection is a disbeliever, then the one who rejects

Tawhid is guilty of committing an even greater form of disbelief
which is more distinct and apparent.
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It is known that Tawhid is the greatest of all obligations that the
Prophet (Jz.4i{le) was sent with. It is more important than the
Prayer, zakat, fasting, and the Hajj. So how can it be that when a
person rejects some of these affairs they disbelieve even if they act
upon everything else that the Messenger ({.£4{>) came with,
but if he rejects Tawhid, which is the Religion of all of the
Messengers, he does not disbelieve?! Glorified is Allah! How
amazing is this ignorance. It can also be said: (1) The Companions
of the Messenger of Allah ({z5.£4{l>) fought against the tribe of
Banii Hanifah who had embraced Islam at the time of the Prophet
(Az.%4fle) and they bore witness that none is deserving of
worship other than Allzh and that Muhammad is His Messenger
(As4(i>), and they called the adhan and performed the Prayer.

1) His statement, “It can also be said: The Companions of the
Messenger of Allah (fz.%4{lz)...” is the third response which
details how the Companions fought against Musaylamah and
his supporters', making lawful their blood and wealth even
though they used to bear witness that none is deserving of

! Related by al-Bukhari (no. 4657).
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worship other than Allah and that Muhammad is His servant
and Messenger. They also used to call the adhan and observe
prayer. Yet, they raised a man to the station of Prophethood.
So how about the one who raises a created being to the level of
the All-Mighty Compeller of the heavens and the earth?
Shouldn’t this person be more deserving of disbelief than
someone who raises one of the creation to the level of others
from amongst creation?! This affair is clear, but as Allah says,
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“Thus does Allah seal the hearts of those who do
not know.”
[Stirah al-Ram 30:59]
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If he says: “Surely they said that Musaylamah was a Prophet.” Then
we say: “This is what we have been seeking to establish.” Then we
say: “If someone who raises a man to the level of the Prophet
(Jassdedfle) disbelieves and his wealth and blood become lawful
and the two testifications of faith no longer benefit him nor his
Prayer then what about the person who raises “Shamsin” or
“Yasuf” or a Companion or a Prophet to the level of The
Compeller, the Lord of the heavens and the earth?!” Glorified is
Allah and how serious is this affair. “Thus does Allah seal the
hearts of those who do not know.” [Sirah al-Riim 30:59] It can
also be said: (1) The people whom ‘Al ibn Abi Talib burned in the
fire, all of them claimed to be Muslims and they were from those

&.

' Muhibb al-Din al-Khatib (d.1389H) - 45 - said, “Yiisuf, Shamsan and T3j
were the names of individuals who were worshipped besides Allah in that
region just like al-Badawi, al-Dasiiqi, and al-Matbiili and other than them in
Egypt as well as Ibn ‘Arabi in Damascus.”
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who claimed to support ‘Ali (424s) and they took knowledge
from the Companions but their belief towards ‘Ali was similar to
the belief held concerning “Yiisuf” and “Shamsan” and the like. So
how could the Companions unite in agreement to kill them and
the fact that they disbelieved? Do you believe that the Companions
declared Muslims to be disbelievers? Or do you believe that
maintaining this type of belief concerning “T3j” and the like is not
~ harmful, but this belief concerning ‘Ali Ibn Abi Talib causes one to

be considered a disbeliever?

(1) His statement, “It can also be said: The people whom ‘Ali Ibn
Abi Talib (2e£iz) burned in the fire...” is the fourth response.
These people claimed to be Muslims and learned from the
companions but none of this prevented [Alee and those with him]
from judging them to be disbelievers and from burning them in
the fire because they said concerning ‘Ali Ibn Abi Talib that he
was a god, similar to what they claim concerning those who they

worship like “Shamsan” and other than him.

So how is it that the Companions (&) were united upon the
issue of killing them? Do you think that the Companions would
reach such a consensus concerning people who should not be
killed and that they would declare as disbelievers those who were
not disbelievers? That is not possible. Or is it that you think that
belief in “T3j” and other than him is not harmful? But belief in ‘Alf

Ibn Abi Talib is harmful?
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It can also be said concerning Banii ‘Ubayd al-Qaddah (1) who
controlled both Morocco and Egypt in the time of the Abbasids, all
of them bore witness that La ilaha illa Allah and that Muhammad is
the Messenger of Allah ({%.&4flz), and they claimed Islim and
prayed the congregational Prayers as well as the Friday Prayer.
When they made apparent their opposition to Allah’s legislation in
affairs that are less consequential than what we are discussing now,
then the Scholars reached a consensus concerning their disbelief
and that they should be fought and that their land should be
considered a land of war. So the Muslims continued to fight them
until they were able to take back the Muslim lands that they had
occupied.

(1) His statement, “It can also be said concerning the tribe of
‘Ubayd al-Qaddah...” is the fifth response which is the consensus
of the scholars concerning the disbelief of the tribe of ‘Ubayd al-
Qaddah who occupied Morocco and Egypt. They used to bear
witness that La ilaha illa Allah and that Muhammad is His servant
and Messenger, they used to attend Friday Prayer and the
congregational Prayers; and they claimed to be Muslims. None of
this prevented the Muslims from ruling that they were apostates
when they openly opposed the Muslims in certain matters other
than Islamic monotheism (Tawhid) until the Muslims eventually

fought them and took back what they had usurped.
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It can also be said: (1) If the earlier generations only disbelieved
because they coupled Shirk with their disbelief of the Messenger (&)
and the Qur‘an and the rejection of the Resurrection and other than
that, then what is the point behind the chapter that is mentioned
by all of the Scholars of every school of jurisprudence entitled,
“Chapter: Rulings pertaining to the apostate.” The apostate is the
Muslim who disbelieves after entering into Islim. They go on to
mention many different types of this, and each one of these causes
an indivudal to be regarded as a disbeliever and renders their
wealth and blood lawful. To the extent that the scholars may
mention a particular affair that may seem insignificant to the one
who commits it like a statement of the tongue that he utters
without believing it with his heart, or a word he mentioned
playfully and in amusement.

b\

(1) His statement, “It can also be said: If the earlier generations
only disbelieved because they...” is the sixth response which
basically establishes that if we are to understand that the earlier
generations did not become disbelievers except after they had
combined all of the different types of disbelief such as Shirk,
rejection and pride, then what is meaning [of the Scholars]
mentioning the various types of disbelief in the chapter entitled
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‘Chapter: the rulings pertaining to the apostate’? Each one of these
types of disbelief exits a person from Islam, and the scholars even
mention things that may seem insignificant to the one who
commits these acts like a statement, which is mentioned by the
tongue but not held in the heart, or a statement which is
mentioned playfully and in amusement. So if disbelief could not
occur by committing one of these acts even though the one who
commits this is considered upright in other areas, then there would
be no benefit in mentioning these different types of disbelief.

He - @iz - says: From the affairs which also repel this doubt of
theirs is that the jurists from every school of thought mention in
their books, “Chapter: The rulings pertaining to the apostate,” and
they mention therein many different manifestations of disbelief.
They even mention a single statement that is uttered with the
tongue but is not believed in their heart or an expression that is
mentioned in play. Despite this, all of them (the jurists) declared
the people who do this to be disbelievers and expelled them from
the Religion of Islim on account of that act. A further explanation
and clarification concerning this issue will follow.

so¥ ¥R
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It can also be said: Those whom Allah has said concerning them,
(1) “They swear by Allah that they have not said anything
while they have indeed uttered an expression of disbelief after
having entered into Islam.” [Sirah al-Tawbah 9:74] Are you
aware that Allah declared them to be disbelievers because of a
statement they made even though they were a people who lived at
the time of the Prophet (J&s4ifle), fought jihad with him, prayed
with him, gave charity with him, and performed the Hajj along
with him and initially established Tawhid. The case is similar with
those whom Allah said concerning, “Say, Is it Allah and His
verses and His Messenger that you were mocking? Make no
excuse; you have disbelieved after belief.” [Sirah al-Tawbah
9:65-66] They were a people whom Allah explicitly stated that
they disbelieved after having faith, and they were with the
Messenger of Allah (J&d{le) during the military expedition of
Tabik but they uttered a statement that they mentioned was said
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in play. So reflect upon this doubt of theirs when they say: You
declare Muslims to be disbelievers that bear witness that La ilaha
illa Allah and who pray and fast, and then remember the response
to this because it is from the most beneficial words contained in
these pages.

(1) His statement, “It can also be said: Those whom Allzh has said
concerning them, “They swear by Allah that they have not
said anything...” is the seventh response that consists of two
distinct realities:

e The First: Allah (3&%33) ruled that the hypocrites who
uttered a statement of disbelief were disbelievers despite the
fact that they were accompanying the Prophet (Jussufedile),
and were a people who offered Prayer, gave zakat, and
performed the Hajj, and fought Jihad along with the Prophet

(Az4845); and they initially established Tawhid.

e The Second: He also ruled that these hypocrites who mock
Allah, His signs, and His Messengers are also disbelievers like
those who said: “We have never seen the like of these reciters
of ours. How large are their stomachs, how deceiving (lying)
are their tongues, and how cowardly they are in battle.”” They
intended by this the Messenger of Allah ({z5.&4{l>) and the
reciters from his Companions, and concerning them Allah
revealed,
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! Refer to Tafsir al-Qur'an al-‘Adhim (2/381) of Tbn Kathir.
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“And if you were to ask them, they would most
certainly say: Surely we were merely playing.
Say (to them): Is it Allah and His verses and His
Messenger that you were mocking? Make no
excuses, for you have certainly disbelieved after
having believed.”

[Siirah al-Tawbah 9:65-66]

So Allah ruled that they were disbelievers after having faith, even
though they mentioned that they were only playing and that they
were not serious; and they were a people who prayed and gave

charity. Then the author - £#4%5 - mentioned that the response to
this doubt is from the most beneficial words contained in these

pages.

s ¥ ¥ F®R

254




e 25 Jaty nggmg;u-umsgeyfmw

ﬁ(im;;]ufilsu&»\} w,,)\jns“‘ 125 el

" LIy Fon | A G J353 [138 -1,V
% Jax o o T

L};;\'d;\}w\& }b\;;:;\' W &.oLS.J\M

AN @53 o3k Kie & S35 g u&,wﬁ Hedy ) d
Ja 16 sl s s, uﬁeaﬁ AN A PRI 1

Ayhi=g MBI &5
And another evidence for this (1) is what Allah has informed us
about the Children of Israil, even though they were upon Islam,
and possessed knowledge and righteousness, when they said to
Miisa, “Make for us a god just as they have gods.” [Siirah al-
A'raf 7:138] And similarly the statement of a group of people from
the Companions, “Make for us a Dhat Anwat (a type of tree).”
Following this statement the Prophet (Jzsufi{le) swore that this
was similar to the statement uttered by the Children of Isra‘il when
they said, “Make for us a god.” But the people of Shirk possess a
doubr that they use when this story is mentioned. This is that they
say that the children of Isra‘il did not disbelieve because of this
statement, nor did those who said, “Make for us a Dhat Amwat.”

(1) His statement, “And another evidence for this,” meaning that a
person could say or do something which is disbelief while not
even realizing it like the statement of the Children of Isra‘il whom
despite their Islam, knowledge, and righteousness said to Miisa,
“Make for us a god just as they have gods.” [Sirah al-A'raf
7:138]. And similarly the statement of some of the companions of
the Prophet (J&4&fiz), “Make for us a Dhat Anwa just as they

255



have a Dhat Amwat.” To this the Messenger of Allah (Jz.ksifie)
said,
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“Allah is the Greatest! Certainly this is from the ways of
the previous generations. By the One in whose hand is
my soul, you have made a statement which is similar to
that of the Children of Israil (who said), “Make for us
a god just as they have gods. He said: “Verily,
you are a people who know not.” [Siirah al-A'raf
7:138] And you will follow the (erroneous) ways of
those who preceded you.”

This indicates that both Muhammad and Misa - P -
censured this type of action with the strongest form of censure; and
this is what is required. For indeed these two noble Prophets did
not approve of the request of their respective peoples. Rather, they
rejected it outright and censured this.

Some of the polytheists create a doubt concerning this evidence
when they say that these Companions and the Children of Isra‘l
did not disbelieve as a result of this action.

! Sahih: Related by al-Tirmidhi (no. 1771) and Ahmad in al-Musnad (no
21390). It was authenticated by al-Albani in Sakik al-Jami’ (no. 5291).
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The response to this doubt is that the Companions and the
Children of Israll did not carry out this action of disbelief when
they witnessed the censure of these two noble Prophets.
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So the response to this is to say that the Children of Isra‘il did not
actually carry out this act just as the people who asked the Prophet
(Jzsakife) did not carry out this act. There is no differing
amongst the Scholars that the children of Israel did not carry this
out because if they had they followed through with it then they
certainly would have disbelieved. Likewise, there is no difference
of opinion among the scholars that if those who the Prophet
prohibited had failed to obey him and had taken a Dhat Anwat after
his forbidance, they would have disbelieved. This is what we were
seeking to establish. This story also illustrates that the Muslim, and
even the Scholar, can fall into the types of Shirk whilst not
knowing about them. So it highlights the importance of learning
and being cautious, and it demonstrates that the statement of the
ignoramus who says, “We have already understood Tawhid,” is
from the greatest forms of ignorance and from the greatest of
Satan’s plots. (1)

(1) Then the author begins to clarify and mention the benefits
derived from this story, referring to that of Dhat Anwat and the
Children of Isra‘l:
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The First Benefit: That a person, even if he is a scholar,
could be unaware of certain types of polytheism (Shirk).
This necessitates that a person seeks knowledge and
endeavors to understand so that he does not fall into
polytheism (Shirk) and he is unaware. If he says: I know
about polytheism (Shirk), but he really doesn’t know it,
then this is from the most dangerous of affairs for the
servant of Allah because this is an example of compounded
ignorance  (al-Jahl  al-Murakkab) and compounded
ignorance (al-Jahl al-Murakkab) is worse than subtle
ignorance (al-Jahl al-Basif) because the one whose
ignorance is only subtle will seek knowledge and benefit
himself with it, whereas the person who possesses
compounded ignorance (al-Jahl al-Murakkab) thinks that
he has knowledge and in reality he is ignorant. So he will

continue upon his actions that are in opposition to the
Shari ah.

¥k ¥R

259



o, Xy 5. 9s < 2 B PR T TP EPTEF SENPL IS & (U S Y
° - -7 (A& 4o . < '?E N\~ o PR AL O 2
cdé\}wl):ak}uw}a%iyjo\cg{&b&uwé\é)&@
ode . o7 of ?Eé °; It /ﬁ// o~ L z . z @ ’;f - ~G/
‘J&:’.fj);“\“@.\j‘?‘,"’)' )W@\&&J\Ubw;ﬁ\
DN A N T R PF S < ooz st ’a’/ &3 552
A Lo A J,25 Ja3 S dugad WeddS 23R aile RIS &
. ) ax
This story also shows us that the Muslim who is a mujtahid, (1) if he
utters a statement of disbelief and he is unaware of this and he is
informed about it, and he immediately repents from this then he
does not disbelieve, as was the case with the Children of Isra‘il and
those who asked the Prophet (z.%4i{lz). This story also illustrates
that even though that he does not disbelieve, (2) then he is to be
reprimanded with stern speech as the Messenger of Allah

T

(Jzsadedfle) did.

(1) His statement, “This story also shows us that the Muslim who
is a mujtahid...” This is the second benefit:

e The Second Benefit: That if the Muslim utters a statement
that amounts to disbelief out of ignorance and then he is
informed of this and he takes heed and repents immediately,
then in this situation the initial statement of disbelief does not
harm him because he is to be excused due to his ignorance and
because no soul is to be burdened beyond its capacity.
However, if he were to continue upon this, knowing that it
was a statement of disbelief, then the appropriate ruling that
his situation warrants will be applied to him.

(2) His statement, “This story also illustrates that even though he
does not disbelieve ...” This is the third benefit.
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e The Third Benefit: That a person who requests something
which involves disbelief, even if he is unaware of this, should
be chastised sternly because the Prophet (Jzsafei{le) said to his
Companions,
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“Allah is the Greatest! Certainly this is from the ways of

the previous generations. Verily, you will follow exactly
after the ways of those who have preceded you.™

This is clear condemnation of this.

g0 3%k % ¥R

' Sahih: Related by al-Tirmidhi (no. 1771) and Ahmad in al-Musnad (no.
21390). It was authenticated by al-Albani in Sakik al-Jami' (no. 5291).
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The polytheists have another doubt that they use. (1) They say that
the Prophet ({5:%4{(>) rebuked Usamah for killing someone who
said, “La ilaha illa Allah” and that he said to him: Have you killed
him after he has said, “La ilaha illa Allah.” Similarly they cite his
statement: “I was sent to fight the people until they bear witness
that none has the right to be worshipped except Allah.” In addition
to the other prophetic narrations concerning sparing the one who
says, “La ilaha illa Allah.” The ignorant intend by this that whoever
says this cannot later be regarded a disbeliever or killed regardless
of what he does.

(1) His statement, “The people of polytheism (Shirk) have another
doubt...” means that the people of polytheism (Shirk) have another
deceptive doubt, which they promote along with what has been
presented from their doubts. It entails that the Prophet (Jzxkie)
rebuked Usamah Ibn Zayd (¢24f) for killing a man after he said,
“La ilaha illa Allah” saying,

AN Y 6 G s 2o detsst >

“Have you killed him after he has sazd: La ilaha illa
Allah?™

! Related by al-Bukhari (no. 4021) and Muslim (no. 96, 141).
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And he continued to repeat this over and over to Usamah until
Usamah said, “I wished that I had not embraced Islam until

that day.”

And similarly the statement of the Prophet ({5 4i(lz),

N QYA 5 e BE ST sl
“I was sent to ﬁ:ght the people until they bear witness that La ilaha
illa Allah.™

And other than this from the prophetic narrations that they
cite in order to establish that the one who says, “La ilaha illa
Allah,” should never be declared a disbeliever nor should he be
killed even if he was committing polytheism (Shirk). This is
from the greatest forms of ignorance because the mere
utterance of, “La ilaha illa Allah,” in itself does not prevent a
person from being punished in the Hellfire and it does not
erase the polytheism (Shirk), if this person commits Shirk.

s 3 ¥R

' Related by al-Bukhari (no. 25), Muslim (no. 20), Abii Dawiid (no. 1556),
Ibn Majah (no. 71), al-Tirmidhi (no. 2606), al-Nasi‘7 (no. 2443), al-Darimi in
al-Sunan (no. 2446) and Ahmad in al-Musnad (no. 68).
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It should be said to these ignorant polythelsts It is well-known that
the Messenger of Allah ({z.&4fle) fought against the Jews and
took them as captives and they said, “La ilaha illa Allah” and the
Companions of the Messenger of Allah ({z5.%&4{lz) fought against
the tribe of Hanifah while they bore witness that, “La ilaha illa
Allah” and that Muhammad is the Messenger of Allah (Jaaksfe)
and they prayed and ascribed to Islam, and likewise those whom

‘Ali ibn Abi Talib burned. (1)

(1) His statement, “It should be said to these ignorant polytheists.”
This is the response to the doubt that is presented by these
ignorant individuals which has been mentioned and the
response is as follows:

e First: That the Prophet (Ju5.24) fought the Jews and took
them captives and they said: “La ilaha illa Allah.”

e Second: That the Companions fought against the tribe of
Hanifah and they used to bear witness that “La ilaha illa Allah
and that Muhammad is the Messenger of Allah,” and they also
prayed and claimed to be Muslims.

e Third: Those whom ‘Ali Ibn Abi Talib burned used to bear
witness that, “La ilgha illa Allah,” and that Muhammad is the
Messenger of Allah.
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These ignoramuses acknowledge that whoever rejects the
resurrection disbelieves and is to be killed even if he says: “La ilah
illa Allah and that Muhammad is the Messenger of Allah
(Asaffiz).” And that anyone who rejects any of the pillars of
Islam disbelieves and is to be killed even if he says, “La ilaha illa
Allah.” So how is it that this testification does not benefit him
when he denies something from the subsidiary matters of Islam but
it does benefit him when he rejects Tawhid that is the foundation
of the Religion of the Messengers and its most important
component? (1)

(1) His statement, “These ignoramuses acknowledge that whoever
rejects the resurrection...” This is a compelling argument and
proof against these ignorant individuals that uses their own words
to refute them. They say that the one who rejects the resurrection
is to be killed because he is a disbeliever and they say whoever
rejects one of the pillars of Islam is to be declared a disbeliever and
killed even if he says, “La ilaha illa Allah.” So how is it that the one
who rejects Islamic monotheism (Tawhid), which is the foundation
of the Religion, does not disbelieve and is not to be killed even if
he does say, “La ilaha illa Allah?” Isn’t this person more deserving
to be declared a disbeliever than the one who rejects the obligation
of Prayer or zakaf? This is a conquering proof, which there is not
escaping from.
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But the enemies of Allah do not understand the meaning of these
prophetic narrations. As for the narration of Usamah, then he killed
a man who claimed Islim because he believed that the man
pretended to embrace Islam out of fear in order to protect his life
and wealth. If 2 man professes Islam, then it is imperative that he be
spared until something appears which invalidates this. And Allah
(3%553%) revealed the following verses concerning this matter, “O
you who believe, when you set out in the cause of Allah then
verify.” [Siirah al-Nisa* 4:94] Meaning make sure and be certain.
So this verse proves that it is obligatory to refrain from fighting [a
person who professes Islam], and to ensure that verification has
occurred. If something appears from him after this that contradicts
Islam, then he is to be killed because of Allah’s (J53%) statement:
“Verify (tabayyanit),” and if he were not to be killed after he said
this [i.e. claimed to be Muslim] regardless of what he done, then
there would be no apparent reason or benefit to verify what he

said. (1)

B
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(1) His statement, “But the enemies of Allah do not understand the
meaning of these Prophetic narrations” refers to the Prophetic
narrations that their doubts are based upon. Then the author -

{3~ -

0z5 - went on to clarify their meanings. He said as for the
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narration of Usamah, intending by this the Prophetic narration
where Usamah killed a man who said: “La ilaha illa Allah.”
Usamah approached this person of Shirk with the intent to kill
him, and the man said, “La ilaha illa Allah” but Usamah killed him
anyway because he believed that he was not sincere in his
statement and that he said it only to spare his own life. So there is
no proof in this Hadith that everyone who says, “La ilaha illa
Allah,” is a Muslim whose blood is inviolable. But rather this is a
proof that establishes that it is obligatory that restraint be observed
with anyone who says, “La ilaha illa Allah,” and then his situation
can be examined until it becomes clear. The author cites the
following statement of Allah (1&3%) in support of this,

t4g7% 3 D T (R 345
1755 A )0 & 208 B B TS 3

“O you who believe, when you set out in the cause of
Allzh, then verify (tabayyanii).” [Siirah al-Nisa‘ 4:94]

Allah (J&;%52) commands the people to seek verification, which
means that they should clarify the situation. This also proves that if
it is discovered that the affair is truly opposed to what was made
apparent, he is to be dealt with based upon what becomes apparent
of his true state.

If something appears from him that contradicts Islim, then he is to
be killed. So if it were a situation where this person should never
be killed because he professed Islam, then there would be no
benefit and reason in the command to seek verification.

In any event, the narration of Usimah (L@\’;j) does not contain
any evidence that the person who says, “La ilaha illa Allah,” and
commits polytheism (Shirk) by worshipping idols, the dead, angels,

the Jinn, and other than them is a Muslim.
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And likewise the other hadith and all of the ahadlth similar to this
have the meaning that we have mentioned, and this is that
whoever professes Tawhid and Islam must not be fought unless he
makes apparent that which nullifies this. The proof for this is that
the Messenger of Allah (Jz5.%4i{k>) is the one who asked, “Did you
kill him after he said: La ilaha illa Allah?” And he is the one who
said, “I was sent to fight the people until they bear witness that: La
ilaha illi Allah.” And he is the one who said concerning the
Khawarij, “Kill them wherever you find them for if I were to find
them I would slaughter them with the killing of ‘Ad.” He said this
even though they were from the most zealous of the people in
their worship, and Saying La ilaha illa Allah and glorifying Allah.
To the extent that the Companions used to look down on their
Prayer in comparison to the Prayer of the Khawarij, and they were
a people who sought knowledge from the Companions but “La
ilaha illa Allah” did not benefit them, nor did their excessive
devotion or their ascribing themselves to Islam when it appeared
from them their opposition to the divine legislation. (1)

Y
4
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(1) In his statement, “And likewise the other hadith and all of the
ahadith similar to this,” he intends by the other Prophetic
narration the statement of the Messenger of Allah (Jz.4{),

2N
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“I was sent to f ght the people until they bear witness
that La ilaha illa Allah.™

So he clarifies here that the meaning of the Prophetic narration is
that whoever professes Islam, then it is obligatory that they are to
be treated with restraint until their true condition is revealed in
accordance with the statement of Allah, “verify (tabayyani).”
[Siirah al-Nisa‘ 4:94] This is because the order to seek verification
is necessary whenever we are in doubt concerning an individual.

But if the mere utterance of La ilaha illa Allah were sufficient in
protecting a person from being killed, then there would be no
need for verification. Then the author - &z - cited as an

evidence for this position stating that the very one who said to
Usamah,

A N A Y J6 G s st

“Have you killed him after he has sazd. La ilaha illa
Allah?™?

And the one who said,

LAY ok g5 o

' Related by al-Bukhari (no. 25), Muslim (no. 20), Abii Dawiid (no. 1556),
Ibn Majah (no. 71), al-Tirmidhi (no. 2606), al-Nasa‘ (no. 2443), al-Darimi in
al-Sunan (no. 2446) and Ahmad in al-Musnad (no. 68).

? Related by al-Bukhari (no. 4021) and Muslim (no. 96, 141).
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“I was sent to fight the people until they bear witness that La
ilaha illa Allah.™

He is also the one who commanded that the Khawarij be killed.
He said (concerning them),
« ’jjﬁ@ E,,é,’,i.“.gfs \;:_ﬁ; »
“Kill them wherever you find them.”
He said this despite the fact that the Khawarij prayed, supplicated to
Allah, and used to recite the Qur'an. They were also a people who
initially took knowledge from the Companions but none of this

benefited them in the least. This is because true faith (iman) did not
reach their hearts as the Prophet (Ja5.&4{(>) said,

“Verily it would not go beyond their throats.”

2% & 8 IcH

! Related by al-Bukhari (no. 25), Muslim (no. 20), Abii Dawiid (no. 1556),
Ibn Majah (no. 71), al-Tirmidhi (no. 2606), al-Nasa‘T (no. 2443), al-Darimi in
al-Sunan (no. 2446) and Ahmad in al-Musnad (no. 68).

2 Related by al-Bukhari (no. 3415), Abii Dawiid (no. 4767) and Ahmad in al-
Musnad (no. 914).

3 Related by al-Bukhari (no.3166), Muslim (no. 1762), Abi Dawid (no.
4764), al-Nasa‘1 (no. 2578) and Ahmad in al-Musnad (no. 617).
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Similarly, what we have mentioned concerning the fighting
against the Jews and the Companions fighting against the tribe of
Banii Hanifah. The Prophet ({z.%4{i=) also wanted to fight the
tribe of al-Mustaliq when a man informed him that they had
withheld the zakar until Allah revealed, “O you who believe, if a
sinful person comes to you with information, then verify it.”
[Sirah al-Hujurat 49:6] And it was found that this man lied
concerning the tribe of al-Mustalaq'. All of this proves that the
Prophet (z5.84(z) intended with these prophetic narrations what
we have already mentioned. (1)

i
il

(1) This means that the mere utterance of La ilaha illa Allah does
not prevent a person from being killed. Rather, it is permissible to
kill the one who says it if there is a legitimate reason (supported by
Islamic law) to do so.

¥ ¥R

! This was extracted by Ibn Jarir al-Tabari (26/123) and Ibn Kathir (4/187)
who said, “Certainly this narration has been reported with many chains of
narration. The best of them is the narration reported by Imam Ahmad.” Al-
Haythami in Majma’ al-Fawa'id also related it (7/111) saying concerning its
transmission, “It was reported by Ahmad and its narrators are trustworthy.”
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They have another doubt which is that the Prophet (;,\ujgom}y)
mentioned that the people will seek the help of Adam on the Day
of Resurrection, then from Niih, then from Ibrahim, then from
Miisa, and then from Tsa (pu,.@;) All of them will excuse
themselves and defer to someone else until they reach the
Messenger of Allah ({z54%4{lz). They say that this proves that
seeking help from other than Allah is not considered Shirk. The
response to this is that we say: “Glorified is the one who has sealed
the hearts of His enemies. We do not deny the permissibility of
seeking help from the creation in matters in which they are able, as
Allah ({5%35%) mentions concerning the story of Miis3, “And then
one of the men from his tribe called for help against his
enemy.” [Siirah al-Qasas 28:15] Just like a person might seek help
from his companions during a war or other than that from the
things which the creation is capable of and able to do. What we
have rejected is the type of seeking help which is worship and

which they practice at the graves of the awliya' or in their absence,
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concerning affairs in which none have the ability to do except

Allah.” (1)

(1) His statement, “They have another doubt...” and this is that
seeking help from other than Allah is not considered to be
polytheism (Shirk). Indeed, the Shaykh responded to this doubt

with two answers:

The First: That seeking help from the creation in matters that
they are capable of is something that is not denied and rejected
due to the statement of Allah (3%3%) concerning the story of
Miisa,

S te O2
de
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“And then one of the men from his faction called for
help against his enemy. So Miisa struck him and
(unintentionally) killed him.” [Siirah al-Qasas 28:15]

The Second: That the people did not seek the help of these
noble Prophets in order to remove their hardship. But rather
they sought from these Prophets to intercede on their behalf
with Allah (Jzg2) for Him to remove this hardship and distress.
There is also a difference between a person who seeks the help
of the creation in order to relieve himself of some hardship and
adversity, and the one who seeks that the creation intercede on
their behalf with Allah so that Allih removes this matter from
them.

¥k ¥ kR
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If this is understood and established, then it should be recognized
that seeking help from the Prophets on the Day of Judgment is
because they want the Prophets to ask Allih to begin the
reckoning of the people so that the people of Paradise will be
relieved of the anxieties of that day in that location. This is
permissible in this world and in the Hereafter; it is permissible to
approach a righteous man who is alive and can sit with you and
hear your speech, and say to him supplicate to Allah for me. And
this is just as the Companions of the Messenger of Allah
(Jzs440) used to do and they would ask him during his lifetime,
but as for after his death, then they would never ask him for
anything, not even at his grave. Rather the Salaf used to criticize
those who invoke Allah at his grave, so how much more so if
someone were to supplicate to him (Az&dflz)? (1)

& 5 cz,

(1) His statement, “If this is understood and established, then it
should be recognized that seeking help from the Prophets” is the
second response which clarifies that their seeking help from the
Prophets was in an effort to have them supplicate to Allah (Jz5%) so
that He would relieve the creation of their intense situation [on
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that day]. So it wasn’t that they supplicated to the Prophets, but
rather they requested that they supplicate to their Lord (Js3).

And this is an affair which is permissible just as the Companions
#2is) used to request that the Prophet (Jasufedfle), [when he
was alive], supplicate to Allah for them. And in the Sahihan (Sahih
al-Bukhart and Muslim) from the Prophetic narration conveyed by
Anas (£245) who reported that a man entered the mosque on the
day of the Friday Prayer while the Prophet (issfedile) was
delivering his admonition and said, “O Messenger of Allah, our
livelihood has perished [and the livestock are dying] and the roads
are cut off. Supplicate to Allah that He sends us rain.” So he did
not say send us rain, O Messenger of Allah. Rather he said,
“Supplicate to Allah that He sends us rain.” So the Prophet

k]

(Jassed{ie) raised his hands and said,

« \,:i_’cf ;;gf\j\ »
“O Allah, bless us with rain.” [He said this three
times] -

Then suddenly Allah (J5%85:%) gathered the clouds overhead and
it began to rain heavily to the extent that they did not see the sun
for an entire week. And on the following Friday Prayer a man
entered or the same man and said, “O Messenger of Allah, the
livestock has drowned and the homes are being destroyed.
Supplicate to Allih that He withholds His rain.” So the Prophet

3

(Asafediie) called upon his Lord saying,

S5 8 e 240 e 5 wlie 0
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“O Allah, (let it rain) around us but not upon us; O
Allah (let it rain) upon the surrounding hills, mountains,
valleys, and the places where trees grow.”

So this was an example of the Companions requesting that the
Messenger of Allah (z.&4) supplicate to Allah, and [it does not
justify] supplicating to the Prophet nor seeking his help. So in light
of this it becomes known that this dubious doubt in which they
disguise their deception, does not benefit them and that this is a
baseless and false argument before Allah (Jz5%2).

Then the author - #fiz - mentions that there is no harm in
approaching a righteous man whom you know and you know his
righteousness in an effort to ask him to supplicate to Allah for you.
This is correct except that it is not appropriate that a person makes
this a consistent practice of his, where every time he sees a man
whom he considers to be righteous, he asks him to supplicate for
him. This is because this was not from the habits of the pious
predecessors (#2{iz) and it also involves relying upon the
supplication of others. It is well-known that if a person calls upon
his Lord by himself that this action is better for him because he is
offering an act of worship which draws him closer to Allah (Jz2).
And supplication is considered worship as Allah (J&53%) says,

§ 3 gty

“Call upon Me; I will respond to your invocation.”
[Stirah Ghafir 40:60]

So if a person calls upon his Lord by himself then he most certainly

! Related by al-Bukhiri (no. 891), Muslim (no. 897), Abi Dawiid (no. 1174),
Ibn Majah (no. 1269), al-NasiT (no. 1527) and Ahmad in al-Musnad (no.
11608).
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acquires the reward of this worship, and then he places his trust in
Allah that he will acquire this beneficial matter or be protected
from some harm. This is in contrast to the situation where he asks
someone else to supplicate on his behalf. For indeed this situation
requires that he rely upon someone else and as a result of this, his
dependence upon this person could become greater than his
dependence upon Allah (JG5%<:%). And this matter is serious and
involves a great danger.

Shaykh al-Islam - iz - said, “Whenever a person asks another
individual to supplicate for him, then this affair is a form of asking
which is blameworthy.” Therefore, it is important for a person if
he has requested that someone supplicates for him, that he intends
to benefit this individual through this supplication on his behalf.

Verily, he will be rewarded for this and perhaps he will receive
what has been mentioned in the prophetic narration concerning
the man who supplicates for his brother in his absence. The angels
will say: “Amin to his supplication and for you is the like of what
you supplicated for.”

so¥ ¥ F®R
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They have another doubt (1) which is related to the story of
Ibrahim (3Ek); when he was thrown into the fire. Jibril appeared
before him in the air and said to him, “Do you have a need?” Then
Ibrahim (3&ik) said, “From you, no.” They say that if seeking the
help from Jibril was Shirk then Jibril would not have offered
Ibrahim help. The response: This doubt is the same as the previous
one. This is because Jibril presented himself to Ibrahim in order to
benefit him with something he was capable of doing because Allah
described him as being, “One intense in strength.” [Sirah al-
Najm 53:5] So if Allah permitted him to remove the fire that
engulfed Ibrahim as well as the surrounding area and mountains,
and toss it to the east or west he could most certainly have done so.
And had Allzh commanded him to place Ibrahim (&) in an
area very far away from them, he most certainly could have done
so. And had He commanded him to raise Ibrahim up to the skies,
278




he most certainly could have done so. It is like the example of a
rich man who possesses much wealth. If he sees another man in
need and offers him a loan or offers to give him something that
will satisfy his need but the needy man refuses to take anything and
remains patient until Allzh grants him his provision without
requiring the benevolence of another. How could this be
considered to be an example for seeking help that is deemed to be
worship and Shirk? If only they could understand.

(1) His statement, “They have another doubt which is related to
the story of Ibrahim (3&ak); when he was thrown into the fire...”
The response to this doubt consists of the following:

¢ Indeed, Jibril offered his assistance in an affair that he was able
to fulfil. So if Allah permitted Jibril to save Ibrahim because of
what Allah granted him of power, then Jibril is most certainly
able to as Allah (J&25%) has described him,

e

§ i L2
“Intense in strength.” [Siirah al-Najm 53:5]

So if Allah commanded him to seize the fire of Ibrahim and the
surrounding area in order to toss it into the east or the west he
would have most certainly done so. Similarly, had Allah
commanded him to carry Ibrahim to a far away place he would
have done so. And had He commanded him to raise Ibrahim to the
skies, he would have done so.

Then the author offered an example of this stating that if a rich
man approached a poor man and asked him if he was in need of
money as a loan or a gift or other than this, then this is definitely
considered from the matters in which he is capable of providing
assistance. This is not considered polytheism (Shirk) if the poor
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man were to say yes I am in need please give me a loan or a gift,
then he is not to be considered a person of polytheism (Shirk).
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And we will conclude this speech (1) - if Allah (135%) wills -
with another very important matter that is to be understood in
light of what has preceded. We will specifically discuss it because
of its great importance and because of the sheer volume of mistakes
made concerning it. So we say: No doubt that Tawhid must exist in
the heart, upon the tongue and in the actions. If a man neglects
one of these things to the extent that it is missing, then this man is
no longer a Muslim. So if he knows what Tawhid is but does not
act upon it then he is a haughty disbeliever the like of Pharaoh and
Iblis and those similar to them.

(1) The author concludes these doubts with the mention of a
significant matter:

* He mentions that it is essential that a person is a monotheist
(Muwahhid) in his heart, speech, and actions. So if a person
[claims he] was a monotheist (Muwahhid) in his heart, but
failed to practice monotheism in his statements and actions,
then certainly he is not truthful in his claim because the
Tawhid present in the heart is followed by the Tawhid of the
statements and actions as the Prophet (Jasaedifle) said,
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“Surely, there is a piece of flesh in the body, if it is
healthy, the whole body will be healthy, but if it is
corrupt, the whole body will be corrupt. Certainly, it is
the heart”!

So if he worships Allah alone with his heart as he claims but

fails to

do so with his statements and his actions, then he is just like the
Pharoah who was certain of the truth and knew it well, but
remained persistent upon his arrogance and opposition to it by

continuing to proclaim lordship. Allah (I533) says,
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“And they rejected them (the signs of Allah),
while they were truly convinced of them, out of
injustice and haughtiness.”

[Siirah al-Naml 27:14]

And He says concerning Miisa that he said to the Pharoah,

G0a 5 5) S5 BT G 5 )
3%&3‘3“3
“You have already known that none has sent
down these [signs] as evidence except the Lord

of the heavens and the earth.”
[Siirah al-Isra‘ 17:102]

sk R

! Related by al-Bukhari (no. 52), Muslim (no. 1599), Ibn Majah (no. 3984)

and al-Diarimi in al-Sunan (no. 2531).
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Many of the people err in this affair. They say: This is true and we
understand this and we bear witness that it is the truth. However,
we are unable to implement it, and it is not permissible amongst
the people of our country to oppose them or to do anything unless
it is in agreement with them and their practices. And they offer
other excuses for this. (1) This lowly individual (2) doesn't realize
that the majority of the figureheads of disbelief know the truth and
they do not abandon it due to one excuse [or another] as Allih
Q) says, “They have purchased with the ayat of Allah a
little gain.” [Siirah al-Tawbah 9:9] And there are other ayat of
Allah similar to this like, “They know him as they know their
own sons.” [Siirah al-Baqarah 2:146]

(1) His statement, “Many of the people err in this affair...” means
that many people know the truth concerning this matter and
profess that they recognize that this is the truth. However, they say
we are unable to oppose the people of our land or other than this
from the excuses that they offer. This excuse will not benefit them
before Allah (J52) because it is obligatory for the people to seek
after the pleasure of Allah even if it upsets the people. Similarly, it
is obligatory that a person abandon seeking the pleasure of the
people if it means displeasing Allah (Js). This situation resembles
those who cite the beliefs of their fathers as evidence for what they
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are upon, and they are those whom Allah mentions in His
statement,
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“Indeed, we found our fathers upon a religion,
and by following in their footsteps we will be
guided.”

[Siirah al-Zukhruf 43:22]

And another ayah,
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“Indeed, we will follow in their footsteps.”

[Siirah al-Zukhruf 43:23]

(1) His statement, “This poor individual...” refers to the one who
possesses no understanding or insight concerning the fact that
the majority of the figure-heads of disbelief used to know the
truth but rebelled against it and opposed it as Allah (J5%%)
says,
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“They know him as they know their own sons.”
[Siirah al-Bagarah 2:146]

And He says,
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“They have purchased with the Ayar of Allzh a
little gain.” [Siirah al-Tawbah 9:9]

They used to cite excuses that would not benefit them like the fear
of losing some type of status, position of leadership or other than
that. '

Many of the leaders of disbelief know the truth but they detest it
and refuse to follow it. To know the truth and not follow it is
worse than not knowing the truth at all. This is because the one
who is ignorant of the truth has a legitimate excuse and might later
know this, learn it and take heed, which is contrary to the staunch

opponent of the truth who is haughty.

It is for this reason that the Jews are considered the ones who have
brought upon themselves Allah’s anger because they knew the
truth and abandoned it. And the Christians are considered astray
because they do not know the truth. But after the sending of the
Messenger (Jaak4{le), the Christians became aware of the truth
and thus became similar to the Jews in being from those who have

brought upon themselves the anger of Allah.
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If he acts upon Tawhid in a manner which is apparent through his
outer actions (1) while he does not truly understand it nor believe
it in his heart then this person is a hypocrite and he is worse than a
pure disbeliever, “Indeed the hypocrites occupy the lowest
depths of the Hellfire.” [Siirah al-Nisa‘ 4:145] And this is a vast
matter that is very extensive; (2) and it becomes clearer if you
reflect upon the different speech that you hear from the people.
You will see one person who knows the truth but abandons acting
upon it out of fear of losing something from the wealth of this
world, his position, his possessions or as a means of pleasing
someone. And you will also see someone who acts upon the truth
outwardly [with his limbs] but not inwardly with his heart and if

you were to ask him about what he believes in his heart then he
will not even know. But it is upon you to understand two ayat

from the Book of Allah.....

(1) The author says - &z - if he acts upon monothelsm (Tawhid)
outwardly, meaning w1th his tongue and his limbs, but he does
not believe it with his heart nor does he understand it, then this
person is a hypocrite who is worse than the disbeliever who

explicitly states his disbelief because Allah (J5353) says,
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“Indeed the hypocrites occupy the lowest depths
of the Hellfire.”
[Siirah al-Nisa‘ 4:145]

This is clear concerning the one who is a staunch opponent of the
truth and hates it in his heart, is not happy and pleased with it, but
who outwardly conforms to the Shari‘ah in an effort to deceive
Allah, His Messenger, and the believers. As for the one who doesn’t
understand the issue at all and merely does as the people do
without truly knowing what it is that they are doing or why, then
what is obligatory concerning this person is that he is informed
and taught. If after this he continues upon rejecting the truth with
his heart then he is a hypocrite.

2) He then clarifies that this matter is a vast affair which is very
extensive, which means that to attempt to examine this affair
would be very complicated and long because many of the
people may reject the truth out of fear that they might be
criticized, or in an effort to gain some position or worldly gain.
So it would require him to closely follow the condition of the
people and gain a complete understanding of them in order to
distinguish between the hypocrite and the sincere Believer.
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The First: The statement of Allah (1%33), (1) “Make no excuse;
you have disbelieved after belief.” [Siirah al-Tawbah 9:66] So if
it is clear to you that some of the companions who fought along
with the Messenger of Allah (Jz5.84{i~) on a military campaign
against the Romans disbelieved because of a statement which they
made jokingly, then it should also become clear to you that the one
who utters a statement of disbelief or acts upon it fearing that he
may lose some wealth or position, or in order to please one of the
creation, then this affair is more severe than the one who uttered
this statement in amusement.

(1) The author - &5 - encourages that we reflect upon two
verses from the Book of Allah (JU5;8:2),

%&\j” SRS ¥

“Make no excuse; you have disbelieved after

belief.”
[Stirah al-Tawbah 9:66]

This ayah was revealed concerning the hypocrites who ridiculed
the Messenger of Allah (jz.&4{k>) and his companions the reciters
of the Qur‘an.
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So the author - &fiz5; - states that if those hypocrites who fought
along with the Messenger of Allih (fz.E4flz) on a milicary
expedition during the campaign of Tabitk disbelieved because of a
single word which they said in jest and not seriously, then what
about the person who seriously harbors disbelief in his heart
because he fears that he may lose some position, or status, or
something similar to this. Certainly, this situation is much much
more severe.

In reality all of them disbelieved after having faith whether they
did it in play or seriously intended by way of it disbelief, or out of
fear of something or hope. As every person who outwardly
professes Islim while concealing disbelief is a hypocrite no matter
what the case.
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The Second Ayah is: (1) “Whoever disbelieves in Allah after
having believed, except for the one who is compelled to do so
while his heart remains firmly upon belief. But the one who
opens his chest to disbelief, then upon them is the anger of
Allsh and for them is a tremendous torment. That is because
they preferred the life of this world over the life of the
Hereafter.” [Sirah al-Nahl 16:106-107] So Allah did not excuse
from those people except for the ones who were compelled to do
so while their hearts were filled with faith. So anyone other than
this type of person has disbelieved after having true faith,
irrespective of whether he did it out of fear of the people, to please
others, or for love and greed of his country, family, tribe or wealth,

or he did it in jest, or for any other reason. [The only valid and
legistmate excuse] is if he is compelled and forced.

The dyah from the Qur'an proves this from two different angles (2):
The First: His statement, “Except for the one who is compelled
to do so.” So Allah (1%3%) does not exempt anyone except the
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one who is compelled, and it is wellknown that people are only
compelled to utter a statement or perform an action, as for the
belief in the heart then no one can compel another concerning his

belief.

(1) This is the second ayah that the author - £fiz; - encourages us
to reflect upon. This ayah proves that no one is excused for
disbelief after having possessed true faith except for the one who is
compelled and forced. As for the one who willfully disbelieves for
whatever reason this may be, whether he is joking, or coveting a
job, or in defense of his people or anything which is similar to this,
then on account of this he is a disbeliever; and Allah (%5%) has not
excused the one who disbelieves except for the one who was
compelled to do so with the condition that his heart is content
with faith (iman).

(2) This means that Allah (1552%) did not exempt any of them
from being disbelievers with this verse except the one who was
compelled. And compulsion does not occur except with statements
and actions. As for the belief in the heart, then there is none who
can observe this except Allah, and compulsion concerning one’s
beliefs is unimaginable because it is not possible for anyone to
coerce a person’s heart by saying: You must believe such and such.
This is because this is an affair that is hidden and cannot be
detected. So compulsion only occurs in that which is apparent
from statements and actions.
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The Second: (1) The statement of Allah (I&33), “That is
because they preferred the life of this world over the life of
the Hereafter.” So Allah explicitly states here that this disbelief
and torment is not due to belief, ignorance, hatred towards the

Religion or love of disbelief. Rather, the reason for this was due to
some worldly matters which he preferred over the Religion.

(1) The Second Perspective: They preferred the worldly life to
the life of the hereafter so their disbelief was due to their
preference of the life of this world over the Hereafter. What is
intended by the worldly life is whatever is connected to it by way
of status, wealth, leadership, and other than this from the things
from the life of this world which are given priority over the
hereafter. So his disbelief was a result of his preference of the
worldly pleasures and for this reason he is deemed a disbeliever
even though he does not love disbelief itself, but he is a person
who desires the life of this world and this causes him to disbelieve.
This is because some people disbelieve because they love disbelief
and are amazed by it, whereas some people disbelieve in order to
acquire wealth, or status, or leadership, and some people even
disbelieve in order to acquire leadership and authority; and there
are many reasons for this. We ask that Allah (3&33) guides us to
the Straight Path and that He does not allow our hearts to stray
after having guided us.
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And Allah (§&%5:2) knows best; and may the peace and blessings

of Allah forever be upon our Prophet Muhammad and upon his
Companions. (1)

(1) Shaykh al-Islim Muhammad Ibn ‘Abd al-Wahhib (d.1206H)
concludes his book by returning the knowledge to Allah (j:5%)
and sending the prayers of peace and blessings of Allah upon His
Prophet Muhammad (f5.Ed{le). And with this the book:
Removal of the Doubts (Kashf al-Shubuhat) ends. And we ask that
Allah (3%3%) reward its author with the best of rewards and that
he grants us a share of this reward and that He unites us and him
in His noble dwelling. Certainly, He is benevolent and generous
and all praise is for Allah the Lord of creation and may the peace
and blessings of Allah be upon our Prophet Muhammad.

293



Glossary
A

Ayah (pl. ayar) “sign,” a verse of the Qur‘an.

Ahad: a narration which is narrated through one chain only.
Ahiadith: see Hadith.

’Alayhis-salam: “may Allah (§&8&2%) protect and preserve him.”
It is said after the name of a Prophet of Allah or after the name of
an Angel.

Ansar: “helpers;” the Muslims of al-Madinah who supported the
Muslims who migrated from Makkah.

*Arsh: Throne of Allah (JU58:2).

*Asr: the afternoon Prayer.

Awliya‘: see Wali.

B

Bid'ah: Heresy (any innovatory practice).
Buraq: An animal bigger than a donkey and smaller than a horse
on which the Prophet (SEfiS2issd) went for the Mi'raj.

D

Da’ee: one engaged in da’wah, caller.

Da’aef: “weak,” unauthentic narration.

Da’wah: invitation, call to Allah (J&8522).

Din: a completed way of life prescribed by Allah (J&%s:2).
Dhikr: (pl. adhkar) remembrance of Allah ({5:5) w ith the heart,

sayings of the tongue and actions of our limbs.
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E

Iman: faith, to affirm all that was revealed to the Prophect.

F

Fahish: one who talks evil.

Fard Kifayah: collective obligation - if fulfilled by a part of the
community then the rest are not obligated.

Fatwa: (pl. fatawa) religious verdicts.

Fageeh: A scholar who can give religious verdicts.

Figh: Islamic jurisprudence, understanding.

Fitnah: (pl. fitan) Trials, persecution, conflicts and strifes among
the Muslims.

Fitrah: the natural disposition that one is born upon.

G

Ghuloo: going to an extreme.
Ghusl: A ceremonial bath necessary for the one who is in a state of

Janabah.

H

Hadith: (pl. ahadech) the saying, actions and approvals accurately
narrated from the Prophet ({z4iigssiedifio).

Halal: lawful.

Hanif: pure Islimic Monotheism (worshiping Allzh alone and
nothing else).

Haram: unlawful and forbidden.
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Hasan: fine, good; a term used for an authentic Hadith, which does
not reach the level of Sahih.

Harj: killing.

Al-Harooriyyah: a special unorthodox religious sect that
branched off from the Khawarij.

Hijrah: migration from the land of shirk to the land of Islam.
Hukm: a judgment of legal decision (especially of Allah).

|

‘Tbadah: worship, worship of Allah.

Thsan: worshipping Allah as though you see Him. However, since
you cannot see Him, then know that He sees you.

ljma‘: consensus, a unified opinion of scholars regarding a certain
issue.

Ijtihad: exertion of effert; the process of arriving at a reasoned
decision by a scholar on an issue.

Imam: leaders; leaders in Prayer, knowledge in figh, leader of a
state.

Isnad: the chain of narrators linking the collector of the saying to
the person quoted.

Istikhirah: a Prayer consisting of two units (rak’ah) asking Allah
for guidance.

Istiwa: ascending; the ascending of Allah above the Throne (in the
manner that befits His Majesty).

J

Janabah: state of a person after having sexual intercourse or sexual
discharge.

Janazah: (pl. jana‘iz): Funeral.

Jihad: striving, struggling, fighting to make the Word of Allah

supreme.
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Jumu’ah: Friday.
Jinn: invisible creation, created by Allah from smokeless fire.
Junub: a person who is in the state of Jjanabah.

K

Ka'bah: a square stone building in al-Masjidul-Haram (the great
mosque in Makkah which Muslims go to for pilgrimage and which
all Muslims direct their face in Prayer).

Al-Kaba‘ir: the major sins.

Kharijee: (pl. Khawarij): those who declared that a Muslim
becomes a disbeliever due to commiting a major sin alone.
Khaleefah: (pl. khulafa): the head of the Islimic government to
whom the oath of allegiance is given.

Khilafah: an Islamic state.

Khutbah: (person khateeb), religious talk (sermon).

Kufr: (person kafir) act of disbelieve in the Religion of Islam.

M

Madhhab: position or opinion of a scholar; school of Islamic
Jurisprudence.

Makrooh: not approved of, undesirable from the point of view of
Religion, although not punishable.

Manhaj: way; method; methodology.

Marfoo”: raised; a narration attributed to the Prophet
(oadle).

Masjid: mosque.

Mawbigqat: great destructive sins.

Mudallis: one who practises tadlees.

Mubhijir: (pl. muhgjiriin, muhdjirin) one who migrated from the

land of the disbelievers to the land of the Muslims for the sake of
Allah.
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Muhaddith: scholar of the science of hadith.

Mutftee: one who gives fatawa.

Mujahid: (pl. mujahidoon): a Muslim warrior in Jihad.

Mujtahid: one who is qualified to pass judgment using ijtihad.
Munkar: “rejected;” a narration which is un-authentic itself and
contradicts and authentic narrations.

Mugallid: one who practices tagleed.

Mushrik: (pl. mushrikoon) polythesists, pagans and disbelievers in
the oneness of Allah (&) and His Messenger (H).

Mustahabb: recommended; an action if left not punishable and if
done it is rewardable.

Muttaqoon: those who are pious.

Mutawitir: a Hadith which is narrated by a very large number of
reporters, such that it cannot be supported that they all agreed
upon a lie.

Muwahhid: (pl. Muwahhidoon) one who unifies all of his worship
and directs it to Allah alone.

Mawdoo’: fabricated; spurious; invented (narration).

Mawqoof: stopped; a narration from a companion (not going
back to the Prophet (H)).

Mawsool: “connected;” a continuous isnad (can be narrated back

to the Prophet (1))

N

Nafilah: (pl. nawafil) Optional practice of worship.
Niyyah: intention from the heart.
Nusuk: a sacrafice.

Q

Qadar: Divine pre-ordainment; that which Allah has ordained for
his creation.
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Qiblah: the direction the Muslims face during prayer.

Qiyas: anological deduction of Islimic laws. New laws are
deduced from old laws based upon similarity between their causes.
Qunoot: “devotion;” a special supplication while standing in the
Prayer.

Quraysh: one of the greatest tribes in Arabia in the pre-Islamic
period of Ignorance. The Prophet (&) belonged to this tribe.

R

Rafidee: the correct title for the extreme Shee’sh. Those who bear
malice and grudges against the noble Companions to the extent
that they declare them to be apostates. They also hold that the
Qur'an which the Muslims have is neither complete nor preserved
from corruption.

Ramadan: the ninth month of Islaimic calander, in which Muslims
observe fasting.

S

Sahabah: (pl. sahabah) Muslims who met the Prophet (F) believing
in him and died believing in him.

Sahth: authentic, the highest rank of classification of authentic
ahadith.

Salaf/Salaf al-$aliheen: pious predecessors; the Muslims of the
first three generations: the companions, the successors and their
SUCCessors.

Salafee: one who ascribes oneself to the salaf and follows their
way.

Seerah: the life story of the Prophet (F).

Shari‘ah: the divine code of law of Islam.

Shawwal: the month after Ramadan.

Shaytan: Satan
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Shee’ah: (see Rafidee) a collective name for various sects claiming

love for Ahlul-Bayt.

Shirk: associating partners with Allih directly or indirectly;

compromising any aspects of Tawhid.

Siirah: a chapter of the Qur'an

Sunnah: “example, practice;” the way of life of the Prophet (H),
consisting of his words, actions and silent approvals. The Sunnah is

contained in various ahadith.

T

Tabi’ee: (pl. tabi’een) the generation after the Companions of the
Prophet (8).

Tafsir: explanation of the Qur'an.

Taghiit: anything worshiped other than the real God (Allah) (i.e.
false deities).

TaHajjud: voluntary, recommended Prayer between the
compulsory prayers of ’Isha‘ and Fajr.

Takhreej: to reference a Hadith to its sources and analyze its
isnads.

Tagqleed: blind following; to follow someone’s opinion (madhhab)
without evidence.

Taqwa: acting in obedience to Allah, hoping for His mercy upon
light from Him and taqwa is leaving acts of disobedience, out of
fear of Him, upon light from Him.

Tarjamah: notes about a reporter of Hadith.

Tawwaf: the circumambulation of the Ka'bah.

Tawhid: Islimic Monotheism. The Oneness of Allah. Believing
and acting upon His Lordship, His rights of Worship and Names
and Attributes.
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U

Uhud: A well known mountain in al-Madinah. One of the
greatest battles in Islamic history came at its foot. This is called
Ghazwah Uhud.

"Ulama‘: (singular: *alim) scholars.

Umm: mother of, used as an identification.

Ummabh: “nation”, the Muslims as a whole.

’Umrah: a visit to Makkah during which one performs the tawwaf
around the Ka‘bah and the Sa’ee between as-Safa and al-Marwah.
It is called the lesser Hajj.

Usool: the fundamentals.

W

Wahyee: the revelation or inspiration of Allah to His Prophets.
Wahdatul-Wujood: the belief that everything in existance is
intact Allah. This deviant belief is held by many Soofees.

Wakeel: disposer of affairs.

Witr: “odd;” the last Prayer at the night, which consists of odd
number of raka’at (units).

Walimah: the wedding feast.

Waseelah: the means of approach or achieving His closeness to
Allah by getting His favours.

Wudoo’: an ablution (ritual washing) that is performed before
Prayer and other kinds of worship.

Y

Yageen: perfect absolute faith.
Yathrib: one of the names of al-Madinah.
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Z

Zakat: charity that is obligatory on averyone who has wealth over
and above a certain limit over which a year has passed (2.5% of
saved weath).

Zakitul-Fitr: an obligatory charity by the Muslims to be given to
the poor before the Prayer of Eedul-Fitr.

Zamzam: the sacred water inside the haram (the grand mosque) at
Makkah.

Zanadiqah: an athiest.
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Explanation of Muhammad Ibn ’Abdul-Wahhaab’s
Removal of Doubts

So this is a concise explanation upon the book of
Shaykhul-Islaam Muhammad Ibn ’Abdul-
Wahhaab entitled, ‘Removing the Doubts of the
People of Shirk.” In this book, the author mentions
ten odd doubts from the people of Shirk and
answers them with excellent answers, relying upon
textual proof along with an easily comprehensible
meaning and clear expression. I ask Allaah
(JG558e2) to reward him for that and to benetit
the servants through it. Indeed, Allaah is capable
of all things.

Muhammad Ibn Saalih al-’Uthaymeen
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